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SUR KHAMBHAT 
OR 

THE PORT OF EMBARKATION 


INTRODUCTION 


Iqbal 


I am away from the light. I am involved in darkness. Why am I disfigured, 
unfortunate and a transgressor? 

i r i i/uvrshh^t was a well known port in the gulf of Khambhat 
„ In^Tf^dcsmcn Com diffeMnl counlriw. including lilt Arnbinn Pcnin- 

£C^TT?SK 2T. *- «»' <~— 

No. 12 of chapter 2). 

It is also said that a famous musician of Khambhat had composed this 
Sur and called it after his town. Basically it is an lnd.an Sur. 

2 . It is absolutely wrong to say that the Sur pertains to temporal love 
( 0r r " s j ) or that lt ls mere,y emotional or sentimental - 

On the'contrary it is entirely spiritual in its conception and expression. 

The poet has portrayed in it. the clash of interests between the man and 
his 'nafs'. While the man wants to pursue his journey along the straight 
road leading to his goal, the nafs shows refractoriness and waywardness. 
The man tries to request him, appeal to him and cajole him but all in vain. 

535 


Scanned with CamScanner 


Then he tries a few restraints on him, but the nafs frees himself when in 
frenzy, and thus puts the man to his wits’ ends. The latter then seeks the 
Divine help and simultaneously fetters the nafs heavily through self-abne¬ 
gation. The nafs capitulates and gradually reforms himself. He then becomes 
a valuable asset to the man. The poet’s advice to the man with regard to his 
nafs is partly contained in the verse No. 38 of chapter 2. 

3. This Sur may also have been named after the Indian Sur Khamach. 
It has two chapters. According to all available editions the first chapter 
has 25 verses and the second chapter has 50 verses. The verses No. 5, 6, and 
7 of the first chapter deal with the ’camel’ which allegorically symbolizes 
the ‘nafs’ or self. All other verses refer to the Prophet’s excellences, his 
contrast with the sun, the moon and the stars and the poet's figurative 
request to the moon to convey his respectful messages to the Prophet, 
because it rises on Madina too and therefore it is near him. The above three 
verses appear isolated and inconsistent with the other verses. Accordingly 

I have transferred them to the second chapter which abounds in references 
to the ‘camel’. They are more appropriately placed in that chapter as verses 
No. 12, 12—A, and B. Similarly verse No. 13 in chapter 2 is a misfit in its 
present’ place. Accordingly I have posted it as verse No. 11 in Part 1 of 
chapter 2. Thus the identity of thought and continuity of interest in both 
chapters is maintained. I have added a new verse from Mr. Advani s edition 
as verse No. 47-A, chapter II, part 2. I have transferred verse No. 7 of chap¬ 
ter 9 of Sur Sasui Abri to this sur on the ground of appropriateness and 
posted it as verse No. 33 in chapter 2. 

4. In verses No. 12 to 50 of chapter 2 the poet has symbolically used the 
‘camel’ for the ‘nafs’. He has portrayed the latter’s character variously as 
the refractory, rebuking, and obedient ‘nafs’ respectively. All the three 
phases of the ‘nafs’ are finely illustrated. 

5. The first 10 verses of chapter 2 refer to the reverential love of the poet 
for the Prophet of Islam and his ardent desire to visit his resting place at 
Madina. He has lamented his inability to cover the distance due to his age. 
This part of the chapter is so self-contained that I have marked it as its 
part A. From verse No. 12 till end of the chapter it is a compact piece and 
I have maintained it as its part B. 

6. I have changed the order of verses No. 44 and 45 of chapter 2 and posted 
them as verses No. 38 and 39 in the same chapter on the ground of appro¬ 
priateness. 

7. I have amended the text in the following verses: 

No. 72/11,14,16,17, 28, and 38/45 of chapter 1. 
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STATISTICS 


No. of verses 
in the sur 


77 


No. of Vais No. of Quranic No. extran- 

verses and eous poems 

traditions 

6 12 23 
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SUR KHAMBHAT 


Chapter — I 

iUil ^ *'-> > > ‘ x-**r? 



1 . My beloved is an embodiment of grace, aye of unique grace. He is *. 
kind that he would not scold any person face to face. Even though I have 
committed sins, He is always prone to do good in return. 


And assuredly you do possess high moral excellences . (4 Al-Oalam) 

Surely We have given you abundance of good n Al Kou ar) 

And lower your wing of mercy to the believers who follow^™ ! 

(IS, Al-Shura). 

Y Vi Lira 

2. Immense store of beneficence is reflected in the b I 
He benignly graces the abodes of those who are solicitous 6 °f !?.* S forehead - 
sun and moon too visit human abodes through their |j eht ° f Hlm ’ ^ Thou 8 h 
comparison between them and the Beloved). 8 l » Vet there is no 
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Hassan Sanjar ^ * \S ~ 

O you whose handsomeliness is indicated by the interpretation of the 
Quranic words ‘by the growing brightness of the forenoon’ and the reference 
to night describes the attribute of your fragrant forelock! 

r t.(S 1 ! 


£ Ub > t (jr*^ 2^ ^ s 1 J} 

1 ^ +** 

3. O moon! You can see the beloved from where you are. Whatever mes¬ 
sage I tearfully give to you, please convey it to him. I wish I had uninter¬ 
rupted union with the beloved, who may not have to go out on any account, 
(or would that after union the beloved may not leave again on journey!). 

V * x ^ 


<(i£— 1 U- t>i? £>3 \*>3 

•oi*-* e>* fa 

4 . I wish the beloved to be with me for ever and not be separated from me 
on any account. My heart always cherishes (the image of) his eyes ( or his 
looks fixed on me earlier). He whose expressions are always significent and 
fixed on my memory is the mainstay and solace of my mind. 


mJ ^ 




J * * 
\ 
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|l ^ M ^ M 


5/8 (old). Tonight is the full-moon night. It is in the air that my beloved 
would be visiting my house during the night. Every body felicitates me on 
it. My rivals however are very unhappy at the news. 



The sky whirls round and round me because it gets jealous of my associa¬ 
tion with the Nourisher of my life . 


H 















6/9 (old) Tonight full moon is about to rise. It is my turn to receive the 
beloved’s visit tonight. He is very gracious indeed. He did in fact vfsit me 
somewhere at dawn time. 


Hafiz 




Allah be glorified! How auspicious I am tonight because u . 
suddenly come to me tonight! my belove <* has 


4 iS-* ,£|r -. - 
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• Oy* t J V*—• >^= 

* ** * 7 v * ^ 7 ^ 

7/14. O moon! your clear light is indeed a set back to me. To meet my 
beloved I had applied the fragrant camphor powder to my body. But due to 
your light I have to waif for my beloved till you had set; and in the mean¬ 
time the fragrance of camphor has diminished. 

Note: Replaced * by as per 

•« ** •• 

the Bulri, Bombay and Mr. Trumpp’s editions respectively. 

lX->\ j. 

8/15. O moon! May you be possessed for rising so vertically and so early! 
Pray disappear now so that in the consequential pitchy darkness I may 
meet my beloved. 




J J 




-» J 




fi / 


9/10 The full moon is visible on every 14th night (of the lunar month), 
but the uninitiated people look for the new moon on the 29th of the month. 
Despite the full moon why should people look for a partial moon? They are 
noMo blame (due to their lack of understanding.) Let them ascertain from 
me whatever they want to in that connection. 


Hafiz 
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The green span of the sky and the scythe like new moon reminded me 
of my field (life) and the time of its harvest (death). 


Allah has made the crescent 
new affairs . 


the Key of the month, newly arrived for 
(Hazrat Ali) 


V 



««* X 


tis 





^ .X - m ^ \ » 


10/11. O full moon! You rise with lots of embellishments. But you cannot 
vie with my beloved even for a moment, however much you may try. What¬ 
ever excellence you may have in aggregate during your entire life, with all 
that you will not be able to compare well with my beloved even for a 

moment. 


Note: Replaced 



bay editions respectively. 


Malkani 




The manifestation of his Sun-like brilliant face and the light of the 14th 
night moon are both intoxicating to me. Yet what a difference between 
the two! 



11/12. There may be hundreds of suns and moons simultaneously j n th 
sky; yet by Allah! without my beloved it would all be dark for me. 
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\r 


^ *»“^“ / , * ✓ » / • ^ Y’ * ? 


' ^ - y ** w 

- * cirf- ^ ^ 3-* 

12/13. O moon! I would not consider your entire constellation as equal to 
my beloved. You are luminous only during the night. But my beloved is 
all light at all times. 


Note: 


Replaced 






as per Mr. Trumpp’s edition. 


by 


Romeo: “By yonder blessed moon”! 

Juliet: “O swear not by the moon, the inconstant moon! 

(Shakespeare — Romeo Juliet). 


\r 


«• ^ UMJJ vf < (j*- sO'yf ! X*- 


!r^ 



13/16. O moon! Let me be frank with you, though you may, on that 
account altercate with me or be annoyed. The fact is that you have not the 
eyes or nose like those of my beloved. 





No doubt the moon is beautiful, but your face is definitely more beautiful. 
What would I do with the eyes of narcisus, since your eye is more beautiful 

than that? 





J * 


- * 




t oJ-*" - 
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14/17. O moon! Would you mind if I be outspoken with you? (You are 
subject to variations). Sometimes you are slender (like a scythe), and some¬ 
times you are sizeable (or even full). You have the burning mass in your 
face but not the (beautiful) countenance of my beloved. 

(Iqbal) 

* 

There is a blot on your chest, O moon! It is due to your love for somebody 
or your desire for any thing? 


\6 




^ c bVi 


.tju <JLf <S; t ^ 



15/18. When my beloved lifts his drowsy eyes coquettishly, the sun’s ravs 
turn oblique and the moon becomes haggard. The stars respectfully retreat 
and (recede) at his sight. (All this occurs because they are dazzled bvh' 
beauty). Even the precious stones lose their lustre at the sight of the^ ^ 
geo us beauty of the beloved. ^ or 

Hafiz d$4y**h<ZAj ji JL 

I weighed your beauty against the moon in the balance of j ma -- • * 
His pen, being light, rose up and reached the sky, whereas yours r^^° n ' 
on the ground. rs Gained 
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• •v HI 


*? £ LT 4 ^ <•(i)U- 3^?- 

* H ^ ^ * 

16/19. The beloved showed himself in darkness at midnight. All the cons¬ 
tellations alongwith the moon receded into oblivision (i.e. disappeared). 


Nawab Sufi 



The meuzian calls the faithfuls to the morning prayers mistaking my belo¬ 
ved's face during night as the dawn light, when he suddenly gets up . 


\L 


U—^ c r(J-z* !b^ 

*v 8 - 

J» *1 & j J HI H. 

. c^ciL-^ jr y <• ’£)?*** 


17/20. O canopus star! you indeed rise in the horizon like a beautiful and 
bright star. But my beloved (at all times) is as bright as you are in the (early) 

morning. 

1A 


“iff} 

18/21 O star! I look at you more, because you rise (in the west) in the 
direction of my beloved. 

, /.vJJ—w» ^ 

- > 


H 5 ^ - ^ ^ ^ ^ ^ ^ ^ 

J>"= «<>—* *^1—. 
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19/22. Lo! That star is yonder at that place. My beloved too is there. He is 
honey-like sweet, never bitter. 

Note: The next two verses are almost similarly worded. 

v. £ 





20/23. My beloved is beneath that star. He is sweet like honey, never bitter. 


Roomi 




My beloved is a King peerless, faithfull and sweet tempered. 







- -» 







21/24. My beloved is at the very place where star is. He tastes honey-like 
and is never bitter. y 


Roomi 




There is nothing like hurt. He is all mercy and love 


rr 



Aj-? < i C 




22/25. The moles including the smaller ones, look like st 

ment, (of my beloved’s face). Fie on the nights (which I'hav*/* ° n ^ lrn ia- 

my beloved! 0 ^ ass without 
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VAI No. 1 



^ w • * 


J J , • * * 0* *m • J ^ ^ 

y? 1 -*** ! U* 1—*» <■ iJT (j-5 III* A (J-* 

v " 

• ^ 


“ s*> sru)?ji *-?> ^ ji-e 

u^=> JiT 

** ^ 

^ ^ > = . * V 'i 


>S?->&£4 5 ‘*—* A >> u£=> l);1 


My friend! I should positively (be with my beloved). O mother! my 
mind shall never remain away from him. It cannot remain healthy (or 
happy) without him even for a moment. In fact it is melancholy all the 
time. 

O beloved! the minds of those who long for you are always poignant 
(due to separation from you). I cannot foot out the distance to reach the 
beloved. He lives far away from me. 

My mind very much has the presence of the beloved constantly. 
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Note: Replaced by and deleted the question mark 

+• 

in the opening sentence of the Vai as per Mr. Trumpp’s edition. 


VAI No. 2 


J * * 



^ » B 


» '■Vir.Oy* > £ - 

" “/ v 


j VI u 


i VIL 

\ ** ✓ * >* * «* 

Cu«J *~r 

- Oj-^ \ iM L 

h y •/ / / 1 M 

hiJ T |!r kS, f 0 A " ah , ! L My 1 bdOVed en,ered m V ab °de while I remembered 
my'iife C " ** * he perfums of musk - 1 have longed for him all 

My heart would now converse with him for whom I have so much longed. 
How can I describe the beauty of my beloved? 

And verily you do possess high moral excellences . (4, Al-Kalam) 

Qudusi 


• I 


T . -fjjl Jjl 
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Allah! Allah! what wonderful beauty this wondrous being has! 

Abdul Latif says: “my friend’s visit to my abode means demonstration 
of his mercy to me”. 

Roomi 

The Beloved has come in His fiill glory. May the visit last for ever! . 


VAI No.. 3 


" ’ «v ^ v 

• \yy. orf-^jb '.o^coj 

✓ 

1^-Lh 

M » ^ 

ft 

idUO&j* 

V ' / 

» W ^ 

. by; !^l>t 

ft* 
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C (£** Vi-(^-) \£a t 

» ^ M ^ 

•iJO'jic^^b lObeoJ 

» ^ • / 

* . > ^ ^ */,-r^ . x . * 

t(^'u>—« £ ) (J(jy* f * 5 *^ 5 ?*^ 

M - f X 

tii o\£* liA^ 

*y II m I* ^ 

, !^l> O 

«« " 1 ^ 


- {jffi&Ji urfvX^J Jsi»l> 1^ 

ev^' 

/ ' ^ ^ ^ W ^ - 

■ (S^X. cr^- 0 '^ l^b dj 
* */ > y 

0 night! Stay on. Do not recede quickly. I have got to have the beloved 
reconciled to myself (and I need time for it). I would burn like a lamp during 
the night (to relieve darkness), and consume myself in joy celebrating the 
beloved's visit and his reconciliation. 

Would that I were to burn and reburn alternately after getting extin¬ 
guished in turn like the fire of the roving nomads, (which dies and revives 
successively for want of adequate fuel). 
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. uninitiated man cannot understand the full import of the love 
that I bear for the beloved. 


The fact is that I have a permanent pain (or longing for) the beloved. 

I am a friend of the Prophet. (He has completely over hauled or re- 

prme me). There is no defect left in me, (or) I have no further ambition. 
His friendship is enough for me. 

Latif says: I entertain an everlasting love (for the Prophet). 

If I were really absorbed in the love (for the Prophet), I would verily 
glitter in the mirage (i.e. be successful in this world which is a mere farce). 


The black (or the awe inspiring) Day of Judgement would be quite 
easy for him whom he (i.e. the Prophet) patronizes. 


Note: There would be a pall of gloom cast over every body on the 
awe-inspiring Day of Judgement. But those persons who would 
enjoy intercession of the Prophet, shall be free from it. 


I have got to dwell among the (unintiated) people (of this world) so 
long I am ordained by my Lord. (I cannot long for death or precipitate it). 

And your Lord is enough as your Guide and Helper . (31, Al-Furqan). 
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SUR KHAMBHAT 


Chapter — II 

(PART-A, Verses No. 1-11) 


<sl yw «• o & 

/ y / ^ /* 

c Nh ) ^3“^^ cJ^>^ 


•Cf>-I^OU5\ t aU _v> 

** «• <•> ^ 

1. (O moon!) When you rise,, your first glance should be towards the 
beloved. In the name of Allah please communicate to him the news that 
(we) ineffective persons have our eyes (expectantly) fixed daily on the road 
for him. 


Y 



c 










2. O moon! As soon as you rise, please look in the direction of my be¬ 
loved and tell him that I am without strength and vitality, that I have no 
other support or patronage, and that I look for the same from him 
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Note: Replaced 


0 


as per the Bhit and 



by 

Mr. Trumpp’s editions respectively. 

^ ** • w > <? " 


“ ^ *v 





3. O moon! As soon as you rise, please straightway look in the direction 
of the beloved and tell him very intelligibly that I have none else for reliance 
or support, and that I seek the same from him. 







v 






4 O moon! While rising gaze first in the direction of the beloved and then 
convey to him in full detail the many messages that I give you, and add that 
\ am anxiously looking for him all the time. 




«■«* 
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5. O good moon! Deliver my message to the beloved. When you are above 
his abode, whisper the same softly to him, and touch his feet during the 
course of its delivery. 


And speak not aloud to him (i.e. the Prophet) as you speak aloud to 
one another . (2, Al-Hujrah). 


(Iqbal) 



Indeed, it is a very venerable place under the sky, statelier than the ‘Arsh* 
itself. Even such illustrious saints like Junaid and Bayazid (used to) visit 
it absolutely self^effaced. 


4 * • • ** ^ " 




6. O moon! Tie in the hem of your shirt (i.e. preserve well) whatever 
messages I give to you for my belofed. Inform him about me humbly and 
respectfully. You should know that you are on your way to him who is 
the anchor of the mankind. 


Note: Replaced 


* • 


by 


as per the Bombay edition. 


(Roomi) 

On you alone is our reliance. You are our sole mainstay and refuge . 


to 


f uy* t'i a' y < tfs. 


y y 
/ 




554 


Scanned with CamScanner 



c)^) 






7. 0 moon! Rise and behold the beloved. He is near you and away from 
me. He is asleep outside in the open. He has used perfumes on his hair 
(and their fragrance reaches me here). The fact is that I cannot cover the 
distance to him; and my father docs not allow me the services of a camel, 
which I may mount and (by that means) reach the beloved speedily before 
dawn. 

Note: The words 'outside in the open’ arc explained by the fact that 
the mausoleum of the Prophet, situated in his mosque, is an 
isolated building, and Madina being a spacious valley, the dome 
is visible from a long distance. The climate of Madina is bracing. 


s 


tj)> '.Wb-Sijr^ 



0 





8. Let me die while yearning for my beloved, who is gracious but is at a 
distant place (and not within easy reach). My father does not give me a 
camel, and I am unfit to cover the journey to the beloved on foot. 

?jl>L S* > 

• + * * * m * 

CvA-jl> 

* tm * 


> c fji 

' * % V 


h! When will you unite me with the beloved during my life time? 
9 o Alia • rjotous in t h e minds of the seekers. My beloved is at a 
Love beco should I confide (the secret of my love)? 

distant place- ■" 
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V 


/ / 

• " ^ ^ 



«£*' 


*«& 


* / / " 

10. My mind has remembered the beloved. Where! could ^ JJJJJ 

ment? O beloved! Would you not care to come and s,t ' v,t ^ me 

It is time for a tete-a-tete. In his absence in whom should I confide ^the 

secret of my love)? 


w 


< if 

7 V V 


*• 

11/13. I have neither a camel nor a horse which may take me to the beloved 
during the night. I cannot foot out the distance too. I am therefore helpless 
in the matter. I merely shed tears (and invoke the Divine succour). 



The road is narrow; the night is dark; and the mount is lame and old. 0 
fortune! Show your countenance to me! and O Divine favour! take my 
hand! 
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SUR KHAMBHAT 



CHAPTER -II 

PART—B, VERSES NO. 12 TO 50 


. J \ * s. * > + \ " 

^ tr’W* 



» w , ✓ e ^ I ^ ^ ' JJ 

JC^s^^A jy o \lAji= C C5 .> (jr*^(^AiJlA 



e JC-o 

t 





12. O camel! It is a bright night. There is an even ground, quite a plane to 
traverse, though the distance is much. Do not look behind (as a mark of 
fatigue) during the course of journey to the beloved. Let your resolve be 
nothing short of reaching him. 

Note: A few words about the camel: 

Allah has referred to the cattle as a great favour from Him. 
They are used for food and for transport. Their hides and hair 
are useful to the man. (vide verses No. 6, 7, 8 and 81 of Surah 
Al-Nahl). 


Among the cattle the camel is more useful and economical than 
the horse, bullock and mule. Besides in the desert and sandy 
areas, like those in Arabia and Sind, he is almost indispensable. 
Accordingly it is very appropriate that he has been referred to 
in Surah Ghashyat as a marvel, in line with the sky, earth and 
the mountains. He can go without water for 25 days in winter 
and 5 days in summer. As a contrast with his good qualities, 
he is refractory, vicious and sometimes sluggish. To crown all 
he is an eternal grumbler. 
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•ji'i 

¥ * m 

t\Of ijs-^uj^r (6 a ^ 

* 


Xfoj—f f (_)■* iwC^a^- 4> '- A * 


12—A (6) (0 camel!) It is a bright night. The ground is even. You have 

only to muster up courage and fortitude, O brother! Better eat such things 
as cardaman and Sandal which carry good flavour. Whatever I confide in 
you, dc not disclose to others. Snort all the time as you go, so that we may 
tease the rivals on the way. 


\t [y —•) cjif vJl->L> 

\ • i “ ^ y * 


—* S£ !\r-° 

^ / 



12—B (7) O camel!) It is a bright night; the ground is even and (above 
all) it is a new (and a singular) love on my part. Hence quickly get over 
the distance and reach the beloved’s abode. How can he, who is always 
present in my mind, be remote from me? For Allah’s sake do the out and 
back before dawn, (O camel!). 

Note: In the above 3 verses, the poet has cajoled the ’nafs’ and offered 
him the dainties for a feed. 
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’•a's- - ' o'—« 

13/36. At the “Khumbhat” ferry (enroute to the beloved’s place) wait and 
watch expectantly for some good tidings from the beloved. (Possibly they 
may reach you there). 


No wonder if I am enlivened when I receive a message from my estranged 
friend . 



t i OS' jjsa t i 




* « • 


14/11. Due to hail storm the camel refuses to get up. It is useless to harness 
him, as even without it he refuses to get up. 

Note: In this verse the second stanza is replaced as under as per Mr. 
Trumpp’s edition, because it reads well and makes better sense: 








> 7 *' * 

* 



14-A (12) Whenever I attempt to harness him, he just turns on the side. 
Without harness too he refuses to get up. He is only keen to join the herd 

of camels that have left. , , 

Note* Here the poet laments the non-cooperation of the nafs or the 

baser self to turn towards Allah. Inspite of his efforts to pull 
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him up, the latter persists in his recalcitrance under influence 
of the worldly connections and seductions. 


Roomi 


Lf't J 

L ojjy 


The soul strives to go heaven ward, but the body (or nafs) clings to earth 
with its claws . 


c*-) 





fL>— % 1/— J 

x TT ^ 



/ * 


1 « S —* tr? ^ 


14-B. O camel! Shake off your inertia. Gather speed and join me with the 
beloved for once. Fear, lest the lovers’ curses may affect you adversely in 
case you ignore my request. 


Note: Replaced 



in this verse and in the next 2 verses by 



m 3 as Mr. Trumpp’s edition. 




tJ .\j i r__fs g 


x * 



\d 




•ui^Cj'ob 't\s>\ \ ii»\ (JL_>j. 

15.0 camel! Shake off the apathy. Accelerate your pace. I want to go 
to the dwelling place of the beloved. Whereas the other camels are served 
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with some saline shrub, I will put you on Sandal wood. Take me so quickly 
that I should meet my beloved by midnight. 

Note: Replaced the concluding portion as under as per f he R^nibay 
and Mr. Trumpp’s editions respectively: 





/ ■* • M ^ ^ ^ 

16.0 young camel! Leave off indolence. Please quicken your pace. The 
road to my beloved is straight. Do not be under the impression that it is 
crooked or difficult. Give up the groans. Pull yourself up, so that I may 
meet (the beloved) during the current night. 

Note: The road (i.e. Sharah) sponsored by the Prophet is straight. 


"And most assuredly you invite them to the straight path". 

(73, Al-Momenun). 


\L 



J=z ! La j£=> 




. p£a J '.La v 

17.0 camel! Remember your pedigree and that of your f ^* r _‘ n ^ 
you belong to a famous breed. O camel! O strong camel! Please do me some 

g °°NoteT In this verse the poet has referred to his illustrious lineage. 
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s' ^«>*> 3J ^ '^“ 


"y^m L*j >/^JJ >-» * !''>'-* t. (/ Jsl~» l>* ^ i 

18. I tethered the camel to a tree so that he may take its buds. But the 
rascal of him, he clandestinely took the (ordinary) saline shrubs. (He struck 
to his normal pursuits). My mother! The actions of this camel have per¬ 
plexed me. 





t X " 


* m l 


\s*i oL 


* P 


19.0 camel! Do heed and accede to my entreaty today. Do not tak 
calculations while traversing the planes and streams. See that vo,. h ?l° 
me to the abode of the beloved (tonight). y 0 **** 

t jL-i Ulf vj* 

Y. • « 4Tt 


20. (O camel!) If you enable me to reach (the beloved's abod \ 

I will (as a reward) decorate your face with emeralds, and your* t ° ni * ht » 
pearls, and also give you silken reins immediately. In addition”^ ***** 


would 
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feed you liberally with Sandal, if only you reach the beloved’s abode to¬ 
night. 

Note. I have replaced by * which is the cor¬ 
rect Arabic word. ~ 

VI f ^^—4 c L> L> lf^ 

14 ^ 4 * ^ 

—*\ (ji L> 

• T v./ * ^ 7 m « f 


<!r * 

.yU-y 




21. (O camel!) If you enable me to reach (the beloved’s abode) tonight, I 
would (as a reward) decorate you with rubies and give you reins studded 
with pearls. I would also feed you on sandal-wood all the way, if only you 
reach the beloved’s abode tonight. 


Note: 


is translated here as road ( 

v «r 


rv 


*/ S S x 

t* £ULI C jIa_» y 



% 



''‘O, *5 1 . . -*• t ^ X " . 4 

«j'> l>tij>r*>?■ 


e-u-Uw if 


* k + * 


" JU 


22.0 camel! If you take me (to the beloved's abode) tonight, I would 
decorate you with golden reins and feed you on sandal wood off-shoots 
and Henna branches all along the road to the beloved. 


Note: Changed 
edition. 



by 


as per Mr. Trumpp’s 


XT 


c 





« Di—* 

I 
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** 

.yJ^'L lSX>J^* *- (J>^ ‘£*''^4* 

'v “ «* •* 

23. The camel refuses to go out with the herd; nor does he take h,s J^ 0 ^' 
rite) feed - the saline shrubs. (It seems) he has plenty of frenzy centred m 
his hump (i.e. in the human heart). Being a pedigree camel he would not 

change (and abandon his frenzy till his death. 

Note: A good hump indicates vitality. The frenzy of a camel varies 

with the bulk of his hump. 

Note: (2) The verse depicts some reformation of the nafs. 


Y* 


a/>f uS’iz-f- * 


* 


J 





24. The camel does not go with the herd. If tethered, he does not eat the 
buds of trees. Perhaps he is a victim of an off-shoot of love; and he has 
become haggard and weak. 

I I 




• • " 

25. The camel does not join the herd, nor does he graze on any thing. He is 
affected by some Cupid’s dart and the fellow is finished. He crawls along 
the beloved’s way regardless of his life. 
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e ' S?->? Sr** c£-> ort* * '-4*' 

26. My camel moves with the herd and takes musk branches. 0 mother! 
He is very secretive. He betrays no indication (of love). Hence please do 
not judge him by his apparent demeanour. He moves like a normal animal 
along with other animals but his mind is with the beloved. 

Note: (1) Changed ^4x1,1 by nf!r Mr Tmmnp’s 

edition. 

(2) In this verse Shah has presented another picture of a lover 
of his being secretive. 





Till you get conversant with the secret of life, do not be a spark divided 
from the brand . 


Y4. 


*• / 




\ 


T / • * 



27 The (pedigree) camel refuses to graze on anything. He does not relish 
the tree flowers or their inside substance. He simply turns his face away from 
t^He "presses disgust at their very sigh,) Las, nighthew.offered 
the fragrant camphor grass, but he simply crushed it under his knees. Ob- 

565 


Scanned with CamScanner 


viously the camel is full, having tasted sandal wood earlier 


Note: Replaced 


by 


£ as per the Bombay edition. It is no 


use using the word 
camel. 


and twisting it to mean 


or 


VA 






. H 


I < * 


% 

✓ 




28. The camel has focussed his thoughts on the countenance of the beloved. 
He tries to break away from his tether in order to go to the beloved. 






* 


jyA L f -1> 3-> T 


• 5 u»i 


29. Today the camel seems different from what he was yesterday. He is not 
inclined to enter the stable yard, nor is he attracted by the nose bag (con¬ 
taining grain). Perhaps* he has tasted some poisonous plant while he was 
out with the herd. 



r. 


*» X x W W t* 

k* / »* 


*• / / •» z*'' *5" S? ^ ^ 
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t^hi^ e Th me * VCr ^ in f dj ! Creet, y starte< ^ gazing on some creepers (or vege- 
a es). e owners of the field came to know of his trespass and the watch¬ 
men became incensed. (They gave him a good beating). The camel became 
a so u e y soapy and he could not articulate anything. Poor chap! He was 
cured of all waywardness. (He was thoroughly chastened). 

Note: In the above verse the poet has described the usual lot of a 
transgressor in this world as well as in the Hereafter. 


* X 


31.0 camel! You have taken deliberately and discriminately vegetables, 
which at their surface, taste sweet. But they shall affect you adversely 
like poisonous shrubs. 


The worldly life is a deceptive commodity . 


rr < 


. i > L> t l!> y*+> 

W % * / to ^ 

k* • ft 


(20, Al-Hadid). 






a X -* ' S S’ J ' s' x 

U“'> 

km X ^ ^ 



✓ 

* f • 



32. (The poet advises the seeker.) It seems necessary that you should 
fasten your camel by means of a strong intertwisted rope particularly be¬ 
cause there are lots of fragrant creepers on the plane, and if he once tastes 
them, it would be hard to keep him back except by means of fetters . 

1 * 1 * 

» /» M v 


33/7 (Of Sur Abri Chapter XI): O camel man! Please chop off good 
many tree branches. You do need them to set right your camel. You shall 
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not find, much less need, these trees in the Hereafter (as there would be 
no refractory ‘oafs’ there). You shall have plenty of blissful fruit, bearing 

trees there 


Who has out of His bounty, settled us 
no toil shall touch us, nor shall any sense 


in the abode of Eternity, where 
of weariness affect us . 

(35, Al-Fitr). 


34. The camel has tasted some particular shrub somewhere. Thereafter 
he is always tugging at the rope to get free and run away in its direction. 

< H ** 


t 




s'!*-), 

i - *• 


* s J > t ' y * » 

* y s 7 


i—liaJ \ % ^ 


> ✓ 


35. (The seeker soliloquizes:) “(Since the camel has become pernicious), 
I have used quite a few fetters to check him (from running away). Not¬ 
withstanding he manages to reach and eat the saline shrubs with the fet¬ 
ters. O Lord! Instil some guidance in the mind of the camel. You alone by 

Your grace can cure him and put him on the right track!” 




✓ , ^ s' m * , ^ ^ 
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36. "O camel! I used the whip (chastisement) against you in the hope that 
you are of a pedigree (or worthy stock) and that you would appreciate the 
gesture and take to the straight road (of righteousness)". 

“z *■*«■«'*? T/ * w • 


c.cr'V-^ I .5 

37 (The soliloquy continues!) "Inspite of my exhaustive advices to the 
contrary the camel does not desist from taking the baneful plant of wort. 
The latter has already harmed good many camels. Notwithstanding my 
camel has developed a great attachment for it. It is a pity that he ignores 
the mature sandal wood plants which are available al around. As a result 
I am forced to bitter tears by the bad deeds of the camel . 

\r by as per Mr. Advani’s” 


Note: Replaced 
edition. 


r'A 


-* i3 ' 

* y 



* 







38/44 The camel does not eat the fragrant white flowers. He spits out 
sandal wood He does not even approach the fragrant agar tree, nor does 
. . . ( the sandal wood. He relishes the juice of the saline shrub only, 

h ma?e him corpulent (or apathetic.) (That means the body likes 

tte gr<Lpleasure of this world and it has no appetite for the far superior 

benefits of the Hereafter.) 

569 


Scanned with CamScanner 


Roomi 


'""'A 


In respect of your food you are actually obliging the Hell because you are 
making yourself fat for it . 

^ * ^ // / J * " 



{ | jS) <Jj£=> ^ cS=*yl ' 

' * s ' T/ 

39/45. O camel! You do not take sandal wood. You do not drink water 
copiously. You do not approach the fragrant ‘agar’ tree. You spit out the 
other wholesome things. Out of all things in the universe what is the attrac¬ 
tion for you in the saline shrub? 


But you prefer the life of this world 
and more enduring . 


, whereas the Hereafter is better 

(16,17, Ala). 



s$wr«crv.' l ^ <i> 

S S * y W » - 

•W. A, „ when „ X", I'j'S **> 

away. Hence better load him with some bac^o. I he L merel V turns 

fore-feet in a way that he can graze and grunt “ APP V ShaCkleS *° h ' S 

NOt * : pletdv a cha U st d enedin P t 0et H*-* ^ the ' nafs should b * com- 
pletely chastened into submission. If allowed undue liberty of 
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action, it will go astray and be entangled in the worldly meshes. 
Besides it should be forced to discharge all its obligations pres¬ 
cribed by Allah! But since monasticism is prohibited in Islam, the 
‘nafs’ should be allowed the normal and authorised pleasures 
of the world including food and sex. 

(2) Replaced oys**' by to make better 

sense. 


The body is to serve the purpose of a camel to an intending seeker, 
who should certainly look after him to maintain him in a healthy con¬ 
dition. (Imam Ghazali). 



41/39. The seeker says: “I have applied hand and leg fetters to the camel, 
and also fastened him by an iron chain round his neck. .O mother! my 
camel is accustomed to feed upon fresh flowers. Who would practise magic 
to win him over, when he is hardly pleased to stay with me (his own kind 
owner)"? (It is therefore not a case of sorcery practised on the camel. It is 
definitely a case of refractoriness). 



42/40. (The seeker reproaches the camel!) "By the way, O camel! Has any 
one practised magic on you? What has led you astray? Now that you are 
attached to an oil press as a chastisement and are working in its arena with 
pads over your eyes you are hardly lifting your feet during your circumam- 
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bulations”. Has the chastisement made you forgetful of the herd? 

Note: Subsequent to the fetters the seeker applied pads to the eyes of 
the camel and started working him in an oil press. 


Say: then how are you deluded? 

tr ' • “ 



(89, Al-Momenun). 



• l " M 



& 







43/41. (The camel replies remorsefully:) "I was the leader of my herd, I 
was the most prominent of them all. I used to feed carefreely on big bran¬ 
ches. Alas! My destiny has worked against me and here I am with my eyes 
padded”. 

Note: (1) In this verse Shah has possibly referred to the Patriarch 
Hazrat Adam, his eminence in Paradise, his carefeee enjoyment 
of all fruits, except, of course the forbidden tree, and his evic¬ 
tion and transfer to earth — all developments being the outcome 
of his destiny. 

(2) This soliloquy indicates a regeneration of spiritualism in the 



‘nafs’, and his improvement as the 



or the Rebuking. 










44/42. (Marking reformation in the camel the seeker remarks:) “Inspite 
of the fact that I applied nine fetters to the camel to keep it in check he 
broke them open at dawn time, and ran towards the beloved”. (That means 

that despite the worldly encumbrances, my mind broke loose and took to 
the devotion of Allah). 

Note: Changed jJU* by as per the Bombay edition. 
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Roomi 



s against the chain of my beloved’s curl if you were 
chams to me | shall break them asunder 






I i di a S - 5 

• . to 


✓ 



^143' I have fastened the camel by nine fetters, ten shackles and fifteen 
ropes (but all in vain). When he remembers the beloved, he just startles 

and breaks asunderall.fetters 


. r ^ w • 


I + S 



0* 




46. (The reformation of the nafs is complete. The seeker happily observes ) 
At the place which grows costly trees, where two branches of a tree are 
worth ten million rupees, and where quarter of a seer (of its fruit) is worth 
half a million rupees, my camel feeds himself daily on branches of such 
trees! (He is being royally treated in Paradise). 



i • h J ^ s * * 

*v r 

47. At the place where two branches (of a tree) are worth ten million rupees 
and a single leaf is worth half a million rupees, my camel pulls off full 
bunches bearing leaves and flowers therefrom, and he is pleased with them. 
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The fact of the matter is that even one yellow faded leaf (of these trees) 
is worth millions of rupees. 

jz&d&r 

'/ / ^ ^ 1 


S , " ^ - * *! , * 

^ ^ 

47—A. At the place where two branches of a tree are worth ten million 
rupees and a mere sip (of its juice) is worth half a million rupees, the camel 
has gulped down enough juice and he has grown fat on that account. (Now 
his corpulence is differently caused and is an indication of his spiritual 
health). 

Note: The verses No. 46, 47, 47-A signify that after repentance and 
reformation the man is admitted into Paradise where he enjoys 
blessings in various forms. 


TRADITION: On the Day of Judgement I shall be posted near the 





Reservoir of Nectar Its basin would be of musk. 

There would be trees with golden branches and leaves. Their fruits 
shall be of diamonds of various types. The water of the pool would 
be whiter than milk and sweeter than honey. Its one sip would 
quench thirst. 

" ‘ ' -itXi 


/ y - / / 

d —* * 

The camel is worth millions of ruDees I haH nnn>k<» . .. r 
times that value. But do not call it a bad baraatn Z tT 7 7 ,e " 
premises (by his presence and usefulness). ’ 6 35 adorned m V 





4 v 




*8 
c 




ur 
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49. The camel is worth millions of rupees. But if you are keen to purchase 
him, you should even take him over for ten times that amount. According 
to Sayed you should, by any means, make that transaction. (His remark¬ 
able achievement is that) he reaches the destination soon. Nay, you have 
hardly saddled and mounted him, when you find yourself with the beloved. 


I* * ^ km ^ ^ 





' / V ' • 


50. The camel is worth millions of rupees. But you should be prepared to 
purchase him for ten times that amount. You should then feed him on the 
manger-full of cardamoms. (He will surely not fail you). He would not 
waver, but take you to the beloved as soon as he is saddled (and mounted). 

Note: After spiritual reformation of the ‘nafs’ there is a prominent 
rise in his worth. He is now«JJL*^ 4 or the obedient. He enjoys 
the Divine benefits. He is the means of quick contact with Allah 
and the Prophet. 


Shah Abdul Latif amplified in the above five verses what Moulana 
Roomi has condensed in his following verses: 


1 fV w— ^ 

•» 


The conveyance of Tobah’ is wonderful indeed. In one moment it takes 
you from the ground to the sky . 
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VAI NO. 1 


s 

wS—• !iL«f 


s 


/ < 




t UjP>l) us— !*4fti) 05^ OL- «^ 


^ V 


• wi-> Vji ! iL -* 


0 W ^ ^ 

«ls'-’J.j toi— '^i^yji ^cyf 

** > ** *y ^ 


*cA-^ i>-^ 1 a L-4 


/ 


< uj>^u»- ^4-? •- i^ 1 ^- a-** 


•oi—tiXi—• 


«■ V 


#„ / ^ ^ ^ y w 


♦ y* 

> A 


t^y^lSoi^via t yr t *<# 2 


'T 


. u Jij4! > l- 4 

^ ^ V 

0 mother! I have (in my mind) certain bits of dialogue and certain 
desires to be communicated to the beloved (when I meet him). Fie on those 
nights which I passed without the beloved! 


. Blessed are those nights which I passed with the beloved. 
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A • 


Hafiz 


That time alone was sonH u/k^u 

The remaining period was merely wast'ed^ *" ^ C ° mPany ° f **** 
pe ped (a number of times) to have a glimpse of the beloved. 
i» ^ Latif says, at midnight time the daggers (of separation) stab 


me 


Note: (1) A seeker is most anxious to offer late mid-night prayers. 
(2) Changed ** 


by 


edition. 


as per Mr. Trumpp’s 


VAI NO. 2 


ifi ^ «9** - ite— m 


«* ^ 


' / 


C>V t' Z J* CjJ O'j t\£ y-\^ 

£ S •, | * J * 

•Lr^<3V-r** 




< UV J-r* 6*>-* 

A* il * J * 

IS"“* < CrtA— - C** 
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Not by longings can one expect to unite with the beloved; nor through 
messages can he succeed in love. 

Not by your longings nor by those of the people of the Book is attain* 

able what has been promised by Allah . (127, Al-Nisa). 

So long during a dark night one does not shed blood-like tears, he 
should not expect to succeed in love. 

Note: Dark may mean without light. 

Such persons alone should enter the arena of love who consider retreat 
therefrom reprehensible. 

Let them weep bitterly whose beloved has gone on a journey (i.e. who 
are separated from their beloved). 


VAI NO. 3 



7 ' " 



O Allah! Even though you may discard me, I shall not forsake you 
Even if you do not receive me well or look at me, I shall atleast have seen 


you. 
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Whether He is inclined to hear me or not is immaterial. Atleast I talk to 
Him . 

I have contacted other sources too. But you alone exist for me (in super¬ 
cession of them all). 
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SUR SURIRAG 
OR 

MAJOR CLASSICAL MELODY 


INTRODUCTION 


Roomi 



The only object of the lovers in praying(to Allah) is to speak to say a few 
words to that sweet tongued. 


1. The very first verse serves as a key note to the Sur. It says that: 

a) Allah is solicitous about the welfare of human beings; 

b) at any time He may turn graciously towards any of them; 

c) hence they should always be mindful of Him,*but 

_ d) if they default in it, they may miss the Divine favour. 

2. To the sea-faring merchants bound for Aden, the poet gives a number of 
valuable advices, briefly described below: 

a) They should purchase and stock bonafide merchandise only and load 
the boat therewith. 

b) If they mix it with anything repugnant or malafide, the whole cargo 
would get contaminated. 

c) All spurious goods and contemptible trumpery are useless. 

d) The obvious hall mark of the bonafide goods is that even if the 
stocks lie for a considerable time, they do not deteriorate or go 
waste; and when offered for sale in the foreign markets, they are 
immediately appreciated and accepted. 

e) The sea men should grease the boat well and provide it with clean 
and durable sails and strong ropes. 
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f) They should be vigilant particularly at night, because some times 
sea becomes rough and turbulent due to gales. Besides at some places 
it has eddies or dangerous slough. In addition there are pirates to 
apprehend. 

3. Now about the spiritual side of the picture: There is a tradition to the 
effect that Allah says:"None can encompass Me — neither My sky, nor y 
earth. But my believing slave's heart is capable of encompassing Me . That 
is indeed a high evaluation of the human heart, provided that it:— 

a) believes in Allah and His commandments;, 

b) is clean and chaste and has purged all satanic influences; 

c) is devoted, vigilant and submissive to Allah. 

4. Finally, though believing that Allah disposes of all matters as He wishes, 
the poet stresses the desirability of having a guide, because without his gui¬ 
dance the spiritual journey would be highly difficult as the route is perilous. 
However he imparts the good news that if we avoid the eddies or the major 
evils, we shall be safe, as Allah has promised in the Quran that He would, in 
that case, patronise and condone the minor sins. 


5. The following epithets, used in the Sur, are explained as under: 

i) Boat implies the human body or heart. 

ii) Sea implies the world. 

iii) Slough and gale imply worldly hardships and handicaps. 

iv) Gems and pearls imply the spiritual guidance.. The lapidaries mean 

the spiritual reforms. 

v) Philangis (i.e. foreign pirates) imply the satanic or malevolent persons. 

vi) Trader implies seeker, or more particularly, a renuncient peregri- 
nator who embarks on the voyage towards Allah. 

vii) Sea master may imply Rizwan, the angel in charge of Paradise. 


6 The Sur is one of the important Indian melodies. It is usually sung in 
the afternoon and evening. It has six chapters and seven vais. 


I have added two verses (No. 14 and 15) in chapter 1, one verse No. 3-A 
in chanter II and two verses No. 1-A and B, in chapter III from Mr. Ad- 
vani's edition. I have also added verse No. 24 in chapter IV and verse No.l-A 
in chapter V from Mr. Ka ***s edition. 

Mr Shahwani’s edition contains 4 verses more than Or. Gurbuxam’s 
edition. IhavTre.ained them in my edition too, as they bear -dent.ty of 
thought with other verses in the same chapter. 


7. I have made corrections including the following substitutions in the body 
of the Sur. I have explained them under the relevant verses: 

581 


Scanned with CamScanner 


a) 




in verse No. 3 of 


chapter 1. 

h) a^j| by , >&j) in verse No. 8 of chapter 1. 


c) 


*• 

y — — iS ♦ 


K«? 


by 


<J* * £ir* 0^ 


in vai No. 1 of chapter 1. 

d) 



in verse No. 3 of chapter 2 

e) by ^5^ and 

«• *♦ 

0 


by l^in the vai of chapter 2. 

by in verse No. 12 of chapter 3 and 

verse No. 2 of chapter 5. 

/ » « 

*iy by » «J in verse No. 13 in chapter 3. 

+♦ 

h) Last stanza in verse No. 15 of chapter 3 is rewritten as: 

♦♦ 

I M 

o ^ by » in vai of chapter 4. 

j) Second stanza of verse No. 11 of chapter 4 is rewritten as: 

*JC£=»,^xS 



in vai of chapter 4. 

^ by jn ve rse No. 8 of chapter 5. 

m ) by 
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No. of verses 
in the Sur 


107 


No. of Vais 


STATISTICS 

No. of Quranic 
verses and 
traditions 


7 


48 


No. of extran 
eous verses 


18 


Scanned with CamScanner 




SUR SURIRAG 


Chapter — I 

(Do not be unmindful of the king even for a moment. It is possible he might 
condescend to glance favourably at you, and you may remain unaware of 
it and thus fail to benefit from it). 

) >5^ oU 

> 'rVr? w 


Lf— tj'-a- 

% y 

1. It is possible that the Beloved may enquire about you. Hence always 
bear Him in mind. (In addition) comply with His directives so that you may 
not go unrewarded. 


j ' 




" J 


t 

> “V V 


^ » T 




S • ^ T * i m 

* J? * V 

2. The Beloved may remember you. Hence remember Him uninterruptedly. 
(In addition) hold the skirt (or bowl) before Him (for charity) as a be gg ar. 


- ^ !• 


* . 


✓ 8 ? 


g)L~« 


^ -» . / J y ^ 
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3. The Beloved may possibly think of you. Hence always be in communion 
with Him Cleanse your heart by means of soap (i.e. have it purged of all 
ungodly thoughts by means of prayers). O sea-farer! Keep awake, so that 
you may reach your destination (safely). 

Note: Replaced ^ J by 


per Messers Kazi and Trumpp’s editions respectively. 


TRADITION: Allah forgives sins of a person who offers namaz five 
times a day. 


* 






00 ** ^ 0* 

4. The Beloved may possibly remember you. That is to be borne in mind. 
Relieve yourself of the spurious goods and do not go in for malafide mer¬ 
chandise. O merchant! Restrict your transactions to bonafide goods only. 


0 


Verily those who disbelieve, not their possessions, nor their progeny 
shall avail them aught with Allah . (10, Al-lmran). 

The benefit of this world is little and the Hereafter will be better 

for him who fears Allah . ( 77 > Al-Nisa). 





< / 






f-Z . . "a. I g X • v ' — \ 

^ \> - - _J~> (3—A 

« / — 

5. Do not forget that the Beloved may possibly remember you. Uproot 
and purge all traces of falsehood and hypocrisy from your mind. In that 
case you may be spared the fear (of interrogation and retribution) in the 

Hereafter. 
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as per Mr. 


Note: 


Replaced 


by 

+♦ ^ 


Trumpp’s edition. 



They shall have their reward with their Lord and no fear shall come 
upon them, nor shall they grieve . (62, Al-Baqarah). 


H 



j * 




* WLli 

|l . ** " 


• i 0i—« f c-i 


6. Always bear in mind that the Beloved may enquire about you. In that 
case you shall be able to see with the aid of a binocular (a guide) the trea- 
sures in distant lands (i.e. the celestial benefits of the Hereafter).You should 
cleanse your boat, O boatman! and entrust it to a leader (and he would 
safely pilot you to those lands). 


Roomi 



When your heart’s mirror becomes clean, you may then be able to see 
pictures beyond the water and dust i.e. the routine. 







* 








ICJ * U 



7. I have dealt in worthless stuff and not purchased precious stones The 
Sayed says: "I have stocked lead (commonplace articles). That is my real 
condition; your grace is my only anchorage now”. 
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8. WtuI I have acquired *\ nothing but the contemptible trumpery There¬ 
by I h4ve contravened all m> covenant* with Allah My unful skeleton is 
completely wrecked beyond redemption O Imomprehenuble (Allah)! 
You know well the bam date of affair* 


And He b the Incomprrhrmible, the All-Aware . ( 10 J. Al-Anam). 

0 you who brlirvr' Shall I point out to you a bargain that would 
uve you from a painful punhhmrnt’ 'That you be I toe in Allah, and 
Mb apostle, and tinve in the cauw of Allah with your wealth and your 
person. That b better for you, if you only knew it . (10,11, Al-Saff). 


Note: Replaced 


I by 


jl 


» per the Buln, Bombay 


and Mr. Trumpp'% edition* respectively 
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t esj^-a Ja Oy* 



9. Do not deal in the spurious and malafkie arncles (Do not be attached to 
the worldly things). Arise and remember Allah. Purge all (traces of) perfidy 
from your mind as the Lord appreciates the truth and righteousness only. 
0 pearl-like person! Kindle a Wa.*e of devotion (for Allah) within yourself. 
If you adopt this modus o per and«. and present yourself thus, your bargain 
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shall be advantageous to you. 


O you who believe! Fear Allah and be with the truthful . (119, Touba). 

* « i 
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10 O Allah! Kindly credit me with whatever is a profitable bargain. Per¬ 
sonally I am helpless in the matter. You kindly grant my above request. 
Without the help of the guide I will not reach my goal. I request you gra¬ 
ciously to pilot my wave -battered boat to safety. 


Note: 


Replaced 



Bombay edition. At present the sense is not quite clear. 


u 



^ JJ 

* i ^ * 


). * 


« ^ 
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11. My boat is in the grip of the current, waves and an endless stretch of 
monotonous, ever rising and fathomless water. O Allah! Do not maroon 
on an unidentifiable island the boats under these precarious conditions. 
Let not my boat incur danger or come to harm in any respect. May the 
poor folk’s boat not receive a hit from any quarter! 
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12. The sails are well set. The ropes are new. The oars are ivory like. The 
sea farers have loaded a big steamer-like boat with cargo. O Unique Allah! 
May you satisfy the ambition of the traders! 



/ ^ ^ ^ ^ ^ 




'Ji-r 3 ' i ijf?" 

13. The sails are well set. The ropes are new. The crew constitutes all sea¬ 
soned boatsmen. The seafarers left on their voyage under favourable tide and 
wind conditions. O Allah! Kindly preserve from hartn these boats, which 
have left with so much zest. 






14. Some mouthful of water (disbelief) fell in the boat. The cargo in it 
changed colour and it became black due to rust (i.e. all the otherwise good 
actions become null and void). 

* 
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15. When some drops of water (disbelief) got into the boat, I saw the con¬ 
cerned persons weeping for having lost their cargo. 

And were you to follow their desires after the knowledge that has 

reached you, then indeed, you will be of the wrong doers. 

7 ’ (145, Al-Baqarah). 

And what they wrought in this life shall come to naught, and vain 
shall be that which they used to do . ^ (16, Hud). 

Say, “those who invent a lie against Allah shall not prosper . 

(69, Yonus). 
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Thousands of thanks for innumerable favours of the Gracious Allah 
Recite humbly praises of the Gracious Allah with full zest, O heart! 

My Lord! Kindly show to me the secret mysteries (of the Divine love). 
Note: Replaced !f •* 


by 


\ * r 



♦ «• 

a* ay 
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as per Mr. Trumpp’s edition. 


O seeker! Do not forget to glorify Allah. Bear Him in mind and also 
remember Him vocally. 

Do not spare yourself. Nay, annihilate yourself in contemplation of 
Allah. 

Thereby Allah may be pleased to grant you (further) favours. 

O bondman! Submit yourself humbly to Him and purge all perfidy 
from your mind (about His Oneness). 

O mad man! (You do not know the likes and dislikes of your Lord). 
Be discreet and know that He likes what is the truth. 

How can those persons who had completely submitted themselves 
to the will of Allah, be or remain unhonoured? 

(The fact is that) whoso kept vigil for Allah at night they were defini¬ 
tely honoured. Allah says in the Quran (a) “Remember Me and I remember 
you”, (b) “Be thankful to Me and do not take to disbelief”. Divest yourself 
of ingratitude. Allah would set right (pardon) all your bad deeds. 

Praise Allah sincerely, properly and heartily. O you man! Offer repen¬ 
tance quickly and enthusiastically, so that Allah, the Compassionate, may 
be pleased to lead you on the path of belief and security. 

a) And Allah will certainly reward the grateful . (145, Al-lmran). 

b) And as for those who strive In Our path, We shall surely guide them 

in Our ways. And verily Allah is with those who do good 

69, Al-Ankabut). 

c) 0 you who believe! If you fear Allah, He would grant you distinc¬ 

tion and would remove your sins from you and would forgive you; 
and Allah is Lord of great bounty. (29, Al-Aufal). 

d) If you are grateful, I shall assuredly bestow more favours on you. 

' 7 (7, Ibrahim). 

e) If any person commits a misdeed and thereby causes harm to himself 

(i.e. to his soul), and then repents and seeks forgiveness of Allah, he will 
find Him the Forgiver the Merciful . (110, Al-Nisa). 

f) Do not say about Allah except what is truth. (171, Al-Nisa). 
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O Allah! You are ever present In my mind, but (due to ego) I have 
drifted away from you. (I have hardly realized it due to worldly preoccu¬ 
pations. Besides) I have no guide to lead me correctly. 

My eyes longingly look in the direction of those of the Beloved and 
they prostrate before them. 

Since they annihilated themselves they became immortal. It entirely 
rests with Allah to create in human beings the tendency to offer prostra¬ 
tion and repentance. 

Note: Tobah is an Arabic word. It means *to return from the distant, 
to the near - to the dictates of the conscience. It is an effort 
of the conscience to rehabilitate itself. 


Only those persons would be approved by Allah who have neutralized 


themselves. 



(Saadi) 

O Saadi! You shall not 
unless you consider yours 


You shall not behold the friend, nor attain to union with Him 
consider yourself absolutely worthless . 
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1. 0 Allah! Whatever exists in the universe subsists on your patronage. 
Latif says: “Your mercy is unrestricted. I do not expect to be let off on the 
basis of justice. Kindly blend it with compassion’*. 


Verily Allah is most Indulgent, most Forgiving . 


(43, Al-Nisa). 







t (i)L \Jb-+ e t'ci'-jjj 



2. The mortal remains of those, who kept vigil and remembered Allah 
at night, are honoured, as says Abdul Latif. Innumerable persons visit 
them and pay homage to them. 
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3. Devote yourself to the sea for profitable transactions. It contains deep 
water, wherein are available countless pearls and other precious stones. 
Out of that deposit if you get a small bit, it will make you rich, O devotee! 


Note: Replaced 




by 



as per Mr. Trumpp’s and Bulri editions respectively. 





t 0‘s— 1 is -? 1 ^ 





3_A. Those persons who navigate the sea well, shall collect gems. On the 
other hand those persons who (avoid deep sea and) use small boats (in 

shallow water) shall get worthless shells only. 

Note: The verse makes out the difference between the self-effaced 
devotees and the supercilious worshippers and their respective 

♦achievements. 



* 
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4. Those devotees get enriched who navigated the sea we l* 
from its depth tassels of jewels. They got diamonds from its waves, 
by Latif. They are all priceless, very costly stones indeed. 








i 
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5. The waves would not harass those who are devoted to Allah. Their 
penitence got them through the storm. They relied on Allah and thereby 
passed safely thtough the stream. It was also due to the guidance of the 
clever pilot who met them midway. 

Note: A sincere seeker is not worried by the material discomforts 
or tribulations particularly when he stears his course according 
to the Prophet's guidance. 
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f , The v eterans keep awake for the entire night dealing with (or praying 

v A ^, ThC !i StCt6e,r 60315 w,th the car 8° of complete submission. 
Very boldly and speedily they crossed the sea. 
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7. They stocked their boats with the cargo of complete submission. They 
transacted genuine pearls of Divine knowledge. They adopted the course of 
repentance which, as per a tradition, neutralizes sin. Thereby they succeeded 
in their venture. May Allah in the name of these (blessed) persons, help 
me to carry my cargo to the other side! 

TRADITION: After repentance the sinner’s position is that of the 
sinless, as if he has not committed the sin. 

i . ^ ^ " 

A rjJU) j-e 
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8. For such pcrOTns wto transacted and “°<j^the merchandise^of tru^ 

SrKrSc TZZ Si - -ire ocean ,i.e. ,he y passed we„ 
their entire life in this world). 

For .hem are glad tidings in .he present life and also in «he . 
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9. It is conventional with these divers to dive deep in the sea. They would 
thus reach its bottom and collect precious stones therefrom, and bring them 
out with their hands full of them. 
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10. The breakers of the sea took the divers in their lap. But the latter cleared 
them. They negotiated successfully the dark and turbulent whirlpools and 
eventually they succeeded in their investigations in the sea. Finally they 
brought out precious stones. 

M 1 lS i i Lj 
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11. Those who navigated the deep sea with a glass mask, dived deep in it 

and successfully came out with mother of pearls. They alone could see 
(and secure) the costly pearls. 

Note: (a) Just as a glass mask is essential for a diver in sea, similarly 
for a seeker self-effacement and prayer constitute a necessary 
equipment against the satanic influences. 

(b) The verse also justifies solitude for communion with Allah. 
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12. I have to contend against a perilous slough, spate and the roaring waves 
lashing it. I do not think my boat will be able to survive the impact, parti¬ 
cularly when I have heavily loaded it with the cargo of bad stuff (or deeds). 
With what face can I request Allah for relief specially when I have commit¬ 
ted countless sins? Frankly speaking, I find all avenues closed. The shore 
is dotted with whirlpools. (O Allah!) You alone can oblige and aid me to 
sail safely! 






13 Do not be negligent while you are on the high seas. You have witnessed 
lots of people in your vicinity gradually disappear. You should apprehend 
the same fate for yourself. Have you not seen people being ferried from 

this shore to the other one (by death)? 



✓ 
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14. All the time on the I 
sailing). He is helpless in 


ie on the high seas every one is naturally worried (about safe 
helpless in the matter whether his boat will reach its destina- 
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tion (i.e. whether he would be able to steer safely through the tumults of 
this world). 










f $ 3 ^ 


15. At one end the bondman proposes; and at the other end his aster 
disposes. Would that He may kindly steer the boat safely on the sea, keep 
it afloat and enable the passengers and the crew to reach a good landing 

place! 




L 

I 


1 a* 


l 

16. At his end the man proposes and at the other end the Lord takes a 
decision. The miracle to extricate safely a victim from the deep eddy can 
be performed by Allah alone. It is exclusively His privilege to save persons 
drowning in sea. 


Note: Replaced 


u 
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17. At his end the man proposes and at the other end is what Allah does. 
It is He who ambushes a boat in a whirlpool. At the same time it is He who 
enables it to cross the sea. To Allah is all credit to take all aboard a boat to 
a good landing place. 


t A 


" * } 1 1 m " 


-- * 




* 




ft w 


18 The man may propose one thing. It finally rests with Allah. (He may 
force (a boat) into a whirlpool, and yet it is He who may release and Uke 

it to the shore. He may lead to a safe landing place all t ose rieht'track 
have lost their way (It is His privilege to guide and put on the right track 

those who have gone astray). 
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J nn< , thino At the other end is what the Omni- 
19. The man may propos ,? sh , t js entire |y for Allah to extricate 

potent (Allah is pleased to accompusn. 

603 


Scanned with CamScanner 


a victim from a deep whirlpool O Lord! Do not subject the jewellers' boat 
(those who are evolved seekers of the Divine knowledge) to any 
danger! Would that all boats, small as well as big, reach their destination 
safely. The blessed Prophet is where Madina is situated. That is the desti¬ 
nation. May the Gracious Allah protect all boats and take them to the safe 
landing place! (i.e. may the Compassionate Allah cover up the faults of His 
devotees and collect them in the prophet’s circle in the Hereafter)! 
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Save me my Lord! I am unable to visualise or locate the shore. I seek 
your protection. O Allah! Your mercy is my only anchorage. It is like an 
island of safety for me. My sins are countless. There is no question of know- 
ing their number. I know nothing of what may happen to me in the grave. 
In fact I have been completely indifferent in respect of it and my perfor¬ 
mances are all sinful. 


My patron Lord! Kindly grant relief soon, as most of the human beings 
have gone off the track. 

My Compassionate Lord and Protector! Kindly hear and grant my 
prayer. 


In fact my misdeeds are so black that even Satan blushes at them. Nay, 
even the beasts are shocked at them. 

O Holy Lord! You are the patron and pilot of the sea-farers. 

O Merciful Allah! Pray come to my rescue as I have drifted away from 
my moorings in the deep sea. 


You are the Helper of the drowning persons. May you come to my aid! 


The supplicant is begging (for the grant of his prayer). May you grace 
this beggar. 

The Creator has provided well for His slaves. Notwithstanding like a 
blind man (without resources) amongst them I too beg for charity from you. 

The most Generous Allah has satisfied all supplicants with His generosity, 
and they are all happy. My Lord! Your charity has enriched all poor persons. 

O patron Lord of slaves! Kindly see that you do not let down or forsake 
me, (who am your slave)! 

O champion! (Prophet)! you are my intercessor, nay, protector at the 
time of Judgement. On that day the revered chief will put up a tent to 
collect the sinners. O my king! may you then heed the prayer of Abdul 
Latif too! 

Noter Replaced (^^by and [C -„ by 

the Bhit and Bombay editions respectively. 

The Forgiver of sins and *e Acceptor of repentance, inpunisb- 

ment, the Possessor of beauty . 
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He in His bounty raises straw to sky, 

and pardons hundred sins per single sigh, 

When He arrays His grace in full display, 

His single glance will draw the sinners nigh . 

Note: This vai may apply to the Prophet equally appropriately. 
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1 Taking advantages of the northern wind the traders set right the masts 
yesterday (and sailed away). O Allah! May the points of their oars not dis¬ 
integrate! The traders have loaded their boats with a cargo of goods they 
have purchased. 


Ks^O 






1 A O trader 1 You have purchased (a common place commodity like) salt. 
But* you want musk in barter! Your house is on the border i.e. you are 
already near the end of your life. Do not try to speak a lie lest you may 
lose your stock-in-trade, even ignoring the profit. 

TRADITION: Avoid speaking false, as falsehood leads to evil and evil 
to Hell. 
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1—B. Lot of merchandise was available for acquisition. But the traders 
generally are negligent. Some of them did good business quite in time 
according to their capacity. But some others wasted their opportunity in 
idle pursuit; and the merchandise was sold out in the meantime. 



r 
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2. Transact such goods which do not wear out or deteriorate in course of 
time. If you sell them in foreign lands they shall fetch you a good profit, 
and at the same time no damage would be caused to them due to long 
detention. Invest money in such merchandise which may ensure early 
relief to you (i.e. salvation in the Hereafter). 


Satan promises you poverty and bids you niggardliness; and Allah 
promises you His forgiveness and bounty . (268, Al-Baqarah). 

O you who believe! Spend out of the good things which you have 
(lawfully) earned and out of what We have produced for you from 
the earth .. (267, Al-Baqarah). 


TRADITION: Allah does not increase what is acquired unlawfully, 
nor does He accept any such article in charity. 
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3. The pilots collect information about the coastal areas. But they are 
unable to give information about the dangerous mid-stream areas. 
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4. 0 Allah! That boat, which is loaded with a cargo which may earn union 
with You, may receive Your beneficent protection. You would yourself make 
its mast and oars effective. Verily there is no need for a pilot, when You 
Yourself are to ferry the boat to safety. 



No matter if our boat has no pilot. We have Allah with us, and as such we 
do not need the pilot . 


a 




5. Your boat (body) is old and riddled. Hence do not load it heavily (with 
the cargo of materialism). Besides it has opened up leaks in its keel and it is 
surrounded by water (which will gradually fill it). It is bound to disinteg¬ 
rate . Life is fleeting . Today is receding. Think of the morrow (the Day 
of Judgement). 

Note: We should not succumb to the worldly seductions and commit 
sins, particularly in old age. In tact that is the crucial time • 
for offering repentance. 
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6. The boat’s keel has developed pores and it is surrounded by water 
(which would gradually fill it). Its mast is old and ineffective, ts ropes 
sway loosely. It is only due to the master mind skipper that the boat is 
able to sail through the strong current. 
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7. Continue to plug leaks of the boat as soon as they occur and grease the 
entire boat (with oil and fat). Sayed says: “steer it carefully on the deep 
sea. Substitute strong and intertwisted ropes. Finally start rowing it to the 
high sea. That way it may not come to harm”. 

Note: The seeker too should keep himself in a spiritually fit condition. 
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8. Continue to plug leaks in the boat’s keel and grease it daily. Bear in 
mind carefully all pre-requisite preparations for the sea voyage. It is likely 
that at sometime either today or tomorrow you may set out on the deep sea. 


Note: 


Replaced 


b v 


| as per 


the Bombay edition. 
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9 You have now had a vision of the distant shore of which you had heard 
so much (ie you are now face to face with death). Latif says: “you did 
not remember Allah (at night time) when people were asleep! You were 
negligent' and now you have brought the boat into the eddying surf that 
Z am facing " O Prophet! Pray save from gale this rickety and riddled 
boat that has degenerated in aging. This galley of ineffective folk is now en¬ 
trusted to you. on the ocean. You may be pleased to take your followers to 
their destination — Purbandar (i.e. Paradise). 
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10. O (my) boat! Sail in the company of the fleet. As a necessary precau¬ 
tion you should have good equipment before sailing, particularly when the 
roar of the sea is audible from a distance. 

Note: Replaced by & as per the Bulri edition. 

>> > - * ' ' »• 






% * W y 




11. (The boat is in a precarious condition.) Sometimes it seems to be sinking, 
but it comes up again. The wooden pegs fixed by the carpenter have all been 
destroyed. The pilot (i.e. conscience) is not at work. In fact he has deserted 
his post because the pirates (i.e. worldly influences) have boarded the 
ship (i.e. have seized you). O boatman! The thieves (Satanic agents) have 
got onto vour boat. Where ships (great leaders) have sunk and disappea¬ 
red, this riddled boat (infirm and insignificent person) is at your mercy 
O Allah! 


\r 









12. You should load the vessel with the appropriate chattel (good acts). 
But take warning, O mindless person! The waves will try to engulf you. 
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edition, and by^*^£^^as p er Mr. Trumpp’s edition and 

that of Mr. Advani. 
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L vj-f. 

13.0 trader! You have unwittingly loaded the boat with goods which 
actually do not belong to you. It is now being battered by waves. O Friend! 
Awake lest we may miss the landing place. 

+ m t tt 

Note: (1) Replaced V* ^ as per Mr. Trumpp’s 

edition. 

(2) Our good deeds alone constitute our real possession. The 
other material goods in fact belong to others because we shall 
have to abondon them on death, and others shall take them 
over then. 



A 


t 
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14. 0 boatman! Surely you cannot have the best of both — sleep and safe 
arrival at destination respectively (i.e. worldly enjoyments and Paradise). 
You are invariably asleep by helm for the entire night (you do not spare 
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a minute for prayers). Tomorrow (on the Day of Judgement) >ou shall t>e 
interrogated about your performances in this world. 


And We shall certainly question those to whom 
sent. 


the messages were 
(6. Al-Aaraf). 


Roomi 


A* jV-'LJ I 


O heart! Turn towards the Beloved. O friend! Think of the Friend. 0 
guard! Keep awake. It does not befit a guard to be asleep . 


Note: Compare from Macbeth wherein Shakcspcjre calls such a sleep 
as drowsy (i.e. inauspicious), counterfeit of death. 








< -» 







15. The current is very swift, swifter than the usual. The anchors cannot 
stay. Even galleys require a lot of effort to sail up-stream. The sea farers arc 
constrained to use heavy steel moorings to control the boat on the sea. O 
boatman! I have heard awe, inspiring stories about the sea from the pilots. 

Note: Rewrote the last stanza as under as per Mr. Trumpp's edition: 
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16. O sea trader! You cannot stay away from the sea for long. Hence grease 
your boat and attend well to its service etc. The sea, as usual, will drench 
the boat sides. Those vessels which bear certain defects are sure to be affec¬ 
ted by the surge. (Those persons whose performances in this world are bad, 
will come to grief at the time of the account taking). 

Note: Replaced by as per Mr. Trumpp's and Bombay , 

editions respectively. 
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17 The vigilant sailor on the watch transmits news to the skipper against 
® / T . onoH and righteous person guide other human 

lurking dangers. ! g carefg || y equipped themselves with the 

beings). Those sea «"«- d through the gale with Divine 

necessary wherew, thalfo the Yi remembered A||ah and they rcachcd 
grace, as says Abdul Latir ^nan. " j 
Eden, (i.e. reached their goal unscathed). 


\ s 


lUiLSl-i 


J 




Scanned with CamScanner 


18. So long there is danger at the harbour, do not go to sleep. O helm- 
man! The shore is surf-ridden like the frothing curd in a jar. O sailor! It is 
unseemly to go to sleep after experiencing all these tribulations. 

TRADITION: Whenever the Prophet felt himself in difficulties, he 
always offered namaz. 











t-iS —“ ^ 












19. Relyong on the skipper’s (the Prophet’s) competence all persons on 
board have relaxed and gone to sleep. O sailors! You too take rest as there 
is no more danger at the harbour. They will all pass through the reefs — 
those whom the Prophet has undertaken to shelters. 
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Your companions — the prospective co-voyagers — have packed up their 
kit (and got ready for the voyage) but you are still half awake and drowsy, 
(unmindful of the necessary preparations). Your neighbours have pulled up 
the anchors from the deep sea (i.e. they are dead). The ferry boat (death) 
is busy taking people to the other coast. Your turn too would soon be 
coming. You seem to be passing full nights in enjoyment and indif¬ 
ference. Did you not hear the call to start the journey? The admonition 
to offer repentance atonce is indeed true. 


Note: Replaced by as per Mr. Trumpp’s edition. 

O my brother-like friend! It is definitely wrong to indulge in such 
excessive sleep. I hope you hear what I say. The Lord has sent you the truth 

What?nw' ’ ,T "X! PerSiS ‘, in disbelief amon 8 your contemporaries. 
What? Did you not hear the tumult of the surf on the bank (due to erosion)? 

(This may refer to the awful happenings in grave). Relying on Divine grace 

I enter the water without a jar. My Gracious Lord! Kindly protect me from 

the Satanic manipulations of the disbeliever! Please remind yourself that 

al persons must taste of death" some day, vide the Quranic verse No 185 

e wl^lf^o^n 10 * he T n , (death) - HoW is * flierf that you 

actives) * ° n " ( ° CCUPy y0Ureelf with ^essive 
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s ay: I seek refuge witij the Lord of mankind from the evil of the 
sneaking whisperer . , 4 A , Nas) 

fnwJ I hC ^ I*** COmC 3nd the fa,seh00d disappeared. Falsehood does 
mdeed vanish at lastJ (81, Bani Israil). 

On that Day (of J udgement) even brothers will avoid brothers. 

i 

On the Day when a person shall run away from his brother . 

(34, Al-Ahasa). 
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I have lost the float in the deep sea. O Allah, the Protector! “Pray come 
to my rescue” 

You have unwittingly wasted and misused millions of rupees. If you had 
utilized them in the cause of Allah, you would have got across the sea to 
the yonder coast. 

TRADITION: ‘Sadka’ appeases Allah’s anger and causes relief at the 
time of death. 



Roomi 


If you utilize your wealth for religious purposes, such well utilized money 
is a blessing as observed by the Prophet . 

Your wealth had been poured on your knees in your house. (You had 
plenty of money in this world). According to the Prophet’s tradition, this 
blind wealth is like a carrion. Basically like a carrion it attracts only birds 
of prey. The refined birds disdain it. 


TRADITION: The wealth is like a carrion and dogs are its seekers. 


You did not fear the Omnipotent Allah, nor did you distribute your 
wealth among the poof and needy persons. 



Wealth is not i 
to be loyal to you? 


not faithful to its husband (hoarder). How do you expect it 


People with Divine knowledge 
Those persons, who became enam 


(H. Bu All Qalandar) 



enamoured of it, went off the track . 


The world is the enemy of ti 

of Allah and enemy of Allah . 


of the enemies of Allah, enemy of the friends 
. (Imam Ghazali). 
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Please heed carefully the admonition that the life is transistory. It would 
not last long. 

O forgetful one! Do not be unmindful of the terror which is charac- 
teristic of graves. 

(Roomi) 

Lest you too may raise lamentations in your grave . 
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SUR SURIRAG 
Chapter — IV 



loLau—a> UU>_ 


1. (0 Allah!) May you put all persons on the right track and not make any 
one astray! May you collect all followers of the beloved (Prophet), sinners 
included, and join them to him! 



s ' ' .11 ✓ i ' " -ft * 

is -* u < A fr-~* "'S-i 

. c fjr^=* (i)'—« J -> \i 

2. Commit all your affairs to Allah. Shake off all doubts and misgivings 
and submit yourself completely to Him. Allah will graciously satisfy your 

requirements with His mercy. 

Allah Himself is the Head Steward for those who depend on Him . 

ft* 


625 


Scanned with CamScanner 



3. It is quite normal that every body does good to good men. There is 
however none like you, to do good to the bad (undeserving) persons. 




* 







j 

* 2 s 






4. Good persons always do good to others; and wicked persons do evil to 
others. Every body behaves according to his own standard of propriety. 



5. The Prophet calls up the weary pedestrians among his followers and 
lifts them and their kit on camel backs. This he commonly does in order 
to take all his followers to the goal, and none is left behind. 


* * * * ^ •% ‘ 









6. If you could appreciate the true value of the merchandise (of Divine 
guidance) you should not engage yourself in anything else. In this connec¬ 
tion you may take guidance from the experienced traders, from who you 
respectfully got some pearls (of Divine guidance). 7 

Note: Here the poet suggests frequent consultations with euid^/ 
saints. s 5/ 
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7. Do not offer valuable pearls to those who are inept and who cannot 
distinguish pearls from trash. You must offer them for exchange to jewel¬ 
lers when you come upon them. Those who constantly deal in gold (or 
gems), would reject the spurious metal. (Such persons are not interested in 
worldly matters). 


A 






c LS 
* * 



% 
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y « - ‘ r m ^ v ' I , b 4. 

'* r>J ^ 

8 O gold-like (bonafide) seeker! You should contact a dealer in gold; and 
ct Hrnn all malafide practices and misconstructions. At present you 

and implement his advices). 

' ' . ir *, 

* * * 


. Q -- ker \ you must contact a jewller. Till you do 
9. O gold-like bonafide see • ^ ^ transact any business other 

it do not sit quiet but be 0 . • our ques t for a guide and then aim 

than that of jewels. (You must pers'stm your q 

at receiving and implementing his gu 

/ / y J 
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10.0 gold-like (bonafide) seeker! Go and contact a jeweller (or a guide). 
Till then do not unpack your goods (nor slacken in your e or s ). eri y 
those who have wasted their gems (not availed of gui ance) are in ar ness 

(of ignorance or disbelief). 

And it is they alone who shall be the greatest losers in the^Hereafter^. 


w 
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11 O gold-like (bonafide) seeker! If the jewellers have quitted, you too 
should'qllt.^Else you shall no, be appreciated by any person, w„h the 

result that you will be mixed up or grouped with base me * al - 

Note: (1) The poet refers to the apathy of the general public to saintly 

(IfTwrite the second stanza as under as per Mr. Trumpp’s 
edition: 

Jvcr/Y cMr'f 


Hazrat Mujadid 


If Suleman had lost, what we have lost, he, his fairies and jinn — all - 
would have lamented it . 


\r 




t 
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12. Do not associate with those who cannot evaluate the best metal, (the 
truth properly). Through ignorance on the contrary they will break it into 
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exXngMo t'C whrire^ U on^iJ^ e o fgold“ Vereig ^ (8 °' den C ° in> ^ 

Jy^J* l *!* 

0n|y a king or a jeweller can evaluate a jem. 

r uJr e u xL\j\> jSl 


s 






13. Few are the appraisers of gems and fewer still are their purchasers. The 
connoisseurs of sparkling pearls and lapidaries of precious stones are prac¬ 
tically extinct. They used to put on spectacles and then evaluate (the costly 
stones). Now the bonafide jewellers are not available; and it is indeed a pity 
that in their absence the pearls are being trifled with regardlessly under the 
pretex of examining and assessing them! 
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15. The lapidaris of precious stones have quitted. Their descedants lack the 

skill even to work on lead. At the places where their anew ol ^ w , ' , 

now find smiths heating the pewter. (The bonafide guides have departed 

from the world). 


And Ibrahim bequeathed to his children and so did Yaqoob, O my 
children! Allah has indeed chosen (this) faith for you.So dl * n °* exce f 
when you are muslims. (132, Al-Baqarah). 


v* 
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16. Would that the lapidaris and the connoisseurs of genuine gems not 
quit! They appraise well every precious stone by means of the magnifying 
glasses. They know, that the value of a pearl could be assessed correctly by 
considering its shell or external form. (It is really sad that) in the absence 
of the experienced jewellers the precious gems are mis-examined nay 
trifled with. 

Note. The face is index to the heart or the soul. The genuinely good 
man has a face that radiates goodness. 


u 




X -a 




feP ri 




Scanned with CamScanner 



17. They pose like jewellers and call themselves as such. “Approach them 
with a precious stone in your hand and let us know”, the Sayed says: “how 
they appraise it. Do they really identify the genuine precious stone or they 
simply confound the genuine with the base metal. (Are they able to dis¬ 
criminate the right from the wrong?) 

Note: In this verse the poet refers to the malafide 'guides' or the 
hypocrites. 




\A 
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18.0 stupid woman! you have inadvertently broken your valuable gem 
(conscience) into two. Why did you not pick up both the pieces and lament 
the damage caused to it at that very spot? (i.e. why did you not offer repen¬ 
tance immediately after committing a sin and thereby violating your cons¬ 
cience?) 




19 O stupid woman! As soon as you had inadvertently broken the valuable 
gem, you should have directly repaired to a jeweller i.e. a guide alongwith 
the two pieces (for necessary guidance and reconstruction). 




0 you who consume your conscience for the sake of your body. You have 
thereby only illumined your body at the cost of your conscience . 
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20. The valuable gem (i.e. the conscience) has been shattered to lPieces 
(i.e. completely ignored in favour of materialism) in the ox ( i.e. 

The Sayed says: “when it was intact, it was worth a million of rupees. Now, 

in pieces, it is worth nothing”. 

Note: This verse may be interpreted spiritually as under.— 

“Before Hazrat Adam's soul was encased in the human frame, 
it was a glorified object; and the angels, as per the Divine orders, 
offered obeisance to it. Later, however, it bye passed Allah s 
injunction, and was therefore humiliated, exiled from Paradise 
and devalued considerably.” 


Taken at the ordinary human level too a sinner’s soul, which 
becomes imbecile, is worth nothing and it is marked for Hell. 



21. The thieves (i.e. Satanic influences) lurk round about the (heart which is 
the) resting place of the precious gem (i.e. conscience). Fortunate are the 
persons who have preserved it (from the above influence) and safely taken 
it to its destination. 

Note: The conscience is the costly gun and the heart is said to be its 
repository. It is often assailed by sinful thoughts. 

' M/ 4 W 7 









22. The aggressive thief (i.e. Satan) vaunts: “I am he whom even with 80 
eyes you cannot see”. (I am not only invisible but I pervade the human 
system). 

Note: According to a tradition Satan pervades the human system. 
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y Satan sees you, he and his tribe, from where you see them not . 

(27, Al-Aaraf). 




f Jp e 


u * 









23. The jungle (i.e. materialism in man) has been burnt and reduced to 
cinders; and it serves no more as a hideout for thieves (i.e. Satanic influen¬ 
ces.) All unevenness (waywardness) in the body has been dressed up, (i.e. 
the man has completely reformed and submitted to Allah. There is no 
lurking place left for Satan). There remained only the image of the Beloved 
and love for Him — both intertwined. 

, - < I* “ t i ' ' 

>(+ {LlJj' < yA- VtJn— 

• * * 
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24 The theft is generally allied with what is hidden and not exposed. The 
thief too acts secretly. Accordingly it is necessary that you should conceal 
yourself first (from thieves) before concealing your property (from them). 
Note- The verse possibly means that the seclusion should be combined 
with unobtrusive righteousness. That is the safeguard against 

Satanic influence. 
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Awake O friend! Let us 
thusiastically. 


commit ourselves to Allah devotedly and en- 
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Let there be no delay in going to the Beloved. (This refers to the offering 
of prayers). 

True believers are those who offer prayers and spend in charity from 
what We have provided for them . Al-Anfal). 

TRADITION: When two thirds of night used to pass, the Prophet 
used to call and ask the people around him to get up and remember 
Allah, because the Day of Judgement was not far off. 

Let us sacrifice ourselves like a moth from high over His light, and 
submit our supplications to Him with appropriate humility. 

Let us remember Allah with profound submission. 

Death, which must overtake every person, is roaring (i.e. fearfully 
imminent). It is always known to be inevitable, and it would overtake us 
suddenly. 

Tell them that the death, which they so much avoid, shall certainly 
seize them . (8,Jummah). 

Let us provide ourselves with the necessary wherewithal i.e. the lamp 
for the dark (grave). 

Note: Replaced j by as per the Bombay edition. 

Please contrast with Roomi’s verse 

To you it seems a setting but it is a rising. Though the grave seems the 
prison, it is the emancipation of the soul . 

You must also take provision for the grave. In fact a lot of it is required 
in that connection. 

Note: This possibly refers to righteous deeds. 

Allah knows our shortcomings and the secret thoughts. He knows well 
what we harbour in our mind. 
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Our Lord! You certainly know what we conceal and what we make 
known. And nothing whatever is hidden from Allah . 


(38, Ibrahim). 


Whoever renounces every worldly pleasure through fear of Allah.and 
seeks shelter in Him, he is saved. 

Allah shall smoothen all affairs for him who fears Him. (4, Al-Falaq). 

TRADITION: 'Whoso entertains fear of Allah, he, as if, has started 
the journey (to his goal) from the first night; and whoso did it, 
he is bound to reach the goal”. 

Note: Imam Ghazali has aptly used the phrase 



to illustrate the absolutely helpless position of a human being 
visavis Allah. 



Roomi 


Your fear-blended love acts as a noose for My mercy. My invitation implie¬ 
dly lies beneath every call of yours to me . 
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SUR SURIRAG 


Chapter — V 
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1. O consort! I advise you not to hire an old rickety boat. Its sails may 
be worn out and riddled; and surely the waves cannot be ruled out. 



ieolj 

m * m ^ • 




1-A. I had already warned you to grease your boat. 0 stupid man 1 The 

waves shall positively strike against the boat. Do not entertain any doubt 
in that respect. ’ .. 


r 



4/ 
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2. There is no end to the waves^particularly when the shore is teeming with 
deep eddies. The white foaming surf rises against the stream. O negligent 
man! awake and arise! The surge will positively try to overlap you. 


Note: Replaced (in verses No. 2 and 3) 


as per the Bulri edition. The waves overlap rather 



by 


than fight. 




C \ \ \ 





/ / 
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3. O negligent man! The surge will surely submerge you. Bestir yourself 
and seek mercy (of Allah). Yesterday due to certain circumstances the sea 
did not swallow you up in its eddy. (Do not have a false sense of security 
that since Allah's retribution has not seized you so far, you would be im¬ 
mune from it). 
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4. Yesterday some huge galleys were hurled within the eddies. Today the 
latter have an eye on your boat. 

Note* Here the huge galleys may be interpreted as great and evolved 
persons. It is on record that some of them fell victims to the 
worldly seductions. 
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5. O boatman! The eddy watches you avariciously. Be on the alert. The 
swollen sea has sunk many a galley with one whirl. O sai or. e on your 
guard against this particular eddy. 



(Beware! The deluge of destruction is ahead of you). 

* * V A* 


J 

e p 


c.^1— 

M to * *■ X 


* 




6. Never disburden your mind of the fear of sea (of the Satanic influences). 
O sea farer! Take care! Do not indulge in the luxury of sleep, (and avoidance 
of prayers). You should keep vigilant and manage to keep afloat your boat 
on the sea (and steer it to your goal). 


Note: Replaced in verses No. 6 and 7' by Cry as per Mr. 

Truriipp's edition. 


They believe in Allah and the Last Day and they enjoin what is right 
and forbid what b wrong, and they vie with each other in doing good. 
And they are of the righteous . (1 14 , Al-lmran). 


4 ' uj u 
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7 * ii^nnvIlST 1 i tee u the boat throu gh the surf. The mature sea-men, 
A' R f W 'l 1 6 ^ dan gers have fore warned you about the same. 
C Th 0 1 eir S u 'dance, and you will steer safely through the surge. 

Note: The advises the seeker to abide by the advice of his guide 
in all difficulties. 




m * 
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8. The pilots convey to you all news of the turbulent sea. They scrupul¬ 
ously abstain from everything malafide. They deal in pure truth. At dead 
of night they transact business of meekness (i.e. meekly offer prayers to 
Allah); and then as guide they lead their companions safely through the surf 
(of Sanatic influences). 


Note: Replaced 
edition. 



as per Mr. Trumpp’s 


They are the bondmen of Rahman who offer prayers to Allah during 
night . (44, Al-Furqan). 
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9. They steered through the sea stream unaffected by the waves. They 
rowed on the sea fully devoted to Allah, and they reached the opposite 
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shore safely. O mother! The notable sea-men crossed the sea, (and reached 
their destination) with the Divine grace. 
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10 O hero! What a pity that you are still negligent! All your companions 
have made due preparations for the voyage. You must equip the heavy 
galley well apd fix unto it pegs lavishly. The traders are already on their 
way to the harbour in rows. Happy are those who have crossed the toll 
stations (i.e. the order of death and the interrogations in grave). They 
exchange congratulations. 
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.They have purchased cloves, cardamoms, brocade and sparkling pearls 
and stored the costly ware in the lockers on the keel. They have tied the 
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boats (by means of hawsers preparatory to the voyage), while boarding the 
boats, they also made the usual dedication to the Prophet. O Allah! Kindly 
keep intact the boats that have sailed away with the advent of strong favour¬ 
able wind! 



S—> ^ U—& 





12. At the time of the late afternoon prayer, by sea side I offered prayers 
and sat in meditation. Intuitively I supplicated that the boats may soon 
return and anchor and my dear ones be back home, that all traders may be 
happy with their goods, and that for the sake of the Prophet)Allah may not 
detain them at the toll station. The world rovers are returning home after all. 

VAI 
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My life has been an exercise in futility. I have wasted all my time and 
the occasions I had for doing good. 



Khayam 

In vain my days are lost in fantasies, 
Remorse and fear and sorrow I gain . 


Whatever has been decreed in ink (in Loh Mahfuz) is being endured by 


me. 


O Allah! You alone are competent to cancel the decree and hel D the 
unfortunate people. Do Kindly come to my rescue, P 


Note: Replaced by V ■■*' 

and Advani’s editions respectively. 



as per Messers Trumpp 


My condition is unpresentable. Kindly take note of it, O Lord! 
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(H. Bahauddin Nakshbandi) 


U> 


I am a destitute and I have sought your door. For the sake of Allah give 
me go rom your beauty, i.e. make me presentable (or) in the name of 
Allah look at this old man with your radiant face . 


O Allah! You (who decree our fate) kindly remove the rust (i.e. the 
impressions left by progressive sins) from my mind as it is completely 
blackened by it. (You may kindly decree accordingly). 

Allah has set a seal on their minds, and there is a veil on their eyes . 

(7, Al-Baqarah). 


Roomi 



Rust has accumulated on your mind so progressively that the latter has 
become inaccessible to all spiritual inspirations . 
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SUR SURIRAG 


(Chapter — VI) 




1. Manage to bring your boat into shallow water, then pull it up and 
fasten it to the anchor. But once you get into the deep water, none would 
avail you. 

Note: The verse may mean that so long a seeker abstains from heinouns 
transgressions in all respects, he is safe. But if he takes to sinful¬ 
ness regularly, there is no hope of salvation for him. "If you 
eschew .the more heinous of the sins, We shall remove from you 
your minor evils and admit you to the place of great honour". 

(31, Al-Nisa). 


r 



ill-- 

s % s 
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^ - 

2. Even if the sea were to abound in trash (instead of pearls), still it would 
attract the sea-farers. The love of water would attract the traders to it. They 
alone would find out pearls, who transact truth. (The truthfuls alone would 
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Ithtn; 6 ufnuW?^' v ' ne knowledge for which they strive. The 
abounds) CUm l ° ^ mu ^ ar ' ous attractions in which the world 


Note: 


Rewrote 




to make the sense clear. 



r 






3. Those who can swim in the sea, shall conveniently swim in the small 
and large channels too. Alas for those who do not know swimming and (yet 
very strangely,) they burden themselves with big turbans on their heads! 
(The irreligious persons, who take up heavy worldly commitments, will 
soon founder). 


! 1 u—3 5 





M i ^ W 

0 ** 

4 O dullard' Seek Allah (through prayers) and do not waste your time 
in immobility. Always be on the vigil as the lightning may flash (i.e. death 

may overtake you) at any time. 



5 Wherefore did you go to sleep? O negligent voyager! The lightning will 
surely flash (and make sea turbulant). Many of your colleagues have already 

been carried away by the surge. 
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6. You want to sleep very early. O dullard! The lightning lo ^ as * 1. 

Note that the breakers engulf the negligent persons all o a su e . 

L #V*T* &'*4 

7 * 



7. The lightning flashed (as apprehended), and as ill luck would have it, 
you were asleep. Those persons who entertained no apprehension, went off 
the route. (Those persons, who did not fear Allah and were apathetic to 
prayers and the final account rendering, went astray). 


Note: Replaced o/ by to make the stanza easily under¬ 

standable as per Mr. Kazi’s edition. 




l> y—oL 

■ ^ H *■ M ✓ ^ |fi 


•*/ 


8. O seaman! You are still in the course of preparation. Please hold the 
helm in the right hand. Strong wind is blowing, and it is creating whirls in 
the sea water It would cause astray the egoists (i.e. those who did not 

submit to Allah but relied on their egoistic views and contrivances as did 
the son of Hazrat Nooh). 
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9. The stars know no rest in their orbit; they are not motionless; nor do the 
rivers stop flowing. (Why should you then remain effortless?) The fact is 
that you are content with whatever you obtain effortlessly. Since you are 
given to sleep for the entire night, and are not (spiritually vigilant), how do 
you expect to come by and collect wealth (of good deeds and Divine appro¬ 
bation)? 


Roomi 


j, 


Strive so that you may receive anew the Divine cup. You will then become 
beside yourself. 


^ G—^0 





to 


• i (3 > ^ lJj i 


9_A. You should completely forget about the wave wash and spray of the 
shallow water. Better try to know more intimately the deep sea, which 
generates millions of waves and breakers (but simultaneously yields gems). 

\* £ L, ib (X* T 

^ U to / w ^ ^ ik ^ 
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10. The way of Allah is difficult. Its course is difficult indeed. Those who 
are local residents and are therefore acquainted with the whirlpools in the 
sea (i.e. are spiritually evolved persons), also feel baffled sometimes. (Those 
who are out to seek the Divine pleasure should naturally prepare them¬ 
selves againse some hardships.) Enter the sea of the Divine love anti-current 
wise. You must enter the surf fortified with deep and unflinching ove, 
(so that the hardships, you may encounter on the way, should not eter 
you). 

Note: Replaced by / 25 ^ er ® om ^ a y» 

Bhit and Mr. Trumpp’s editions respectively. 


Verily We have created the man amidst hardships 
Surely there is ease after hardships . 


(4,5, Al-Balad). 


TRADITIONS: . L . . ... 

a) Paradise is beset with hardships and Hell is beset with worldly 

d esi res 

b) Since Paradise is high up, it is difficult to reach it. Hell is down below 
it is therefore easy to slide towards it. 


Roomi 


1 


If there had been mercy unaccompanied by tribulations, how could per¬ 
fection of kingship have been maintained? . 


u 




* “ TT * * < ^ S 

11. Do not avoid the journey or wavei^but set sail and start the boat. Accept 
in right earnest the apostleship of Prophet Muhammad (may Allah’s bless¬ 
ings be on him!) so that your fortitude may be reinforced. O wise man! 
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That is the easy course for you, so that your boat may safely touch Mecca 
(the citadel of Islam). 


Obey the Prophet so that you may attract the Divine mercy . 

56, Al-Nur). 


w 
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xLx. 


12. Strive hard and secure within yourself the boat of submission (to Allah), 
and fit it with the sails of obedience and sincerity; then collect carefully 
the cargo of supplications and load the boat therewith, so that the latter 
may not miss the route before reaching the destination (Paradise). 


And those who believe and perform righteous deeds, they shall be 
companions of the Garden where they shall abide for ever. 


/QO A 


N „,_. According to Moulana Roomi, Paradise is not made of bricks and 
N ° lime, but it is made of human actions and intentions in this 


world. 


Roomi 



Paradise is not made of the 
intentions and actions . 


ordinary building material. It is made of human 




f i * Jp 

W * W 


t 
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13. (0 Allah!) Even though the boat may have ^f ed of/ e J h f e " ic ^. 

my hopes are centred in Your patronage. I wou ce 
tions to my friends after embracing my friend (on return). 

VAi 

% V* y M ^ 




IjL^O 




S fiiS iilo g-a. \» 

m <- * Vi. *• • T / 


\ ^aJ IvX-^oJ 1—4 —o 

' - / 

t £■» J / <?*-£=> (J L£> >3 Lc- l 


j\ _4 4 


^^^*5 a i£)L 

v IlA-I-O-)!- 4M^4 

These and the yonder (dreadful) mountain passes! They would indeed 
kill me. The passes would indeed kill me. 

0 Lord! My goal the Kutch is not nearby. 

One should not however be communicative to the commoner (in connec¬ 
tion with the Divine love and mysteries). The latter should be kept undis¬ 
closed within one’s self. Tears may be shed profusely but secretly to form 
a stream. 
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Roomi 

Yesterday, I was in love garden. Its desire came into my head. Its love 
showed itself through my eyes,and the river of tears began to flow. 
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SUR SAMOONDI 
OR 

THE SEA FARER 


INTRODUCTION 


Roomi 




I understand that you intend to undertake a journey. Please do it not. 
You intend to befriend another person. Please do it not . 


This Sur is supplementary to Sur Surirag. In that Sur the poet had con¬ 
cerned himself with the tradesman or the renuncient peregrinator. In this 
Sur he has interested himself in trader's wife — mainly with regard to her 
reaction to her consort’s planned voyage following quickly on his return 
from an earlier voyage. The Sur is named after Voyagers. There is no Indian 
Sur bearing the same name. 


2. The poet has spread the Sur in three chapters which are neither inde¬ 
pendent of nor complimentary to one another. They conspicuously have 
the same theme and the same trend of thought. They illustrate the wife’s 
desire not to be separated from her husband, her remonstrances at his 
planned departure, her anxiety for his safe return, her offering dedications 

and charities in that behalf and finally her rejoicings at the safe return 
of her consort. 

3. The analysis of the three chapters is as under: 


Chapter 1. 

a) The poet advises the trader’s (peregrinator's) wife 
the boat so that he may not sneak away and abondon her. 


to keep close to 
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ith^hp^fnr th^ ?° pursuade ^er consort not to go away or atleast to stay 
with her for the night, but in vain. 

c) She catches hold of the pole and abortively tries to detain the boat. 

, . 3 C # S 6 u a " x ' ous about the trader's safety. She is also worried 

lest he may forget her during his peregrination 

e) She becomes happy at his safe feturn. ’ 

Note. This chapter portrays the demeanour of the refractory ‘Nafs’ 
in trying to seduce a righteous person from pursuing the correct 
spiritual way or journey. 


Chapter 2. 

a) The tradesman discusses his next voyage with his colleagues and that 
upsets his wife. 

b) With the advent of winter and favourable tide the trader sails away. 

c) The wife is naturally anxious about his safety and she prays to 
Allah for his safe return. 

d) The peregrinator had some difficult time during the voyage, but his 
guide helped him out of the eddies and led him to a safe harbour. 

e) The consort has returned safe with flags and buntings unfurled. 
Note: The nafs now becomes reformed and thinks of offering charities. 

He even blames himself for not accompanying or quickly follow¬ 
ing the consort. 


Chapter 3. 

a) The wife is upset at her consort's preparation for yet another voyage. 

b) She requests his mother to intervene and detain him. 

c) She stood weeping by the wharf but her consort was not moved by 

her tears, and he sailed off. # 

d) After his departure she got reconciled to it. She prayed for his safe 

return. Her temporal love changed into spiritual love and she decided to 

adopt his course of action and join him. 

e) The boat man refused to give her a free passage, she being penniless 

i.e. spiritually destitute. 

Allah araciouslv intervened in view of her spiritual reformation and 
heloed her to reach the other side and get united to her consort, (in Paradise). 
Ce Heto the reformation of the nafs becomes perfect. The woman 
follows the course of her husband and becomes spiritually 
minded and ultimately reunited. The following epithets, used in 
the Sur, may be interpreted as under: 

T . , ... mav imply a seeker, or more particularly an ascetic 
peregrinator, who takes no interest in the worldly connections 
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but is keen to seek union with Allah. His mother may mean his 
conscience. His wife may mean his nafs, the main liaison with 
this world; sea as this world; waves and eddies as pitfalls and 
Satanic influences; and the port of attraction and debarcation 
across the sea as Paradise. The successive sea voyages may mean 
constant efforts of the seeker to do good deeds to get in level 
with what Allah expects from him as what He has stated in c ap- 
ter Toubah of the Quran that ‘He has purchased the property 
and person of the believers in exchange for Paradise. old 
may be interpreted as an ordinary good deed worth a minor 
benefit or the blessings available in Paradise; and the gem may 
be taken as an unusually good deed worth a major gain or the 
view of Allah. The boat may be interpreted as the body or the 
means employed to perform good deeds. The old and decrepit 
paraphernalia may mean lassitude, negligence or lack of forti¬ 
tude. Lanka may mean Paradise. The sea voyage in nut-shell 
may mean or the journey to Allah. Its success 

means meeting with Allah as the spiritual goal. 


In brief the Sur embodies an exhortation from the poet that the belie¬ 
ver or seeker should discard all shackles of material relationships and other 
influences of this world in pursuit of his chalked out programme, (of union 
with Allah), with the/esult that even his wife (or Nafs) will change for 
better as and pray for his success. She will even resolve to 

follow him up. 

In this connection the following Quranic verse (translated) may be read 
with interest:— 


Those who look not for meeting with Us and are content with the life 
of this world and feel at ease with it, and those who are heedless of 
Our signs, it is these who abode is the Fire, because of what they earned . 

(7, 8, Yunus). 

5. The verses in all the three chapters of the Sur seemed clumsily compiled. 
They rather made a mess in reading. I have rearranged them and given the 
Sur a fresh shape. Now the trend is connected and the meaning clear. 

6. I have amended the text of the following verses: 

a) Verses No. 4, 9, 14, 23, 24, 27, 32 and Vai No. 3 of chapter 1. 

b) Verses No. 11,17 and Vai No. 1 of chapter 3. 
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No. of verses 
in the Sur 

STATISTICS 

No. of Vais No. of Quranic No. of extran- 

verses and eous verses 

traditions 

79 

8 5 8 
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SUR SAMOONDI 
OR 

THE SEA FARER 


Chapter — I 


f ^ —■* | [}ii \ 'JysS' 


' s * 


ta /" V x 



1. O women! Stay at the hawser and exercise figil (over the sea-men), 
lest they may sail away surreptitiously at any time and thereby plung you 
in distress. 


Roomi 

Grasp the skirt of His favour, 
for on a sudden He will flee; 
But draw Him not as an arrow, 
for He will flee from the bow 



y ' iJe ' ? 

x " vL t «? 


L 
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* \ 






2. O woman! Burn a blaze in your mind and roast yourself therein. Be in 
the vicinity of the sea-men’s hawser, lest they may sail away clandestinely . 
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3. O woman! Remain near the sea-men’s hawser. You are slow of move¬ 
ment, whereas they will use speed and sail away to a distant foreign land. 
Why did you not accompany those whose home is sea? 




AS Jt£z L p'C>'L~> *j—? t J ^y~ * >'> 

I* Mi 



4. If you are keen to come, (and accompany the voyagers) come imme¬ 
diately. Hold the hawser. In case there is favourable wind, the hoisting 
of sail would brook no delay. 

Note: The word-}\iL^# may appropriately be replaced by-J^j 
as per Mr. Trumpp’s edition. 


a 



£ $ t c)L»- 



5. While still the anchor is unweighed, reach (the boat) speedily, lest the 
sea-men (at the advent of the favourable wind) may roll up the hawser and 

“*°NoteT The above verses are advisory to the seeker that he should not 
waste time. 


H 
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6/7. My mind does not detach itself from the anchor own if it is pus ed 
away by means of an oar. (I fear lest the boat may sail away), y gracious 
friend has seized and fastened my mind by means of a rope, (an o not 


want to be detached from him). 


4 




t 




» ^ • 


7/6. (Alas!) The sca-mcn have lifted the hawser and weighed anchor. 
They have left on the voyage. Without them the harbour and the bazars 

look desolate. 


Note: Bazar means a commercial centre. 


lO'-O 

• "• y * ^ * 


8. (Youthful were the days when my friend left on the voyage. I wept 
(and entreated him not to leave me), but he did not relent. O mother! 
What should I do now (that he has left me)? The trader by his departure, has 
as if, cast me among flames (i.e. subjected me to the torturous pangs of 
separation). 

TRADITION: The greater the calamity to be borne patiently, the greater 
its recompense. 


•K 
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. eit er are the boats visible at the anchor nor are the conversations 
of the sea-men audible any where. My mother! Today too the wounds 
(of t eir separation) have caused me anguish. O my neighbours! The sepa¬ 
ration from my friend is killing me. 

Note: a) Changed the last stanza as under as per Mr. Trumpp’s edition: 

b) Also changed as t as per the Bombay 

edition. 



V 







■yrwfa-}. 
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10 He has it seems, sneaked away for good and abandoned me. Ages have 
gone by and yet none has come back (from such an endless journey). O 
miserable woman! You would be killed by the grief of separation from those 

who have left. 


Khayam 


j so 3 -£"^' 
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Alas! I lose the days, my stock-in-trade, 

For countless hearts are torn by fatal blade, 

No pilgrim thence returned who I may ask 

If friends are parched in sand or rest in shade . 



* 



11. When the sea-men sailed off on the deep sea, they seemed to have been 
engulfed in it. Obviously they reached that part of it which is unfathomable 
(and from which return is out of question). 


\Y 


lift Ur* ^ ^ ^ 


^ W-V 1 





■* ^ 






12. O mother! None of those sea-men who sailed out on the high sea, have 
ever returned to their original place. Perhaps the bitter sea engulfed them. 

\f f I03 -la lo 


% 






* 


1*™°" PerS0 ". S wh0 “ iled out on the «<*P sea never returned. I am rent 
by that premonition. By contracting relationship with sailors I have earned 
only worries for my mind. 
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Note: Replaced by as per Mr. Trumpp’s edition. 

•• 
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14. When would those, who sailed away today, return to me? Their banner 
light has flashed on the other coast, the land of my Lord. (It is doubtful 
if they would return at all). O mother! I will someday be killed by the 
anguish caused in connection with those sea-men. 

Note: Replaced^*-^ by (3^.3-^ as per Mr. Kazi’s edition, 



15.0 Allah! May you cause the sea-men who sailed out (the other day), 
return safely to the same harbour, aided by a favourable wind! 


Vi 


* r ^ ' » 

j—(jr*— 4 t 3-1^^ 

11 > » * V, 


h ^ ✓ to ^ ^ 

16.1 very much wish to stay at the harbour in memory of the sea-men. 
His recollection simply kills me. 



A word of the friend is better than everything else 
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17.0 mother! My heart always pines for the sea-men. ^ 

passed since the poor man had left for the port, (i.e. 
main centre of business). 


Note: Replaced U3)by^3 ^Jas per Mr. Advani’s edition. 



sc* * * ^ ^ 
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18. This connection of mine with the sea-men 


is entwined with grief. The 


M departure, as if, put my body on a scaffoid. 


I did not weigh well all pros and cons when I took one like you as the be- 
loved. It is surprising that whereas I praise and glorify you and weep.You in 
turn become tyrant and coquetish. 




\<\ 


D 



£ 3 «. 



19/32 (old) The - debarcation is hardly over, and they have started talks 
about the next expedition. They do thereby subject me to an unending 


anguish. 

v. 




V\ **£ ** 

! Qw ■*** Ufj ■*** 3 
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20/19 (old) May you forget all what you have learnt about the com¬ 
merce! It was only yesterday that you returned from abroad; and now you 
are preparing for another expedition! 


Note: Replaced 




as per the Bombay edition. 



21/20 (old) The woman kept her hands on the prow and held fast the 
spar. She exclaimed (amidst tears) "Fie on the commerce in which you have 
learnt to take interest, O dear one! 


rr 





) 

% 




>• 




22/21 (old) She grasped the propelling oar and tried to disallow the 
boat to be pushed. (She entreated him) "O Beloved! please stay tonight 
for my sake. O dear one! Do not separate from me by proceeding so soon 

on such a long journey." 


Roomi 




Even if you shut my eyes by planting your foot on them, I shall continue 
to look on your road till you get out of sight. 


rr 


s 
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23/22 (old) (She sohlognizes!) Perhaps my love wa ^ ^ 

I stood there (on the beach), he pushed the boa ^ ^men. Hence 

journey). I had made no preparation easier to g 
I was not prepared for this exigency. Had I known . b^e^ 
entwined myself in the cable to lie in the boat, before it sa 

' ias per the Bombay edition. 


Note: Replaced cP by 




S • 


love those persons who live on boats. Their 

. JZ watch them depart) are caused torturous pain when the seamen 

foist their sails on the deep sea and sail away. 

Note: Replaced ^ J by » >*' Mr - T,umpP ' S 

tion. 


24/23 (old) It is not proper to 
women 


U ' S - *5 


cx—-? 3-^ ^3ri-> 

/ P ^ ^ % 


:s. 









25/24 (old) My mind is much perturbed (due to the separation from 
the seamen) like the boat which has missed the harbour for days and is 
tossed about on the high sea. The dear one, has never cared to express 
his solicitude for me (after his departure). 



1 l£=> 5>i \ ' 
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26/25 (old) The friend, for whom I yearn, has gone on voyage. O crow! 
po tell me when he would return to me. There must be some strong de- 
terent to keep the dear one in exile 



27/26 (old) O crow! would you not caw to me when my dear one would 
return to me. Personally I have observed good many conventions for his 
safe return. 


VA 



: ? 



s ^ x a 

28/27 (old) O Beloved! Kindly do come back to me. The northern 
wind has started blowing, and the tips of the sedge have blossomed. O 
friend! I have proffered many dedications and vows for your safe return. 


Then let them fulfil their vows. .. (29, Al-Hajj). 





<icy-*?!t-k•&*}*- 


5 


29/90 , nlH x The cedtte and ‘Lohras’ have budded and the other variety 
e ( ,raw) hafb ossomed. (This means that the (spring) season for 
-rcefr b ossom and wear fresh appearance has set m) Why ,s ,«then, O 
dear one! that you have forgotted the season to return here. 


r. 


• 


i 
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30/29 (old) O mother! If my dear one were to “> me 1 WOU ' d 

cling to him in an embrace and speak words of heartfelt ove 






31/30 (old) O mother! When my dear one comes back, I wuld,^(oirt 
of sheer pleasantry), start argument with him as to w y a 
days with me he remained absent for so many days. 

L«£? (_s^ c - 

M y ^ M ^ 


% 


32/31 (old) My loved one has gone far off, and I am passing alone the 
dreary days. O mother! Do not prick me in this connection, else the secret 
of my love and the beloved's separation would leak out (through my sobs) 
forced by the latter’s memory. 

Note: Replaced 



as per Mr. Trumpp’s edition. 



• ^ J / . - 

S' 3^r 


!rfl| ( ?h.? y h frien , d M PleaSe ! nliVen me by ulkin 8 about my loved one. You 
led) turreu ofTforl! 56 ^ WhiCh h “ br ° ke " d ° W " like * he 
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34. O heart of mine! Go and visit the place of the dear one (and enquire 
about him.) Then lavishly imprint kisses on its threshold). 


Roomi 


£)*J 


How exhilerating it would be if in the hope of seeing him you pass the 
night till morning on his threshold smelling his fragrance. 


ra 


»■ ^ 
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35. Would that he, on whom I depend for everything in life, does not forget 
me during the time he is away! 



l 

36. O seaman! Did you pass by my friend with a slender waist, straight 
nose and antimony-bearing eyes sailing on the sea yesterday? 


YL 


t V i (A*-* 

* ✓ * 




37. (Getting a reply in affirmative the trader’s wife feels relieved and) she 
affirms ‘yes’. He is the same friend for whom I have so longingly bee 
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look out. When he comes back and enters my abode, he would banish all 
sorrows from me. 


r"A 



tj 


* 







e 






38. The banner lights of the (vessels of the) rich traders sparkled (last night) 
around (the harbour). “O mother! The seamen have obviously returned very 
well groomed. In fact the crow was cawing since yesterday presaging their 


arrival 

Note: Replaced 


by 



as per Mr. 


Trumpp’s edition. 


VAI No. 1 
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Those who may try to check me from going to my beloved along the 
road, (which he has taken,) shall not be able to overtake me. Welcome to 
the beloved, the mender (or healer) of broken hearts, on hb return from 
abroad! The broken vessel (the heart) has been set right and the rust has 
been removed from within. 

If my (lady) friends have developed trouble at thb spot (i.e. in thb 
world) (or) in their heart they are advised to purchase some fragrant stuff 
from my Lord. 

I would like to search among the mountains for my friend so long there 
■ s life in my body. 

O mother! Under no circumstances suggest to me to (give up my search 
and) return home. 
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Note: Rewrote 



as: 


X If or better rhythm. 


VAI No. 2 
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b s ** I, I ^ s * 

* ^Lw(jL-4 

I am on the lookout at the harbour for him who has left for the port 
(centre of business across the sea. Would that I were to identify the sails 
of their boats? 

While standing, let me consult omens by way of presage for the return 
of the trader-beloved. 

I earnestly long for my dear one. 

O Allah! I hope and pray that my consort may come to me. 
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VAI No. 3 
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. Hn? Mv uncontrollable love knows no restraint. 
0 mother! What can I do. / of sepa ration) by sailing away. 

My trader-friend has put me on th py 
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I lament this connection with the seaman night and day in tears. 

Sorrows climb upwards on me (and affect me) as do the white ants 
(on a piece of log) i.e. they would soon eat me up. 


In fact they entwine me as do the creepers. 

O mother! I would like to go to my guide (or friend) with folded' hi J n ^ s » 
(seeking his benevolence), (or) “O mother! I would clasp an 
guide and go with him”. 


Note: (1) Rewrite C-J V as 




as per 


Mr. Advani’s edition. 


(2) may mean with folded hands. It may 

also mean 'holding fast’, as interpreted by Mirza Kalich Beg. 
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SUR SAMOONDI 


Chapter — II 

»0*r^ <±>»-5 ii£ S' 



1. Today too the traders were discussing their next voyage. All the time 
they are occupied with preparations for it. 




a -» 







2. Today too the merchants were talking of sailing away. I was standing 
on the harbour jetty when they repaired to the wharf. O my friends! The 
anguish caused by their intended departure will certainly kill me. 

Note: Replaced . by as per the Bhit and Bombay 

editions respectively and by as per Mr. Trumpp’s 

edition. 


r 



675 


Scanned with CamScanner 



j : 







Zr 0 " 


3/11. The northern wind blows and my mind feels ill at ease. (It is syn¬ 
chronous with the sea men’s programmed departure). Actua y t ey are 
occupied with twisting of lanyards and greasing of boats (prepara ory o 
departure on voyage). 
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4/3. Today too the traders talked of going on voyage. My tears had no 
effect on them. They had resolved to sail. O mother! How long could I 
check these seamen from sailing off? (Despite my entreaties) they pulled 
up the hawser in the boats and put the latter on the high sea. 




1 






to ✓ 
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5/7. They picked up the oars, released the hawser and hoisted the sail. 
O mother! The arena of the seamen is hazardous. I wonder if and when I 
will be able to set my eyes on them again. 


Iqbal 




When I profess that I am a muslim, I merely tremble, because I am cons¬ 
cious of the implication of t 
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6/8. With the blowing of the northern wind the crew released their 
canvas. They weighed anchor and pursued the favourable course of tide 
towards the sea. I always cherish in my mind a longing for the sea-rovers. 


L 
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7/9 They sailed away with the advent of the northern wind; and they 
would return with the spring breeze. Fie on the transactions made by the 
seamen' (For me it is their return which counts;) and it definitely is an 
Eid festival for those to whom their seamen consorts return. 

i ^ ' / 
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8/4. 

mind, 


O Allah 1 Would that they, whose memory I cannot efface from my 
do not forget me! The fact is .hat my heart is entwined with theirs. 
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9/5. O Allah! How I wish that they do not forget me - those whose 
memory is ever present in my mind! My mind is entwined with theirs. 


10/6. The harbour folk (sometimes) give out that the seamen are about 
to return. I am enlivened by such (cheering) news. 

cLJi I_i3u>-* 1 03r<-y«* Zi f o L»- l 
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11/10 (old) O. friend! If and when my friend returns, it would spell 
(an end to all grief and) restoration of happiness. I would be perfectly 
happy. I would then give away valuable gems in charity on his account. 

\ly^D 
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12. The buntings seem to flutter and the sails appear unfurled. (Possibly) 
my friend, for whom I am so anxiously looking out (is on board the boat 
that is in sight). 
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13.0 mother! The seamen are returning. This I say because I can identify 
their sails. I wish my beloved were on board this particular boat! 
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14. They had made the sails on the harbour jetty. When they were ren¬ 
dered strong and divable, they were hoisted on the masts. Later when on 
sea, they unfurled the flags and buntings; and with the grace of Allah, 
says Latif, they safely passed through the surge. 
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15. They had prepared the sails on the wharf. Later they hoisted them in 
conformity with the guidance which they received from the pilot (i.e. the 
Guide). They were thereby able to avoid eddies and secure a favourable 
landing place. 


Obey the Prophet so that you may attract Divine mercy . 

(56, Al-Nur). 
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16. In every country there is a harbour (a landing place where one may make 
good transactions. Allah's grace is not restricted to a particular place). But 
one cannot expect it on a sandy waste land completely void of the basic 
favourable condition (faith). An ascetic, a wearer of beggar’s raiment, who 
renounces the world, will be able to collect gems in abundance (i.e. receive 
Allah's grace in plenty). 

TRADITION: The faith of a person is slender if his clothes are thin 


(i.e. of finer stuff). 




la*** JLL f J 



\ 


17. It is a commonplace enquiry on the harbour (from the incoming boats) 
whether the vessels, that had sailed away, had crossed them. I am over¬ 
whelmed by my love; and I very much wish my dear one to return. 


' ^ t C: 
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18. The wives of traders worship at the harbour. (Instead of rice as usual), 
they offer musk in charity to (appease) the sea. 




19/22 (old) The wives kindle lights on the crossings of land and water 
and fasten buntings on tree (branches) as a dedication for return of their 
consorts. O Allah! May my consort return to me! I long for him. 
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20/23 (old) How can the woman who does not throw some food stuff 
in sea out of charity or kindle lights and then float them on sea long for 
her consort's return? 

Note: The verses No. 18, 19 and 20 refer to certain customs originally 
current among the non-muslims and then adopted by muslims. 
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J 
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21/20 (old) The buntings are seen fluttering (from afar) but the sails 
(which I can identify) are not yet visible. (I dare say that) the women who 
are all smiles, have got their friends back. 



22/19 (old) My hopes are materialized. My friend has come. For his 
sake I used to consult the sea-devotees in general. 

Note: Replaced L Jfjg by as per Mr. Trumpp's edition. 
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The buntings are atuched to the masts and they have flags 
on top of Lm O motherflhe seamen have returned after visiting (many) 

countries. 


I 
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Do not restrain me by force, O companions! I am keen to go to my 
friend. He has sailed away in a boat on the deep sea. 

I would eventually die remembering my seaman consort. 

O dear one! The anguish (caused by your separation) is killing me,an 
infirm person. 


O friends! I have no desire to live now. 
man (Punhoo Lord). 


Roomi 


have been killed by the hill- 


Take hold of his skirt immediately and without any misgiving so that you 
may remain saved from worries in the Hereafter . 
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Why did you not manage to rein in the Lord’s camel and accompany 
him (your Lord)? 
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They have polished the oars and washed the banners. 

O stupid woman! Do not sit unmindful. Hurry up (in his quest). 

Your friend left very early (yesterday) and O woman! You are look'ng 
for him today! 

Yesterday you got a shirt sewn (to celebrate union with your Lo ) 
Today you have torn it in anguish at his separation ! 

Who would heed your cries and lamentations today? 


VAI NO. 3 
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I shall go to my friend, the Trader whom I love. O navigator! Do not 
pull up the hawser. O dear one! wait for me just a while. 

O sisters! You do not see any (sea) traders present and having con¬ 
versations in the market area. 

Let me confide unto my spinning wheel the anguish of separation 
(from my friend). 

I will definitely go after my beloved to my maximum capability (and 
my ambition would be to reunite with him). 

He set sail immediately after embarcation and speedily reached the 

^Note: The devout persons pursue their course vigilantly and enthu¬ 


siastically. 
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SUR SAMOONDI 
Chapter — III 
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1/13. O mother of the trader! Why do you not hold him back? He has 
returned after a year (from his previous voyage), and is now engaged with 
preparations for another voyage! 


Note: 


Replaced by 



as per the Bomday edition. 
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2/14. I wish I had .remained celibate (i.e. renounced the world instead 
of having a trader husband)! With the blowing of the northern wind my 
love thinks of going away. 





3/15. Since you were a sea trader, I wish I had not entered into wed¬ 
lock with you. You have all along been absorbed with journeys to foreign 
lands. 
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4/8. The sea farers, soon after their return, almost immediately, thought 
of another voyage. O mother! All the time their mind was fixed (on the port) 
across the sea. 
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5/9 They ploughed the bitter sea and returned via the Indus river where 
sweet water was available. They are master businessmen. Hence they are 
not interested in gold (of this world). They are particularly interested in 
nearls (of Paradise). The brave sea men had remarkable success at Lanka 
(in Paradise where pearls are in abundance). (That means that they had 
abundant reward in the Hereafter). 
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6/10. Those who had sailed for Lanka (i.e. toiled for Paradise) remember 
it and are impatient to go there. They have heard of the gold (benefits) 
available at Lanka (Paradise) and are restless to acquire them. They re¬ 
leased the hawser and hoisted sails at early dawn. May they return wit goo 
luck, those who left for the deep sea! 
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7/11 The traders again released the hawsers at dawn time. Seeing them 
at the oars my heart sank within me. O mother! I would die remembering 

the seamen. 


A 







8/12. The traders released again the hawser at dawn time. The Sayed 
says: “the sea farers had made preparations for the sea (voyage)”. 
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9/7. I was standing by the wharf when the loved one released the haw¬ 
ser. He sailed away banking on Allah’s kindness. I will all along offer pray¬ 
ers for his safety. I will not lend myself to despair. (Allah willing) he will 
return to me (someday). 
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Hafiz 

That voyager who is in accompaniment of numerous caravan of hearts - 
0 Allah! keep him safe wherever he is . 


oliLf«o 4 4 
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10/16. The sea traders hoisted sails and left for remote foreign lands. 
Thereby they have deliberately subjected me to a torturous grief. 
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11/17. With the advent of the Diwali (Hindu Holiday) the sea-farers 
hoisted sails. With tears in her eyes the wife of the trader clung to the mast 
vainly hoping thereby to move him to suspend his departure. O poor forlorn 
woman! The terrible anguish of separation from the loved one at dawn 

would kill you. 


Note: 




means a trades woman — a feminine form of 



different from a tradesman’s wife. 


a tradeswoman which 



is 

is 


therefore replaced by 


as per Mr. Trumpp’s 


edition. 
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12/18. With the advent of the Diwali the sea farers set »'' s -J_ h “ *'"** 

the (favourable) northern wind came rather suddenly, or 

the only topic for conversation was this visit to the land across the sea 

(the N°ou e : (l)To pious persons the favourite topic is the Hereafter. They 
are not interested in the worldly affairs. 

(2) Diwali is an occasion of festival for the Hindus to celebrate 
the victory of Siri Ram over forces of evil, his reunion with his 
beloved wife Sita Bai and their return to their original land. 
Death which bridges up the gulf of separation between the 
Creator and His creatures and facilitates their reunion is actually 
an occasion of celebration rather than lamentation. The Momins 
consider this world as a prison-house and they always look for 
release from it. For them death is Diwali. 
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13/4. In fact I was standing by the wharf when my loved one released 
the hawser. Obviously there is some deficiency in me, else my beloved is 
very gracious indeed. 




tL 




‘. w “ s “ nd i"8 by the wharf when the dear one released the 

h r., Obviously 1 suffer from some marked defect, else He is very era- 

cious indeed. 1 ® 
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15/6. I was standing by the wharf when the loved one released the 
hawser. Obviously there is some blemish in me, else my loved one is very 
gracious indeed. 

Note: The verses No. 13-15 display the thinking of a malamati. 
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16/3 . I did not own cooking vessels and had therefore to borrow 
X m seiing^l»t the other women had their husbands (to keep them cosy 
Nou y) The above verse may also be translated as under: 

only on the f side of this world I was left 

(Jeath overtook ^0^ Qther hand those with good record 

achieved the sublime felicity of enjoying Allah's favours. 
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17/1. The ports (across the sea) are far off. Let me go apace. Would 
that I may be able to overtake or meet (the loved one)! I carry no rnoney in 
my purse or shirt pocket. O you ferry man! Please for goodness sa e ma e 
it gratis for me so that I may meet my beloved somewhere on t e o er 
shore. O sea master! with tears in my eyes I beseach you at your ca in oor 
for this favour. 


Note: The word 
placed by 



is absolutely inappropriate. It has been re 
as per Mr. Trumpp’s edition. 
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18/2. She and others (equally destitute - all sinners with bad record) 
— had no money in their purses to pay the scot. The ferry man did not 
oblige them with a free .lift. They waited in vain till sunset at the sea side. 
It was only when Allah graciously arranged for them, says Sayed, that they 
crossed over and reached their destination. (Obviously they were reunited 
with their Consorts). 

Note: A voyager needs cash to meet the voyage expenses. In the above 
two verses the voyager complained that he had no money and 
was therefore helpless in the matter of money may mean good 
deeds and as such the woman was not entitled to a union with 
her consort. Allah, however, made up her deficiency by His 
mercy joined her to her beloved. 


And it was certainly due from Us to help the believers . (47, Al-Rum). 


VAI NO. 1 



692 


r * I* / r 


s 

\ 


* / 



Scanned with CamScanner 






r 



/* * 



V>' ± -A— 




o 13 J 











!*■» 


, far v/ourselves Alas for my heart! It is caught 
in *e“«mTonove). In anger he (the beloved) put on his foot wear 
and left, abandoning me. 
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He has caused me, his bond-woman, extreme anguish. I will put myself 
to any straits to search for the beloved. 

You have not so far experienced any grief. Hence you laugh at mine. 

^ * 

Note: The word has appropriately been replaced by 

as per Mr. Trumpp’s edition. 

O apathetic friends! Do not sit immobile. Please keep on moving, so that 
you may reach the goal eventually. 

Like the monsoon rain you should shed tears unintermittently (in 
remembrance of the loved one). 
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SUR KHAHORI 
OR 

THE SNAKE CHARMER 


INTRODUCTION 

Roomi 

(Go and seek soon a friend of Allah. When you do it Allah becomes your 
friend). 

1 -phis s ur relates to a particular! category of renunciants known as Kha- 
hories or snake charmers (or subduers of self or nafs). They are austere 
in their habits, very sparse in their clothes and indifferent to climatic vagu- 
eries. Their routine programme is to visit Ganjo mountain, which is an 
important station in the spiritual journey and proceed further to Lahut. 
They are not social with people in general. They believe more in self, re¬ 
nunciation than in the performance of prayers. Their approach to Allah is 
direct and informal. Even Satan is scared of these persons. 


The word Khahori means those asceties: 

a) Who collect and live upon wild fruit and who visit mountains and 
waste-lands in its search; 

b) Who charm snakes and seize or kill them; 

c) Who hunt or trap wild animals; and 

d) Who attend to their job tenaciously. 
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2. The above appraisal of the Sur is consistant with the literal definition of 
the word Khahori. If we take the latter in a comprehensive sense, the entire 
Sur would appear to have been composed in praise of Sultan ul Auliya 
Khawaja Muhammad Zaman, the Nakshbandi Pir of Luwari in Southern 
Sind in particular and the other saints of the same order in genera. t is 
therefore befitting to say a few words about this great saint — the cynosure 
of admiration for the poet. 

The Sultan-ul-Auliya was born in 1125 A.H. He was about 32 years 
younger than the poet. He belonged to the Nakhshbandi Schoo o t oug 
whose foremost feature is to get absorbed in the unity of Alla an reve 
ence to the Prophet. The Nakshbandis adhere strictly to Shara 
remember Allah inaudibly at all times. They are austere in their habits an 
they avoid in principle public contacts. They forbid music. 

The Khawaja was a born saint. His saintliness, was foretold by Hazrat 
Shaikh Bahauddin Zakariya a great saint of Multan, about 575 years before 
his birth during his visit to Sind. Soon after the saint had finished his educa¬ 
tion he attracted a large number of admirers and disciples. One such admirer 
was the poet Shah Abdul Latif himself. He went to Luwari and paid his 
respects to him. He even expressed a desire to be his disciple. The Khawaja 
received and entertained him kindly and exchanged views with him. But he 
stipulated that prior to his becoming his disciple Shah was to discard his 
affiliation to the musical instruments. This, the poet pleaded, was extremely 
difficult for him due to his fateful attachment to the same. Khawaja, when 
parting, gave him his ‘chadar’ a sheet of cloth, as a present. The poet valued 
it so much that he willed that it should be placed over his coffin and it was 
so used on his death about 6 years later. The poet always remembered 
Khawaja with great reverence. He has expressed his admiration for him in 
Sur Khahori. 

The saint died at the age of 63 years after a protracted illness. He was 
buried at the place where he lived — in Luwari. 

I have tried to explain the relevant verses of the Sur in the above back¬ 
ground. 

3. The Sur has three chapters and four Vais. The vais generally serve as 
tranquilizers. They are full of affection for the above saint. 

4. The important epithets used in the Sur are explained as under: 



= Bumper crops imply worldly possessions. 
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- Forest implies the ‘nafs’ or Satan, or 
= The path of Tariqat or self-renunciation. 



= Dogs and traps imply the prescribed prayers and fasts 
by means of which the ‘nafs’ is subdued and Satan is kept 
at bay. 



* 


= Wild fruit implies spiritualism. 



= Jungle means worldly involvements. 


5-a) I have made the following additions: 

Verse No. 2-A in chapter 1 from Lutf-e-Latif, and verse No. 23-A 
in the same chapter from Mr. Kazi’s edition; verse No. 10 in chapter 2 from 
Mr Kazi’s edition, 2 stanzas 3 and 4 in verse No. 1, verse No. 16-A and 
stanzas 4 and 7 in Vai No. 1 of chapter 3, from Mr. Kazi’s edition. I have 
also added 3 stanzas to Vai No. 2 of the same chapter 3. 

(b) I have transferred verse No. 10 from chapter 2 to chapter 1 as verse 

No. 23-B on the ground of appropriateness. 


6. I have amended the text in the following verses: 

Verse No. 8 of chapter 2. 0 

Verses No. 1, 2 and 17 and both vais of chapter 3. 


No. of verses 
in the Sur 


No. of Vais 


STATISTICS 

No. of Quranic 
verses and 
traditions 


No. of extran¬ 
eous verses 


60 4 


9 


14 
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SUR KHAHORI 
OR 

THE SNAKE CHARMERS 


t 


Chapter — I 
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1/2. O Mother! I have personally met the person who has seen the 

Beloved. It is, however, well nigh impossible for me to tell you anything 
about him. 

Note: This verse expresses the inner most feelings of the poet for 
Sultan-ul-Auliya Khawaja Muhammad Zaman of Luwari. 
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2/3. O mother! I personally know the person who has contacted 
the Beloved. It is worthwhile passing a night at the abode of this veteran 
seeker. His association is bound to serve as a helpful float in the (Divine) 
deep sea. 


My house is one of the centres of Divine manifestation. It is safe like the 
Ark of Prophet Nooh. He who enters it has nothing to fear. I shall save 
my disciples against harm . (pj r 0 f Luwari). 
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*^ e Reties have undertaken a journey whose mileage and ter- 

u ar® n °t easily ascertainable. Their heads are bowed in contemplation. 
I cannot live without them. 


ote. his verse is said to have been composed and recited by the poet 
when he called on the Pir of Luwari and found him engrossed 
in contemplation with a bowed head. Plural form is used out of 
respect for the saint. 




e (cA~» 

m ^ ^ 





/ X 






to • 


% 



3/1. The (renuntiant) ascetic seekers sought and contacted Allah 

through secret and inaudible remembrance and devotion. These lovers then 
passed into spacelessness by that modus-operandi. (Their remembrance acted 
as code words for them.) They roasted themselves alive and then became one 
with Allah. They saw His manifestation in each object. 


Roomi 


<jAyi£ 


When once you get rid of the time factor you cease to exist and then you 
shall be trustworthy of the Dis-similiar Himself. 


Note: (1) Changed into 


which is the correct word. 
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(2) a) The Khawaja used to remember Allah devoutly, inaudibly 
and secretly. 

b) He had annihilated himself through prayers to Allah and 
love and obedience to the Prophet. He could enjoy contact with 
both. 
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4. The bands of these nomad seekers seem to have passed into Pab moun¬ 
tains - (the realm of self-annihilation). 0 fellow travellers! I want to know 
from you about these nomads, who passed the night in wilderness and then 
passed into the mountains. 


6 




5. Please go to the yonder side (of the mountains) and get me news about 
the nomads and also about the way they crossed these mountains and 
acquired the wild fruit (or spiritualism) . 

Note: This verse reflects the poet’s interest to know the line of action 
of the Pir of Luwari. 
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vnoHitinn 7 ?^v Cl ? rep '‘ ec *') Why did you not prepare yourself for the 
6 th th i u ° U / ^ aVC ^ a * ate start )- These nomads left quite early 

Wl , i r f Cr w ' t * 1 water )- (1° view of this delay on your part 

and lack of the necessary wherewithal) how will you be able to (find and) 
bring the wild fruit from the distant region? 
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7. The nomad seekers are not far to seek. The times are the same. The 
mountains and their passes too have not changed. But it seems to be as 
per the love’s prescription that these nomads move about in burning heat. 
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8. It is not a common-place tract that is visited and explored by these 
ascetics. In fact not even birds have set foot on it. On such an inaccessible 
land, the ascetics move about freely and pick up fruit from trees at will. 


Thev shall profit spiritually who have completely abondoned materialism. 

(Pir of Luwari). 


Roomi 




If we know our actual condition, we shall avail of the benefits of this world 
as well as of the Hereafter . 


\ 



S ** * * 






l 

If 
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9. The fact is that the land visited by the ascetics was never heard of 
before. It is an endless vista. It is there amidst the inhospitable surroundings 
that the nomads lie on their sides and contemplate. They searc or e 
spiritual knowledge in an endless tract. (The spiritual realm as no imi ). 

Note: In this verse the poet has possibly referred to t e vas range o 
effectiveness of the Pir of Luwari. When the * at * er * ** e . 
him to dissociate himself from music, Shah had pleaded that it 
was recorded in his destiny to do it and as such e cou ?° 
over rule his fate. Thereupon the Pir of Luwari assured himthat 
he was competent to call for his tablet from the Loh Mahfuz 
and erase from it the entry concerning his attachment to music. 
The poet was much too bewildered to express his consent to this 
extraordinary proposal. 






✓ 



« O" 1 1 (J-* Us» 

10. The nomad spiritualist gets much annoyed if he finds any follower 
indifferent in his pursuits. He has indeed advanced considerably. For him 
the worldly amenities have no attractions. In fact he lives in wilderness. 
It seems certain that he has received some guide line from the Beloved 
(Prophet) and he follows it sedulously. 

Note: (1) The Pir of Luwari used to get annoyed if he found any 
follower asleep and indifferent to Allah’s remembrance. To 
such persons he used to exclaim :“have you come to this world 
for sleep only”? He followed the Prophet's undermentioned 
tradition in this connection. 

(2) Luwari where the Khawaja lived was hardly better than 
wilderness there. There were a few thatched huts only. 

TRADITION: When 2/3rd of a night used to pass, the Prophet used to 
call the sleepers round about him, and ask them to get up and 
remember Allah as the Day of Judgement was not far off. 
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11. Then nomads generally move about with their body coated with dust. 
They do not mix with or give out their secrets to the ignorant (and unini¬ 
tiated) folk. It is definite that they have acquired some guide lines from the 
Beloved. 

TRADITION: The Prophet generally kept silent. Whenever he spoke, 
his talk was never loose. 


Note: Khawaja sedulously abstained from idle talk and unnecessary 
discussion. He followed the Prophet’s policy. He used to say: 
“if you want to succeed in your spiritual mission, develop in 
yourself the virtues of dust.(i.e. humility and simplicity). 


Ahmed Jam 



The camp of love is a different place and a Divine lover bears different 
marks . 


t'fc'vjvj tw) uy 

fc* * * 
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12. You just go and sit in front of the abode of these nomads. They fan 
the flame of love in their hearts quite unobtrusively. (They would also fan the 
flame of love in your heart secretly). These persons do suffer from certain 

pains on account of which they are denied sleep. .. 

Note: All the time the Pir of Luwari was absorbed in contacts with 
Allah and the Prophet. He had hardly time for much talk w. 
the visitors. He used to radiate spiritualism to them. 


Bedil 




Silence is more meaningful than conversation 

J 




13. “Has the ascetic turned up?”That is the cry in the mountain. (The fact 
is that) information about his prospective arrival (i.e. birth) was already 


received there. 

Note: (1) Replaced the sign of exclamation after 'Khahori* by the 


question mark. Dropped the present question mark 



after. 

(2) About 575 years before the birth of the Pir of Luwari 
Hazrat Bahauddin Zakariya of Multan had passed through 
this barren tract. He had then dismounted out of respect and 
informed his companions that a great saint would dwell there 
at a future date. 




14. Many are the (successful) seekers of Divine knowledge but the range of 
their exploration is relatively restricted. These ascetic wonderers, on the 
other hand, are apparently bound for a remoter goal — the Realm of the 
Absolute Essence. 
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15. The wild fruit (spiritual) is never exhausted for those who strive for it. 
The seekers are able to acquire (rudimental) Divine knowledge at an early 
stage and they communicate it to others here. Afterwards they get to know 
the deep Divine mysteries and initiate others in it. 




^ S «* / ^ 




16. If any person desires to collect the wild fruit, he should be prepared 
to bear the hardship of exploring mountains. The Utter are not prepared 
to disburse gifts among persons who are asleep (ease-loving). 


We have surely created the man to face hardships . (4, Al-Balal). 


TRADITION: A striver is a friend of Allah. 


Mahmud Shayastari 


• ^ i * • 


You were not yet brought into existence when your mission was decreed 
for you. As a matter of fact you were selected for work (out of all creatures 
because of your potentialities.). 


\L 
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17. I have noticed that these wanderers do not reside in their houses. For the 
sake of Allah they wander hither and thither exposing themselves to ex¬ 
tremes of weather all the time weeping and remembering Allah. All such 
wanderers, who are totally absorbed in acquiring the spiritual knowledge, 
pass their lives in sadness (arising out of non-completion of their programme). 

Note: The Nakshbandis like other spiritualists, emulate the instance 
of the Prophet and at a particular stage of life, take to prayer and 
meditation away from their abode. 


\s 


\ ^ 



Ml " * 







18. I know of the nomad seekers who did not know rest. They exhausted 
their strength by the time they came upon the wild fruit (of spiritualism,) 
or they exhausted themselves in the collection of wild fruit and the anxiety 
for more of it. 


39 c ifj j?i j\5, \f\ 

Khayam * | 


A true lover has neither rest, now calm, nor food nor sleep during his 
entire life . 
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p ' . . 6 as ^ etlcs w ho never believe in idleness and procrastination. 

in iurwri t ° r0am a k° ut am 'dst mountains for the wild fruit. 

... g e oo ey are busy with the remembrance of Allah and self reproof 
while they gather the wild fruit (i.e. the spiritualism). 


c “ w - - " " / 

. \ b ** , ^ ^ ** * J * 1 \ * j ' ^ 

L—> i 72 ~~* 

•• M - ^ 


CUiL^ f k5 —*5 L-l-> \ \—O 

20. I know of the nomad seekers who had abandoned sleep and rest. They 
had extensively toured and acquired the wild fruit. During their wanderings 
for it they had nothing except nothingness. Eventually they ventured far 
in the realm of the illimitable spacelessness. 





'J& 


71 What is the nature of the tract through which these spiritualists pass? 
It is^entirely mountainous, full of gravel and mirage looking sand. The 

SWSS2 2£X STAS'S* 

'''"Note' This e 'verse n po'ssTb^'d^cribes the nature of the tract through 
which the poet had passed to reach Luwan. 
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Hafiz 


Please inform the special door keeper that so and so squator on the ground 
of His Court’s floor is present . 



The thorns on the way burnt due to my hot march. In fact thereby I have 
laid down the future travellers under obligation to me. 





^ ^ II ^ ^ 


'' ^ m i 


*V - 




22. The ascetics girded their loin cloth very early in the morning and left 
on their expedition. They had reduced themselves to mere dust while explor¬ 
ing the mountains. After subjecting themselves to severe strains they ulti¬ 
mately reached the other end of the mountains — their goal. 


We shall certainly give to the steadfast their reward according to the 
best of their deeds . (96, Al-Nehl). 


rr 




J 




23. O mother! The spiritualists have left (for the mountains) but they have 
brewed smoke (i.e. the fire of their attachment is smouldering) within me. 
They are all well acquainted with the mountains; and it is quite certain 
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that the craze for the wild fruit is upper most in their mind. 

t L_L_ib 

. f. ■'1 « t *.i .» i i. 

ii*-*'—“*$ *.r^2 


23—A. O mother! The ascetics have left. At the base of the mountain 
they had kindled fires which they later extinguished. But their smoke is 
still there. 

ir eUy-*li ^ • Jif* 


•» ✓ *» M 

23-B/10. Fire glimmers at a place which birds even cannot reach Who 
could have kindled it there except the band of these spiritualists.^ ^ 

r , ^ - eP 

-- wJi' t li£ 

- -> V - v 

, mrtimt Thev move about and cover long distances 
24. They do not use any • haye set out for a rem ote desert to 

on foot. Acting on havc no c | 0 th intact on their body, and 

that is She* marie oMhl^ecognition: (Their clothes are reduced to shreds 
due to the ruggedness of the tract). 

~'j\y 


Janali 



709 


Scanned with CamScanner 


1 wear only a shirt in your street (i.e. Realm) That too due to my te 
reduced to shreds . 



f 5 

■ u ^ 



\ X 


25. They never sleep comfortably with • h ® r ( ^'£2j'goal soon), 
always worried about their journey ( 


/ 




v*v 




W)\—V e 1^® 


26. They have haggard faces and they wear old wornout foot wear. They 
have visited the land which even mature and experience spiritualists were 
baffled to reach. After reaching it they secretly planned to proceed to the' 
more remote places. 



A hundred deserts have been covered and yet there is another ahead . 




27/28. They have haggard faces and their ropy foot-wear is worn out. 
Even at dawn time they were worried about the future (unfinished journey 
or the Day of Judgement). 
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28/27. They carry empty and dry leather bags under their armpits; 
and their foot wear is ropy and aged. Tears always trickle down from their 
eyes. O Traveller! Did you chance to meet nomads corresponding to 
this description?" 


VAI 

k ' ' ^ ^ 

—* £>l— t >3 

y * ^ W ^ V 

^ «• > 

. (jL* 

i c^Ji-oy>vr -»-> < 

(O"** 1 '—*i si** ! ^ - 1 ^—• 




(J L—4 



•a < . ^ ^ ^ ^ . 

*0 • 
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While shedding a downpour (from my eyes) I do yearn to journey and 
meet my beloved. I would definitely meet him even by undertaking an 
uninterrupted journey for several days. 

(O Allah!) Would that you were to help to meet my beloved as you do 
in the case of the white footed deer being blessed with rain! 

My eyes are laden with tears like the seasonal clouds bearing rain. 

O mother! I shall not sit idle (without undertaking journey to meet 
the beloved) because I love him. 

Abdul Latif says: “0 Sisters! I shall surely push on upto my darling . 

Note: The vai refers to the poet’s yearning to meet the Pir of Luwari, 
or the Prophet of Islam. 
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SUR KHAHORI 
Chapter — II 


1 



LSJ^-iU 



1. Those seekers, who came to know about the sanctum on the hard and 
coarse Ganjo mountain, abandoned their bumper crops, explored the tract 
and eventually reached the spacelessness. 

Note: (1) Lahut is the last stage in the spiritual journey to Allah. It is 


attainable by the Prophets and some select ‘auliyas’ or saints.’ 

(2) Ganjo (bald) mountain is an important station in the 
journey of the seekers of Divine knowledge. That is an initial 
stage of self-abnegation. Incidentally Shah had passed through 
the range in the company of the Sanyasis on their way to Hinglaj. 

(3) The correct name of the mountain 


seems to be 




(implying mountain of the treasure). 


Later 



of 



seems to have dropped off, 


making the word 
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A man's materialist tendencies constitutes a veil between him and A 
They should be discarded . (Imam Rabani). 



closed the door on myself . 



* "V 



1 0 


2 . Those seekers, who came to know about the sanctorum on the Ganjo 
mountain, closed all worldly pursuits and books of knowledge, explored 
the mountain and reached the spacelessness. 


They used to sleep but little . 


(17, Al-Zariyat). 


Attar 




He who has the Divine knowledge is not connected with both worlds. 
He b unmindful of everything other than Allah . 





* X 


» / 


(is — ^ 

* * * b i / 



3. Those seekers who came to know about the sanctorum on the Ganjo 
mountain, abandoned their full sound sleep and wandered about and 
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reached Lahut, their goal. 



,L-*> 

* ✓ ^ *• * 




\S > 


4. Those seekers who got the fragrance of the sanctorum on the Ganjo 
mountain, wandered about in that region till they located it and then rea¬ 
ched the spacelessness. 


a 



* 

.L-I (^->>-*1) e 


* -x 




5. Those seekers who got news about the sanctorum on the Ganjo moun¬ 
tain, foresook all commitments, marched towards it and eventually reached 

the spacelessness. 



.Lcj^u 4 

/ w/ * 



6. Those seekers who got smell of the sanctorum on the Ganjo mountain, 
left all garments (artifices and artificialities), wandered about in its search, 
and eventually they got into the spacelessness. ^ 

Roomi 

Kindle the flame of love in your heart. Abandon all the material means 
in totality . 
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7. Those seekers who got into the sanctorum on the Ganjo mountain and 
understood its implications, resorted to self-annihilation and then reached 
the spacelessness. 



The lover is free from the death, and life like the river it b not concerned 
with the' surf and the bubbles . 


A 






• ^J=* 

8. What is the attraction for you in the sanctum on the (coarse) Ganjo 
mountain? It is a well known fact that its very sight forfeits the seeker’s 
tranquility and peace of mind. He becomes much too impatient to visit.it. 
My advice to you, therefore, is to “refrain from going there and exploring 
the common place mountainous tract. Instead roast yourself by intense 
yearning in addition to self-denial to qualify yourself as an approved wan¬ 
derer (or seeker)”. 

But monothebm, which they invented for themselves, We did not 
prescribe it for them. (27, Al-Hadid). 
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Roomi 


Why do the pious persons undergo these hardships? They do it because 
annihilation of body leads to the immortality of soul . 


Note: (1) Replaced by (meaning why) 

as per Messers Kazi and Advani's editions respectively. 

(2) The word may be .interpreted as under: 

I A. 1 A 

As it may mean ‘everything’. As " it ma Y 

refer to the cave where the Prophet of Islam had retired and 
later received the first Quranic relevation. Mr. Kazi has, 

y * 

however, replaced it by which means e g°* The 

first interpretation seems to be more appropriate. 

I do not favour monasticism. But I suggest self-annihilation. He who 

successfully practices it, his one word would work like antidote. 

(Pirof Luwari). 







th^ Ganio range, study carefully each step and then 
9. While you are m i th G^ I 8^ jn jt The passed un- 

Uke it because *ere are M» though watef waJ not available there. Those 
vdio'have* beer) 1 there once, would consider it reprehensible to return there- 
ftom. 
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Note: (1) Worldly conveniences or mother’s memory do not count 
with the ascetics. 

Of stones (i.e. rocks) indeed there are some out of which gush forth 
streams, and of them there are some out of which flows water when 
they cleave asunder. And verily of them there are some that humble 
themselves before Allah . (74, Al-Baqarah). 

(2) In the above two verses the poet advises the seeker to: 

a) develop self-annihilation, 

b) ‘roast himself’ by intense yearning, and 

c) study his course very carefully and proceed along it in 


a courageous manner. 




10. The Ganjo mountain tract is an unusual region where even the birds 
do not venture to fly. These ascetics however, have visited it and picked the 
wild fruit at will there. 

Note: The Verse No. 8 of chapter 1 is relevant. 


VAI 
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•* iUup 

OlU^oU. Jj- iykui J. 

I . >* ^_» l * * *c 

5 C'iW*—* ci) \j u>* 


* -» 

103^1 


0 beloved(; To whatever community (or category) I may belong, kindly 
take into confederation your own unique position, (and kindly patronise 

me). 


I would be pleased to fill (with water) the leather bags of the ascetics 
for the entire night. 


If only you were to address me as your bondwoman, I would possibly 
get the (coveted) spiritual status. 

I would only be happy to explore the mountains (i.e. offer prayer) for 
the entire night till dawn. 

Then I would submit my prayerful request to Allah. 


during the last stage of night . 


Abdul Latif says: “O sisters! I have had,consultations with (or guidance 
from) from my beloved (in this connection). 
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Note: This vai possibly refers to the poet’s interview with the illustrious 
Pir of Luwari and his request to him for spiritual uplift despite 
the fact that he was affiliated to music under the Chishtia 
influence. 
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SUR KHAHORI 
(Chapter - III) 










L*, (A-i tU)LTCJ 

^ Mi M 


1 ) 




M % ^ 



1 The spiritualists have deliberately forsaken the stereotype way (of 
Sharah) and seem to have fallen into an indescrible self-consuming non¬ 
chalance Even though gifted with perception, they move about haltingly 
fike blind men They behave like stark deaf and dump persons. (They do 
not associate with any other person). Poor deaf wanderers! they bemoan 
the decree of separation passed by Allah for them. They have, 
however passed the stage of Lahut and they yearn even in their sleep for 
further advancement. They sigh and sigh unintermittently in all postures 
without expressing any thing. 
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Note: Some one enquired from Bayazid Bistami as to what way 
was sure to lead to Allah. He replied ‘When you miss the way, 
you would reach Allah.” (Maktubat Sidi, ii). 

And We said: 'go forth, some of you as enemies of some others, 

and for you there is an abode on the earth and provision for a time. 

(36, Al-Baqarah). 





Sayed Shah Hussain 

Thousands of lovers are intoxicated with a sip from the Unity and like mad 
people they roam and dance in wilderness . 


•0 


Note: Replaced - * by as Messers Kazi and Advani s 

editions respectively. 

Added as stanzas No. 3 and 4 as per Mr. Kazi’s edition as under: 
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2. They forsook the conventional way (of Sharah) during the course of 
exploration of the mountains. They did not proceed along the trodden path 
(of Sharah). They have had some Divine insight while proceeding along the 
untrodden tracks. They would not therefore leave it. They have abandoned 
interest in both the worlds; and as such they are not particular about the 
route, nor do they enquire about the track (from a guide or consult a pre¬ 
cedent or convention). For the pleasure of Allah they liberally apply dust 
to their bodies (i.e. they evince absolutely no interest in the worldly toilet 
or attractions. They do not mind their apparent negligence). It js definite 
that these ascetics have had some Divine knowledge. 

TRADITION: Simplicity is significant of faith. 

Nearness to Allah is acquired by a seeker when he is ripe in self-annihila¬ 
tion. That is his first stage . (Sartaj Nakshband H. Muhamed Baqi Billal). 


3. Do not approach, much less pursue, the usual course (of Sharah). It 
should rather be the other way. If you cross the stage of self-annihilation, 
you shall automatically, (without receiving guidance), qualify yourself as 
the approved seeker. 

Note: Replaced b Y as per Messers Kazi 

and Advani’s editions respectively. 






-r 

4 When some of the wanderers set their foot on a path, which is unusual, 
and which confounds the average persons, they.straightaway findI them- 
selves on the highway to the Beloved. But then it is only the lot of a few 
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out of million persons to know or follow the meanders of this winding way. 

Note: The Verse No. 19, Sur Yaman Kalyan is relevant. 

Roomi 

Most of the mankind went off the track on account of this misunderstand 
ing and very few persons could know the great saints . 

Note: In the above four verses the poet has obviously referred to the 
policy and modus operandi of the malamati sec . 
people conceal their devotion and piety, avoid to parade eir 
good deeds and make no effort to hide any thing apparently 
repugnant. Through ignorance the general public misjudge and 
reproach them. The ‘malamatis’ draw inspiration from the 
precedent of Hazrat Ba Yasid Bistami who, in order to prejudice 
people against him and thereby make them leave him to himself, 
took out a bread and ate it during the month of Ramazan. Of 
course legally he could do it as he was in journey. 

According to Hazrat Ali Hajweri, nom de plumed Hazrat Data 
Ganj Bux of Lahore, ‘malamat’ or public reproach is an ever 
green garden for the lovers, a recreation — avenue for the friends, 
an exhderation for the ardent seekers and a pleasant exercise 
for the followers. 



5. The followers of the irregular path went very far and they heard what 
was never heard before. As a matter of fact I have just seen them at that 
stage. 

Note: This verse refers to the highly evolved stage reached by the Sul¬ 
tan ul Auliya of Luwari which the poet had personally witnessed 
on his visit to him. 

It refers to the stage which according to the sufis is irreversible i.e. when 
Allah manifests Himself to a seeker, He does not conceal Himself from him 
again. Then the seeker hears what is not heard inwardly or outwardly. 
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6. The direct and usual route has lots of snakes (pitfalls) in it. (It is defi¬ 
nitely not pleasant on that account.) On the other hand, the indirect and un¬ 
usual road is sweet and pleasant (or) getting confused in it and leaving 
it off is pleasant. But that experience shall be known to those who cross it 
and reach the goal. 


4 




• ~ 1 7 ' 



7. O mother! The ascetics have returned after trampeding several countries. 
I do not know of what country’s dust their camel like hardy feet bear. 


normally means camels. But since the Khahoris 
wander*” on foot, I have translated the word as camel like 
hardy. 


A 


> ^ / i 





S' v S * 

^ v / m r 



3) 


*. T r -to t 

Z.'w.'" s.»"> »■«»»«) «j “iXT"”' 

' , . .unrMc would not go off the right track. 

ren °No n , C e Both wtlds mean ambition for property etc in this world and 
■ Paradise and its blessings in the next world. 
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So long Paradise and Hell constitute an obstruction, how can your mind 
acquire knowledge of the Divine mysteries? 



✓ 



9. When the jungle was burnt to cinders (i.e. when the seeker renounced 
all involvements of this world, and the bait of Paradise in the Hereafter, 
and thereby blasted all plans of Satan for his diversion and misguidance), 
the entire field became quite clear, and the thief (i.e. Satan) could not 
hide to carry out his nefarious programme. The seeker and the Sought 
then met each other (without a veil). 



e 







’° y he iu " gl * (Satan or J baser «lf) wept bitterly and while getting ready 

Ihat Jh e e y re S aft P T gly "OF** *" baggi " g the game >' He said desp^dently 
(and W ° n °‘ ^ C ° ntaCt * hem *° be furth - humbl « ) 


Note: In this verse Shah Abdul Latif has tacitly drawn a line of contrast 
between the conventional way of Sharah and the unusual way of 

J a « qa !l Und< T the f ' rSt ’ Which is arduous and therefore more 
difficult, a seeker is bound by the fundamentals of Islam includ¬ 
ing the criterion between the authorised and unauthorised. That 
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affords some scope to Satan to create hurdles for the seekers. 
But the course of Tariqat is more swift. It starts with self, abne¬ 
gation and terminates in self, annihilation and transformation 
in the Reality. The sufis, as a class, advocate the course of Tari¬ 
qat, ihough it must be stressed that Sharah cannot be discarded 

at any stage of evolution. Its observance is a ‘must’ for all 
muslims. 

(2) The verses No. 9 to 12 display the spiritual master minded¬ 
ness of the Pir of Luwari and other nakshbandi saints to tackle 
and humble Satan or the nafs. 





11. While clearing out the Jungle (Satan or baser self) wept bitterly and 
deplored that these sportsmen had no dogs or traps to help them, and yet 
they had succeeded in securing the game. (The seekers had discarded the 
usual method of humbling him through prayers etc.) Thereafter he shall 
never function (against them) in this world. 








- - ^ 
u ,„ r cp if\ was surprised to see that there were no 
Tl : e iU "f Xwl d n “he sportsmen ,o them, (and as 
I £ wa f s takenTsl’lutet unawares). He wept loudly and cursed the 

tsmen bitterly. 


‘•Jr** Sf? 



j ' 
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13. (Relatively) welcome is the desolate retreat where the Beloved alone 
may be available. (On the other hand) you should better leave the (bois¬ 
terous) place which is inhabited by millions of malafide type of persons. 
Note: This Verse possibly means that Luwari, a small village a relative 
wilderness, but where the saint lived, was more attractive to the 
Poet then big places having the hustle and bustle of the world. 






14. (Relatively) welcome is the dark night when you miss (the worldly) 
way, (and when you fail to attend to the worldly pursuits). Then you shall 
forget not only all worldly connections and commitments but you shall 
forget yourself too (and thereby be completely at one with the Beloved). 
(You shall forget attractions of both the worlds and thus concentrate on 
achieving union with Allah). 




15. To prove light Allah created its antonym darkness. (On that analogy) 
dark night and bright day were created. But since Allah has nothing contrary 
to Him simply because He is unimaginable, nothing by way of contrast can 
be put up to prove Him. In the Realm of His individuality nothing exists 
outside of Him by way of colour or form. 



Roomi 


Hence by the opposite of light you came to know light. By its appearance 


a contrary proves its opposite. Accordingly the hidden things are known 
only through their opposite; and since Allah has nothing contrary to Him, 
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He remains a paradox . 


• . CC .°/" ' n 8 t0 Moulana Roomi light is known by contrast- 

Bnt ^ r ^ ness an d pleasure is known through the pain. 

t .. ° J S . e sum t( >tal of all existence and nothing stands 
1 e o Him by contrasting with which He could be known . 
,«v . (Metaphysis of Roomi by Dr. Khalifa). 

1. h ™ erT| k er the Shamsul Arfin family in Bukhara had told 
a akar Ganj that there were 70000 veils of darkness between 
im an Allah, and when they were drawn off one by one he 
saw imself alone behind them in a purely white background 
"Begum Sufia” by Syed Salahuddin. 



16. Bear the load of Reality without head (i.e. without artifice, argument, 
or protest). When the Divine knowledge is being imparted to you, imbibe 
it so dispassionately as if you have heard nothing; and when the Beloved 
shows Himself to you, behave in such a manner as if like a blind fellow you 
have seen nothing. 

,0^0.5 JCjT o- —• 

16-A. In case Allah does me a favour, I would wish to be imarticulate, 
deaf and blind. 

Note: The poet advises non-betrayal of emotion in connection with 
Divine favours. 
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17. Today too the dust raised by the tramps’ party is visible among the 
mountains. (Generally they go for collecting the wild fruit i.e. Divine know¬ 
ledge, during very hot summer) and they would not return without it. But 
their tents are no more visible at the last site. (Since they do not encamp 
for more than a night at a particular place, they have obviously shifted 
their camp) or (the nomads have become scarce these days). 

S ^ to / ^ 



18. At present (these days) the ascetics are not visible among the mountains, 
which seem barren without them. I am making enquiries here and there 
whether the ascetics are expected among the mountains for collection of 
the wild fruit. 

Note: It is said that once Shah Abdul Latif paid a visit to the tomb of 
Pir Patho in Thatta district. During the course of his meditation 
he felt that the saint told him with sorrow that there was no 
more any seeker of Divine knowledge or love. 

In this verse Shah seems to have lamented the paucity of such 
seekers. 






19. Birds alone know correctly about the whereabouts (or plans) of the 
bonafide seekers, because they are nestled in the abodes of the latter. 

Note: By ‘birds’ the poet possibly means “Kiramul Katbin” or the 
angels posted by Allah on the shoulders of every individual 
to record his deeds. These ascetic spiritualists are so much 
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absorbed in the Reality and they pass so much time in ecstasy, 
that their thoughts and acts are not comprehended by the general 
public. 

When the two recording angels record (the deeds of men), one sitting 
on the right and the other on the left. ( 17 » 


•y T " 

< e y-V* 




- 1 > . '. 
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\4>*i 

O imbecile! You did not know your own self when you associated 
with these ascetics. (Obviously you were presumptuous). 

You have to study your 'self first in order to study your soul . 

(Imam Ghazali). 

With what face would you now look for them amidst the mountains? 

You would have been spared all this toil if you had accompanied them. 

You saw the blaze (of the Divine light), and yet you returned! Why did 
you not burn yourself for the Beloved? 

My heart is scorched like sand for them. It crackles and languishes for 
him. 


Since yesterday my limbs, as it were, are on fire (of love and yearning 
for him). 


I shall move about in the mountains and explore them feeling that I am 
with him. 


Note: Replaced 




in the penultimate stanza as per Mr. Advani’s edition. 
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VAI NO. 2 
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O eyes! You did not keep awake for him! 

Poor eyes! They weap bitterly for the beloved (on that account). 

Since they went to sleep early, let them suffer the torment. 

How can they, with drowsy eyes, behold the beloved? 

How do they expect to meet him when their eyes are accustomed 
to sleep? 

The result is that such (negligent) persons shed tears (of frustration) 
at dawn time. 

The fact is that you slept negligently and in the meantime; alas! the 
(fV beloved went away. 

Abdul Latif (longingly) says: “O Sisters! would that I were to meet 
the beloved”! 
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SUR RAM KALI 
OR 

THE ASCETICS 

INTRODUCTION 

^ g 3j'* 

Sir Sayad Ahmed 

I have Allah. My heart Is roasted with love of the Prophet. In that con¬ 
nection no infidel has the accoutrements which I have . 

In the gathering there were pietists as well as mere spectators . 

1 A section of the people, who are not much conversant with the Risalo, 
pose a question as to why Shah Abdul Latif, a Sayed and a Saint, associated 
and peregrinated with the non-muslim nomads for a pretty long time, and 
assigned to them a full sur in the Risalo. As the question is natural, it de¬ 
serves to be discussed in an unbiased manner. Accordingly I propose to 
treat its two aspects, vis. the ordinary and the religious, separately as under: 


The Ordinary Aspect: 

Early in life when youth is often times adventurous, when one usually 
feels bouyant, the poet took an opportunity to join a group of nomads, 
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locally known as Jogis—Sanyasis or ascetics. He associated with them for 
about three years. In the course of their wanderings the poet visited their 
important centres on the Ganjo mountain, (which incidentally is known as 
the cot of pious men) at Dwarka, Lakhpat, Hinglaj (twice), Lahut, La- 
Makan, and Jesselmere etc. Later he seems to have developed some dif¬ 
ferences with them in connection with the form of worship and the devo¬ 
tional practices. That annoyed them and they left him surreptitiously at 
Hinglaj while he lay asleep. According to the available record the poet never 
met, much less joined them again; but he always cherished exonerating 
memories about them. This is the background in nut shell of Shah s associa¬ 
tion with the nomads and of his all-time separation from them. The associa¬ 
tion was due to inquisitiveness and youthful recklessness, and the separation 
was based on religious considerations. I do not find fault with either of 
them. 

Once a great monist Hussain bin Mansur Al-Hallaj, who later lost his 
life on the gibbet for his highly unorthodox utterances claiming to be Allah, 
called on his more popular contemporary, Hazrat Junaid, an illustrious 
saint and sufi of the calibre of Hazrat Abu Yazid Bistami. Mansur knocked 
at his door and when Hazrat J unaid enquired from within as to who he was, 
he replied: “Allah”. Hazrat J unaid called him in and said that he was not 
Allah, but he was with Him. They had then a little dialogue somewhat on 
the following lines:— 


H. Junaid: 
Al-Hallaj: 

H. Junaid: 


Al-Hallaj: 


What has brought you to me? 

The craze for your company, O Shaikh! I want to benefit 
from it. 

But I do not associate with mad men. Association demands 
sanity. If that is wanting, the result is such behaviour as 
yours. 

I prefer intoxication to sobriety. Besides both of them are 
the attributes of man, and he remains veiled from his Lord 
until all his attributes are annihilated. 
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b) Amir Khusro 

The people say: 'Khusro does idol worship". "Yes, I do it. I have no con¬ 
cern with the people". 



c) Roomi 

I have passed nights till dawn in monasteries with devout persons. I have 
(also) slept alongwith the infidels before idols. 

These utterances are more questionable than the poet’s association with 
the jogis. 

The Religious Aspect: 

They are not (all) alike. Amongst the people of the Book there is a 
community that is upright. They recite revelations of Allah at night and 

they prostrate themselves . ...... 

They believe in Allah and the Last Day and they enjoin what is right 
and forbid what is wrong; and they vie with each other in doing good. 

And thev 2 T 6 of the righteous. 

And whatever good they do, nothing (thereof) shall be rejected. And 


Allah knows the reverent. 


(113,114,115, Al-lmran). 
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and reverant” and assured them that whatever good they did would never 
be lost unto them. 

On the same analogy Shah Abdul Latif appreciated the stark austerity 
of the ascetics in food and clothes, their vigil at night and constant flow of 
tears, their fear of the Master, their shuning the public and avoiding associa¬ 
tion with them, and their irreproachable self-renunciation. The poet was 
not interested in their faith. He never described it except that he stated 
that they observed the pre-Islamic conventions, which obviously implied 
that they were non-Muslims. Shah has not discussed the merits of their 
faith, much less admired it. In fact he had differences with them about the 
form of their devotional practices, which actually annoyed them to the 
extent that they left him while he lay asleep. 

We should assume that a seeker of the Truth sometimes halts during 
the course of His search to investigate certain spectacles. The instance of 
Hazrat Ibrahim has been quoted intensively in the Quran. He was impressed 
by the sight of a star and the moon and the sun respectively. Theoritically 
he assumed each one of them in turn as his God. But that surely was not 
his decision because he abandoned that assumption as soon as the obove 
objects receded from his view. On the same analogy the poet’s association 
with the non-Muslim ascetics was only a stage - a sort of experiment or 
scrutiny in his search for the Truth. There is, however, no denying the 
fact that he became enamoured of their rank asceticism. But when he con¬ 
sidered their methods of worship amounting to polytheism, like a righteous 
muslim he resented them, with the result that the ascetics parted company 
with him. Incidentally it is important to note that the poet never joined 
any ascetic group thereafter, though he always cherished exhilarating memo¬ 
ries of their asceticism. 

The poet’s relatively long association with the ascetics was possibly due 
to his belief that they maintained Hazrat Ali as their leader in self-renuncia¬ 
tion. (vide verse No. 28 chapter 1 and verses No. 23-A and B of chapter 9 
of the Sur). It is also significant to note that the poet has alligned them 
(though not compared them) with the Prophet of Islam (vide verses No. 12 
to 18 and the Vai of chapter 8). The fact is that most of the verses of the 
Risalo are spiritualized, and there is always scope for spiritual identification 
of characters in a sur. 


Iqbal 
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You are a Muslim. Be independent of the non-Muslims. You should, how¬ 
ever, be the means of doing good to the entire humanity . 

Before I close I should better refer to the following verse of Moulana 
Roomi: 





Yesterday the Shaikh passed through the town with a burning lamp explain¬ 
ing to the interrogators that he was sick of the hypocrisy of avaricious 
'animals' and hence he sought a real human being. 


Possibly Shah put up to the Moulana his model of austerity - the 
ascetic nomad - to facilitate his search for the ideal man. In view of these 
facts no fault can be found with Sur Ramkali even from the orthodox view. 


I reproduce below some of the relevant traditions of the Prophet: 

i) Those persons are the kings of Paradise who have: 

a) dishevelled hair, 

b) a coat of dust on their bodies, 

c) no access to the rich persons, 
dl been misunderstood by others. 

ii) They are the persons who have no coin with them. Yet if they were 
to request Allah for the entire Paradise, He would grant their request. 

Hi) Allah befriends that bondman who has: 
a) little wealth, 

Such persons generally die early. 


«ckrsrst rtf the Indian Sur Handol. It is one of the longest 
2. The Sur .s an off- hoot of he Ind.a for the 

surs. It has nine chapters a^ ten vais.^, ^ ^ ^ ^ 

rm C e h d«crip r rn of their life. Simultaneously he has exhorted the seeker 

to avoid all vices and materialist affiliations. 


3. 


In this Sur I have made 35 additions as under: 
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1 verse in chapter 3 from Mr. Kazi’s edition. 

7 verses in chapter 1 from Mr. Advani’s edition. 

3 verses in chapter 3 from Mr. Advani’s edition. 

1 verse in chapter 4 from Lutif-e*Latif. 

8 verses and 1 stanza in verse No. 5 in chapter 5 from Messers Kazi 
and Advani’s editions. 

1 verse in chapter 6 from Mr. Advani’s edition. 

1 verse in chapter 7 from Mr. Advani’s edition. 

4 verses in chapter 8 from Mr. Advani’s edition (one from Moulvi 
Dur Mohammad). 

5 verses in chapter 9 from Mr. Advani’s edition. 

4 verses in chapter 9 from Mr. Kazi’s edition. 

4. I have changed the order of verses No. 8 and 9 in chapter 5 and of 
verses No. 4 to 7 in chapter No. 9. 

5. I have amended the text in the following verses: 

Verses No. 2 and 11 of chapter 1. 

Verse No. 9 and 14 of chapter 5; and 
Verse No. 37 of chapter 9. 


No. of verses 
in the Sur 


STATISTICS 

No. of Vais No. of Quranic No. of Extran- 


verses and eous verses 

traditions 


229 


10 


42 


37 
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SUR RAM KALI 
OR 

THE ASCETICS 


Chapter — I 



1. There are two categories of ascetics in the universe. Some of them have 
reached the goal and are absorbed in the Divine light. They are the ‘noons’ 
or the illumined. The others are still in the course of journey to their goal. 
They are known as 'nans’ or those that are burning in the fire of love. 

They radiate Divine light and are consumed by the fire of the Divine 
love. Such ascetics have kindled the light in me after burning themselves 
in the blaze (of the Divine love). It is hard for me to live without their 

company. 

TRADITION. * is a fire and CJ*is a fire within it. 




Roomi 

They say that the blazing fire is the infidel’s lot; but I have seen none save 
Abu Lahab denied your ‘fire’ . 
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Qalandar Shahbaz 


Every moment I dance in fire due to my love for the Friend . 



2. These Jogis, while they lived in this world, were veritably in the fire 
(of Divine love). They dissocated from sleep and never sought It. They have 
made my life as hard as it would be on the day of Judgement. I cannot live 
without them. 


Note: Replaced 


by 



which is colloquial. 


Do not turn away those persons who pray to Allah day and night 
to see His face. (52, Al-Anam). 


r 


e ' 3 P a **-*'- 1 CV *- G >'—4 

'$4 ! tj *S 


3. These true seekers, who had reached the stage of Lahut, had made 
innumerable vocal entreaties to Allah for further advancement. Alas! Alas! 
(They have gone away.) I cannot live without them. 
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4. These ascetics have left me. I search for them to rejoin them and benefit 

rom t em. (But so far it has been in vain). I always remember their associa- 
tiorij and I cannot live without them. 


* / / 11 V / T 1 w 

5. I die for them; I beat my head at not finding them; I shed streams of 
tears in my longing for them. I always remember their conversation. It is 
impossible for me to live without them. 


e !3J 


0* 

s 

Sift* 

0 ** % * 

S A 8 / t » 

* ^ ^ S ^ ^ ^ 


6. (The poet advises the seeker!) "(O fellow seeker!) Be quick please to 
help me to locate the ascetics! Please do not waste any time. It brooks no 
delay. You must practise humility in the course of your search to locate 
their footprints. After finding the road that they have taken, you must 
go as far as is possible. Nay, pursue the journey at all times without a break. 
The fact is that I cannot live without them.” 
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7. The ascetics have entered their third spiritual stage of ‘Lahut\ They have 
secured the emeralds (of Divine knowledge), or (they possess abundance of 
beneficence). I cannot live without them. 


to ^ ' V • ' * 


J S' 

t • ** 
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8. I prize very much the music of the instruments (particularly the con- 
shell) of the ascetics. As a matter of fact all their conshells are worth gold. 
Do not try to evaluate the ascetics on the basis of their apparent destitution. 
After creating a false impression of their possible prolonged stay with you, 
these ascetics would suddenly leave for the East. They always avoid crowds 
and publicity. I find it much too hard to live without them. 

Note: (1) Changed » 35 Per Messers Kazi and 

Advani’s editions respectively. 

(2) In the above verse Shah has possibly related his own exper¬ 
ience of the ascetics, who had left him while he was asleep. 

(3) ‘Malamatis’ also avoid crowds and hustle bustle of life. 
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9. I prize as a great treasure the musical sound of the con-shells of the 
ascetics. These holy nomads have passed the stage of dialogues. In fact they 
do not talk to any person. They are often in trance. I cannot live without 
them. 




10. Before I contacted them I was asleep on my couch (i.e. I led a routine 
life). However a sigh (or a mere gesture) from them awoke me and attracted 
me to them, I shall not live without them (i.e. the ascetics), who thus awoke 
me (into spiritual consciousness). 


s\ 
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11. Now they should better fasten me by ropes and take me with them¬ 
selves. I have come to know of some of their secrets through their musical 
instruments. Since I have received their dart in my heart (or) since they 
have settled in my heart. I shall not live without them. 


Note: Replaced 35 per ^ r - Advan '* s 


edition. 


\r 


• * I* » * • * ^ 
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12 Please drag me along with yourselves by means of a rope. Since they 
have settled in my heart now, (through the music of their con-shells), it is 
impossible for me to live without them. 
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13. Please take me with yourselves by means of a rope. O holy 
con-shells are my strength and mainstay. Please turn ac 
the con-shell. I cannot live without them. 


St 








14. They did convey to me something very fine through their conshells, 
and due to what they struck me with thereby, I shall not live without them. 

)t e CJi ^— 1 (Jr| J * - * 4 
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14-A. In a moment by means of the (music of their) conshells they 
dissipated the veil (from my mind). I have been deeply captivated by their 
musical instruments. The fact is that I am very miserable, and I cannot 
live without them. 



j j 
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15. They left in the morning along with their conshells for a remote place, 
and t ereby they caused to me a lot of suffering. They are far away, and 
to meet them is not easy. But I cannot live without them. 


A—>.$ \_ L 

• * m * to * 
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15—A. In the morning they took up conshells and left in a state of 

self-annihilation. That is their identification mark; I cannot live without 
them. 



\H 
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16. These stalwarts left in the morning alongwith their conshells. (That is 
a calamity for me.) Inspite of my thorough search for them I cannot come 
upon their ‘party’. There is a fragrance of amber in their seat * It is impossi¬ 
ble for me to live without them. 

Note: It seems the nomads moved about in a single file, one behind 
the other. 


u 




> SL — s £\— 
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* yogis usually carry their seats with them which they use to sit upon.) 
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17. The ascetics make a pile of head-loads of ego and then make a bonfire 
of it. By means of their musical conshells too they neutralize the ego. They 
were the persons who would steer me safely through the deep sea of life. 
Indeed I cannot live without them. 


\ K 
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18. I become more restless when I cast a glance at the place where they sat 
last. I am very much captivated by the instrumental music of their conshell. 
(Actually I cannot forget it.) Their departure is a matter of lamentation 
for me. Accordingly I cannot live without them. 

id ^ ^ . ** ^ ^ ^ 
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19. When I look at their usual sitting place, it immediately creates commo¬ 
tion within me. The music of their instruments is not heard in the morning 
nowadays. They live reconciled to their fate. (They are always content). 
I cannot live without them. 

w ^*-31 «.L»- (ji\ X ^ X 
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19—A. I am moved to tears and sobs at the sight of their familiar seats. 
The ascetics seem to have taken them off from their shoulders and left them 
on the ground. I cannot live without those who lived quite content. (Advani) 


V. 







20. I give vent to cries at their discarded seats. I simply cannot help it 
because I cannot control my mouth. I have received the stab from the 
“Lahut” ascetics through their music. It is a tragedy that I cannot follow 

them, though I am sure I cannot live without them. 





21 When I saw their discarded seats, their very sight created commotion 
within me I tried to stifle it by putting my arm in my mouth. The holy 
men have possibly left for Kalat (in Baluchistan). Verily I cannot live with¬ 
out them. 


rr 
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22. I feel as if they are present here and I am sitting with them; but I cannot 
see them, even though their image is ever present. None can come upto them 
in handsomeliness. They are peerless. Howsoever even though I perceive 
their image, they are not actually available. I simply cannot live without 
them. 


XT 
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23. The holy nomads are not at their usual place today. (They have moved 
out to fresh fields and pastures new). (The only difference is that) they 
always neutralize the ego in them and they move fast from one place to 
another. At their camps one hears nothing but lamentations (due to 
separation from Allah). I cannot live without them. 


Note: (1) Changed by l* ** 1) as per Mr. Kazi’s edition. 

(2) here may imply the ascetics. 
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24. The holy nomads left for some other place. They have completely 
ridden themselves of ego. In fact there is nothing but Divine love in the 
abode of these naked persons. (They wear a loin cloth only). But they carry 
Sandal wood (or its fragrance) with themselves. They radiate that sort of 
fragrance. I cannot live without them. 
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— ^' J^ e ho, y nomads contemplate and soliloquise inaudibly. They 

eft on the journey after obliterating the traces of their seats. Their parting 
is so touching that one immediately melts into tears. It is definitely hard 
for me to live without them. 

Note: Verses No. 32, 33 and 33-A may also mean that the holy nomads 
held discussions among themselves, isolated from the public 
gaze and participation. 


X't 
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34 (It is very difficult to comprehend (or describe) the unusual traits of 
these ascetics). Firstly they are deaf to talk to. (They discourage conver¬ 
sation) Secondly they are always in the specific trance of self effacement. 
One needs spiritual ears to hear and follow what they utter in ecstasy. It is 
indeed hard for me to live without them. 


ra 
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35. These ascetics have forsaken their individuality. They are concerned 
with the Prime or the Universal Soul (the Fountain head of all creation). 
' Spacelessness is their final sitting place or goal. I would not live without 
them. 





Roomi 


Discard the plurality and get absolved in the Prime. That is what union with 
the Divine Beloved means . 



*• ^ m s'* s » * 

36. These ascetics sounded the conshells and pursued their way of self- 
annihilation. I would not live without those who were here presently. 
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Their conshell is really enigmatical. It has no equal in the musical instru¬ 
ments. It would neutralize me some day. It is not like the reedy pipe which 
is generally played by the Baluchis. 

It beats hollow the flute. Even the ‘Tambour’ is unlike it. 

It is not the bell which used to guide and sustain Suhni to swim to the 
other bank of the river. 

Its chords are more vibrant than those of the fiddle which impelled 
Rai Diach to surrender his head to the minstrel. 


There is nothing similar to it in the northern region, Sind or even in 
India. 


Those persons who have enjoyed its music, prize is considerably and 
call it sweeter than the sweets. 
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Whenever you hear it, proceed thither atonce at a rapid pace. Do not 
lag behind. 

Then there shall be one loud sound (of the siren) and all persons 

shall quickly assembly in the arena . (13 and 14, AI*Naziat). 

Those who heard its music got into ecstasy and became oblivious of 
self like the ascetics. 

How can I adequately praise an article which has been eulogized by 
the Sublime Allah? 

The ascetics conshell has achieved precedence over all other musical 
instruments. 

Tintinnabulation charms beasts. This conshell captivates human beings. 

Abdul Latif says: ‘O sisters! This particular con-shell would quicken 
the dead (and resurrect them). 

Note: In my opinion the reference in this Vai is to the Siren to be 
sounded by Angel Israfil on three occasions heralding the Doom’s 
Day and resurrection of the dead creatures and their quick 
march to the arena of justice. 

TRADITION: “What is the ‘Soor’ ”? Enquired a nomad Arab 

from the Prophet of Islam. The latter answered! "it is the mammoth 
con-shell that shall be blown by mouth by angel Israfil”. 
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SUR RAM KALI 


Chapter — II 


» 


*JjW « 





✓ / 
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1. On the first day (of my association) I studied with open eyes the ascetics 
to understand them. They are never normal. All the time they are immersed, 
nay, neutralized in love. Sayed says: “these ascetics are constantly in 
suffering (due to love). It is only when they are forced by a necessity that 
they move out and then too, they do it secretly and unobtrusively." 

“ / / / *v 
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2. On the second 


* use< * m y ears a nd heard about them and their 
' a * C< tk * ,0 ^ ^ e,r saffron coloured (scanty) clothes were stained 
Ti “jL • ? stnn 8 used by them for top-knot of hair was in tatters. They 
a owe eir ong hair to fall in an orderly way over their neck. But they are 
very unmm ful about their body and they never complain of any thing, 
n t eir own way they are quite happy, and they move about very secretly. 


r 






^ ^ y x ^ i/ *» x 


3. On the third day I noticed at their place a dull glow of smouldering 
fire The jogis seemed to have collected straw and fuel-sticks and kindled 
a fire The nomads know well the fire (of love) and its reaction. They do not 
betray their heart’s secrets. They secretly move like shadows in public. 


l ^ ^ ^ ^ 
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4. On the fourth day I noticed that they were absorbed in some deep 
meditation. Strong urgings of love for the Beloved had overwhelmed them. 
That certainly was not and would not be camouflage. Why should they 
resort to it? There is a strong commotion in their minds (which others 
cannot visualize). These ascetics like gold, have no blemish whatsoever. 
However they move about secretly among public. 

• • * to^ * 







5. On the fifth day some thoughtful fancy seemed to have tat™ h u , 
them. It has aggravated their mental suffering. Thev we,. , k ^ h ? ld of 
love’s own arena. They passed the entire night in resti n ° dou ^ >t j n l ^ e 
Sayed: They seemed to have a vision of the Beloved TnA*n! . according t0 
in it). They moved about unobtrusively in public 00 ' . n ® ^sorbed 


A * ' 
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6. On the sixth day the ascetics indulged in some reverie. In their hearts 
nothing else except Allah exists at all times. They are consumed by the fire 
of love and they become handsome by rubbing cinders to their body. They 
just beg for a trife — just a handful of something, and subsist on it. But 
when they move out in public, they do it unobtrusively. 


Note: 


Replaced 


by 


as per Mr. Advani’s edition. 


•Bn**! 4 - * ^ * * T *•' 

fUykJ -> Lf-i ■> 

V t l '~*^ 1 * 


C >y 

./ijJ cj 4 ^ 


.. H,v thev washed their clothes. While standing they 
7. On the seventh day they (he lmperceptib le, with folded hands. 

expressed their humility ’great land, of which they seemed to 

Apparently they g ° l " e * ften he |<j intimate secret communion with Ram 

rgo^They''move about quietly in public along with their bowls. 
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8. On the eighth day the ascetics dispersed and went from place to place. 
These holy men have learnt the way of life that befits an ascetic. They 
constantly remember Ram in their mind. They just move about secretly 
in public, but all the time with a particular spiritual ambition. 





cWbLo! < *\i\ 

Jl ** * ^ M ' 




I 


9. On the ninth day their nightly vigil had lit up the eyes of these ascet.Vc 
The Merciful Allah had appreciated their devotion and showered His m* 
on them. They had taken their abode at the place where His manifestation 
was available. That place is holy for them. These are their traits, and th 
move about secretly. ^ 
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^ajJ > V ^a J 


^ s 



10. On the tenth day they anointed themselves because the Beloved had 
made them quite happy. Just behold them in that condition! They had 
taken over the page of union (with Allah) and turned it in their favour. 
Latif says: "they have found the road leading to the Lord. They have in fact, 
earned His appreciation too". Accordingly they move about in public un¬ 
obtrusively. 


Of- V->-> <Uj£=> 

^ V ' 

. . ^ J 

\* 5 ij-* t W 03-* L If 



x^'-> 

II. Fortune smiled on the ascetics on the eleventh day. Their pilgrimage 
had materialized and they entered the sacred place. They suppress every 
thing about their elevation in their mind; and when they move about in 
public, they do it unobtrusively. 

Faizi 
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O love! do not desolate the Kaaba as sometimes stragglers encamp there 
for a while . 


' V *LTiV 


15— f-O l 






« 



** ✓ 




12. On the twelfth day both their ambitions were satisfied. As a class all of 
them yearn the most for this climax. Those who meet their Master Lord 
at the holy place, indeed achieve eminence. (These obviously were the 
two aims of the admission in the holy place and contact with Allah. 

Note: It is said that the poet had passed this initial period of twelve 
days with the ascetics in a 'temple* on the Ganjo rock. 

VAI 








* 


* 


;> u 

•ui-'O) oyT i*|_ . 
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T , . m °, .f r ' 8 r eat Jogis have come back. I would go with them. 

eir wor y ambitions, which were dissipated, have not been revived due 
o eir ac levements (or) the desire for the material comforts, described 
below, has not been revived. 


They have sealed up all such avenues which may foster worldly desires. 
In fact they have even distributed among others their quilts and pillows 
(and thus relieved themselves of these items of material comfort.) 

Note: Replaced by Oas per Mr. Advani’s edition. 

Let us go and see these ascetics who are clad in loin cloth only. 

Abdul Latif says: “O sisters! They have come to my abode”. 
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SUR RAM KALI 
Chapter — III 


*\X*XL+* 

'ft * ' r '/{' ^ ' t, tx 

«oi $&** <j^\ 


eLr^“ t £r £^ (j£)^x—» 


* ' 
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1. The ascetics are manifestly suffering acutely from some pain (or worn,) 
Their wanderings are poignant due to it. They seem u )Z worry;. 

Allah, the Imperceptible, and they constantly smart under its^fflrrTh^ 
are always afraid of Allah, and they literally tremble in Hie n effect ’ They 
go and see them at their place - they who roam about during dayand ^ight 

Note: Here O'C'' may mean ‘moving about physically < 

ping Allah ecstatically*. ^ y or worship- 


Roomi 


768 



Scanned with CamScanner 


O father! Forsake sleep tonight so that we may pass it in the lane of the 
sleepless persons . 




cJ>?JiUT^ jj" «i/ji LS-f yrV 




U6j J i_jU c U. 

y • y * 1 



2. The ascetics do reel under some suffering. Internally they are smitten 
by the travails of separation, but externally they betray nothing and do not 
even refer to the topic. Let us go and visit the abode of those nomads, whose 
minds are broken to bits. (i.e. who are most ill-at-ease, but none can detect 
their uneasiness). 



They always drink the wine of suffering. If they find it much too bitter, 
they just do not mention it . 





Roomi 

O son! If you come upon a seeker of Allah, befriend him and submit to 
him . 


r 
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3. These ascetics are always in journey on the highway. They roam about 
from place to place. They go eastward in ecstacy during the entire month 
(i.e. constantly.) Let us go and see the abodes of these men who are ac¬ 
quainted with Allah, the Imperceptible. 

Note: oL® may be translated as month. 


V / ✓ * • 






S 

tJz 


Oir’V'^V——> t ■> ^ 




4. These ascetics belong to that community of jogis whose ears are slit 
who are lobed and who wear big ear rings. These lovers always sit facing the 
northern wind. (They are hardened against the extremes or rigours of wea¬ 
ther or temporal hardships). They have famished themselves to mere skele¬ 
ton. Let us go and visit the abodes of these mendicants, who have comni " 
tely neutralized their ‘self'. p,e ' 

* *i- * -'fr - ^ x -*. . x *. -o 

e yuL—. turf >-*kJ 
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5. This community of jogis who have their ears slit and lobed, these La- 
hutis according to Latif, do not alter their goal. Let us go and visit the 
we ing place of these ascetics, who have consumed their ego completely* 


* * -V 


■* * / • - 



e ^ 




^ w ' 



*» 1 


6. Theirs is the community of jogis whose ears are slit and lobed. They 
have reached their goal; and in evidence thereof they have left smouldering 
fire there. (They have annihilated their individuality and transformed them¬ 
selves in the Oneness of Allah). Let us go and visit the dwelling place of 
these ascetics, who use the ground as their sleeping couch. 

Note: « ** -A is translated as the goal. 


4 


* <J ulJ^iSu 1 1 

** - * 









** !>**«0^ '3-U 


7 These ascetics with ears slit and lobed, the dear souls wearing the loin 
cloth only these Lahutis do not succumb to any temptation of worldly 
possession,' as per Latif. Let us go and visit the abodes of these persons 
whose condition is as described above.- 


Note: 


Replaced by 



as per Mr. Advani’s edition. 


A 
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8. This community of ascetics have their ears slit, lobed and burdened 
heavily with big rings. They abandon all worldly possessions, which in the 
real sense, are nothing but cumbersome loads; and then they leave for the 
shrine at Hinglaj. Let us visit the abode of those persons who have agreed 
to nothingness as their possession. 


Note: Replaced 

vani’s edition. 


b y 


as per Mr. Ad- 




c ^ Cl/ 

^ ^ 


' jL^LJAi | > 4If (jJ li* j 







9. Let us visit the abodes of these ascetics who are in trance O s’ t 
I am extremely beholden to these lobed jogis. Their patronage has ref ^ 
my heart. rmed 


S (\_i->l) c LSj£=> A 







/ » » i 
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You should set out with (the portmanteau of) nothingness on 
your shoulder. Do not encumber yourself like the people having worldly 
possessions. You have been currupted by your garment (of sufis), and you 
too have brought disgrace to it. That person alone is holy (i.e. he is entitled 
to consider himself as ascetic) who has annihilated and discarded his 'self*. 

But the raiment of righteousness, that is the best . (26, Al-Airaf). 


m m 


* * ** * fi ' J . \ 1 \ J w ' 

m * m ^ Id* * to ^ 


* I* 


0^6^’^ sr* 1 


4 


9—B. Better set out with nothingness as your wherewithal. Do not 

behave like materialist folk. Latif says: “Lahuti Jogis do not encumber 
themselves with any material. How can they consider themselves Jogis, if 
they maintain the least concern (with the world?”) 


* * f ' * 

9 '—k--' 


Id to 









9 _C The holy men carried their musical conshells on their shoulders, 
but their chief associate was the woes of separation from the Beloved. 
Under the influence of some mental urge they marched towards Kabul. 
They were referring yesterday to some shrine there. 


V 







773 


Scanned with CamScanner 


A 
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• '. C / a ? a b ar, doned their abodes and dedicated themselves exclu- 

But • advanced ) t0 ^ am b Y self-renunciation. I languish for them. 

H . ,S i P,t r tbat * bave no news a hout the ascetics. I wonder in what 
irection they left and to what place they went. 


w 



c £J <j\S^g-+ L-t 


V i (• 








M ^ 



C£-il 



11. These holy nomads have annihilated and roasted them i 
Beloved. They have completely effaced their ‘self’. They view • u f ° r their 
unconcern a good or evil act. (For them the discriminate k absolute 
two does not exist. An evil act is forbidden. Hence it sh 'i bctWcen 
formed. A good act creates some ego. Hence the ascetic«° U d • ^ ** per ' 
shed bloody tears from their eyes. How would you then ’ aV °' d ***) The y 
with regard to their sect or faith, (when the distinction . , ? terro 8ate them 
wrong has ceased for them?) e tween right and 


Roomi 
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(The man of Allah is beyond infidelity and faith. To him the right and the 
wrong are alike). 

Note. The above verse is capable of another interpretation too. Accord¬ 
ing to Ibn Sabaun the distinction between righteousness and sin- 
ulness and between obedience and disobedience to the Divine 
orders does not exist at the final stage of evolution. A poet 
following his creed that Allah is all, had expressed as under: 
O Allah! that thing is done by me whose accomplishment is 
ordered and therefore, liked by You. Hence all my acts consti¬ 
tute my prayers”. (Al-Furqan’ by Ibn Tayamah). 


w 






f jyi ^ O' 4 ’ '-■ri 'J, & £ ' 3l_> 




12. The portmanteau of the ascetics consists of sufferings. They, as if carry 
sorrows in their patch - work quilts. They have collected all Divine com¬ 
mandments and absorbed the whole lot in their mind. These holy men 
sounded their horn and went on their way without any remorse at leaving 
their abode. 



I ' * * 







13. O holy man! Your abode is repulsive like thorns to me in your absence. 
Why did you build it when (some day) you had to leave it, O naked man? 
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I hope the ascetics would come back and not forsake me. They would do 
it in view of their own goodness. They shall come back and rekindle their 
fires. Meanwhile spread your hair on the quilt for the beloved. He shall have 

confidential conversation with me, and thereby relieve me of all my suffer¬ 
ings. 

He shall then take me with himself in view of my relationship with him. 

Abdul Latif says: "O sisters! My beloved (the Prophet) is as gracious as 
I visualize him”. 


Note: It seems the poet always banked on his relationship with the 
Prophet. Thisvai in main relates to him. 
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SUR RAM KALI 


Chapter — IV 

Note: In this chapter the poet has stated his own view about the 
qualifications of a genuine ascetic. 


KJJ 


* 






** ✓ 


* > 




1. If you aspire to be a (bonafide) jogi, break off all worldly affiliation* 
O naked hermit! Go to the door of the Friend and seek his benev I 
But it is no use crying there. (He knows everything). Beg the same^f th^ 
who knowingly pretend not to know. (The ascetics have som* n;, • OT , osc 
ledge but they deny it.) * D,vme k "°*- 
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2. If you want to be a jogi, snap all worldly ties. Apply your mind devo¬ 
tedly to Him who “neither begets nor is begotten". If you do it you shall 
reach your goal in the arena of love. 

He begets not, nor is He begotten . (3, Al-lkhlas). 



L ^ Jj/ A— 





Jouhar 


‘Touhid’ in the correct sense is that Allah may say on the Day of Judgement 
that the man was for Him alone in both worlds . 




A A — ■*> \ c 

✓ ^ ^ • • 


*• ^ M 


2_A If ypu are keen t0 be a i ogi » rea, ‘ ze and be * ieve in the full impli¬ 
cation of the Kalima. Maintain namaz five times a day and observe all the 
fasts in the month of Ramazan when it comes. When thus you find yourself 
well on the straight road of Sharah, then wear the conventional thread of 

sufism. 


r 



,j\_-o *</> r 
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3. If you desire to be a jogi, you shall have to obey all commandments of 
your guide. Before and in the course of going to the shrine at Hinglaj you 
shall have to forsake all worldly desires. O naked man! O saint! Please bear 
in mind the Master with extreme yearning and reverance. 

Note: Here the guide possibly implies the Prophet of Islam. 


* If - ^ 



4. If you have the ambition to become a jogi, you must dissipate all vour 
covetousness. You should bring yourself in line with a slave of the slaves 
and destroy the malice in you with the sword of forbearance If vo.. :7 
O naked man! You shall be enlisted as a Lahuti. Y ° 


Hazrat Bu-Ali Qalandar 




Know the malice 
Kanann. 






a 
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5. If you want to be a jogi, put yourself on the track of your guide (i.e. 
on the Sharah). Subject yourself to all sorts of hardships with any amount 
of pleasure, O holy man! 


^ S M ^ V •• 

” * * m S 


S'' 


it.' 


>* j * 


M / M 


6. If you want to be jogi, you shall have to control (the urges of) your 
heart first, and then neutralize them. Kindle a dull glow of reverance therein 
and remember Allah on rosary with your heart (rather than vocally.) You 
should be ready to endure meekly all His tests. 

4 cW'rtwrff'^Viif Cru&'i'T 


- > m s v 


y !'-r ^ 9 tV^* ^ kX: ** 4 •"* 

••V 

t if vou want to be a jogi, you shall have to gulp down a cup-full of 

7 ’ th noness Toil deliberately to secure it and see that there is no trace 
nothingn . , er , , f do a || this and stand void of it, you shall 

hLrthe privilege to acquire the precious commodity of Oneness from 

the Prime(i.e. be absorbed in Him). 

It ojSi 


Roomi 


‘two’* do not know them as two or think of them as such. 
You "ho uld consider the slave as absorbed in his master. 
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8. If you want to be a jogi, keep your mouth sealed. Apply rings to it 
to remain shut. Despite the numerous slits and the heavy rings, your ears 
have not caused you any detriment. (They are still as serviceable as before. 
Similary the mouth too would not suffer). Leave off the cotton fabrics and 
use pieces of leather (i.e. resort to extreme austerity). It does not befit you 
to have any footwear. Please do all this, so that Allah may have nothing 
against you, O little holy man! 

If you want people to think well of you, do not speak well of your¬ 
self . (Pascal) 



Hazrat Bu-Ali Qalandar 


You should shut your eyes, ears and lips. Then laugh at ;* 

a || l 5 «u me if you do 

see Allah . 


not 
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ascetics ^ ecomes i°gis and the jogis too are worthy of it. These 

could not leam^ ? USly certain berets in their mind. Alas for me that I 
could not learn self-abnegation (from them!) 


V 






* ✓ 








10. You are not yet mature for renunciation of the world, and still you 
discuss the traits of jogis! (You must first know and prepare for the obvious 
hardships which that fraternity generally faces). Firstly the journey is to¬ 
wards the Beloved, which by itself causes restlessness. Secondly the ground 
to traverse towards Him is hot (like an oven). The poor ascetics are, accord¬ 
ingly, forced to shed bitter tears on their way to Him. 


Note: Replaced 
edition. 



as per Mr. Advani’s 






j 










M S ^ i i J* * / *t x // 
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11 The jogis should not feel and behave like living persons. After you 
renounce the world, be non-existant. (You should annihilate the self in 
you). O imbecile! Hear attentively with internal ears what admonition 
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(I administer to you.) "Annihilate and throw over board the 'self' com¬ 
pletely. You do not exist at all as a separate entity and yet, O negligent 
person you useT or the first person in speech “i.e. you demonstrate ego!" 


Xf 


1—*•> e c/— ^ ^ 

• * ^ ^ ^ ki V ^ • 



12. The general public considers it a calamity what actually enlivens the 
jogis. For a holy man a suffering constitutes the (real) health. O jogi! You 
should understand the position properly (or) if you know properly the 
eastward bound persons. 

Note: If the later meaning is accepted, the sign of exclamation after 



should be redundant. 



^ ^ ^ ^ 


.^^TuLilT 






13. O jogi! You still need a lot (of dressing) for perfecting your ascet.Ykm 
You should cut your self, tear it to pieces and then mak* mi C * t,cism * 
thereof. Finally roast it secretly. You should kindle such a ki ^ 
yourself as may function like the cooling water due to intens' Wlth / n 
may tranqualize you and contribute constructively to w*,.- ve . heat * 
Allah). yOUf Umon wi,h 



-# / 
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I 4 . Either be a bonafide jogi if y OU have the capacity, or else clear out, you 
incomgi e e ow. If you cannot even bear cold (i.e. the minimum hard¬ 
ship,) why should you have your ears bored like a jogi? Avaunt! Get away. 
Lest you may bring disgrace to others (of the fraternity). 




* to ^ 
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15. The jogis do not cultivate friendship or relationship with any person. 
Know those who are bound eastward and are interested in its discussion. 
All the twenty four hours their gaze is fixed in the direction of the‘Nani 
devi\ Latif says: “they have implanted deeply their tove in me. O Compas¬ 
sionate Allah! Would that I become elevated as a Lahuti (in your devotion) 
in the company of these holy men!” 




16. Those who are slaves to food are malafide jogis. Those who are much too 
mindful of their belly constitute a worthless scum. 
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If you are all the time worrying about meals, how can you think of Allah. 
How can two daggers be accommodated in one sheath? 


sjtJ f'JjZ'o'JJ' 


Roomi 

Those sufis who are glutton and are constantly in search of food, have 
the heart of a dog though with the (clean) face of a cat . 







* » H 


17.0 my mind! Do not divest yourself of the typical traits f 
ascetics, and till then do not wear the jogi’s raiment. Never nh* V, rUC 
hood; nor give out the truth (about the Divine secrets). In case ** 
Allah, He may become retributive (and discard you). ^ ou °^ en d 


Note: 


Replaced tjL^ 
* 

Advani’s edition. 


by lOi*. and by ^ 


per Mr. 


t s 
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18. O ascetic! Since you have got your ears lobed, you should not be effe¬ 
minate. The fighters (In the cause of Allah) often lost their lives. O holy 
man! Is that not so? Did you not hear about it? If you want to learn any¬ 
thing (about self-renunciation), you may certainly enquire about it, because 
a dumb person does not win the race. O Lahuti! Proceed apace in your 
enterprise, but very meekly and submissively at the same time. 

Note: (1) Replaced 1 ^ i ^ by I ^ ^ and by as per 

• * 

Mr. Advani’s edition. 

(2) The verse No. 9-A of chapter V is relevant. 

Iqbal 


It is stepping into the arena of martyerdom of love. Folk consider it an easy 
job to be Muslin*. 



19 O dear jogi! Since you have got the ears lobed, be brave. March forward, 
so as to receive the arrow of love from the naked ascetics. 

L v * p- as per Mr. Advani’s edition. 


'tl vi r sf 


Note: Replaced &Y 1 


V. 


e£ 


\J> > 
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20. Be an embodiment of love. Kindle a dull glow of it in your heart. Then 
bring the flame of love, intensify the glow and get yourse consume 
therein. O heart of mine! The fire (of love) burning within you should be 
intensified to such a degree that out of sheer heat, exhaustion, it may act as 
a tranquilizer like water. ? » * u 

Note: Replaced by ^ X *’ andby as per 

ii. a j_•• 


Mr. Advani’s edition. 


rt 



c 




21. O ascetic! Merely to have the ears lobed is an asceticism fit for women 
(That should in fact be just a stepping stone for you). O good man! You 
are to be tested through the curd and whey (i.e. the dainties.) (Wheth 
they are your sole interest in life). Whoso prefer the scum, Allah shall ** 
tainly put them off the track. (But Allah is pleased with those iop' ^ 
realize the unimportance of these articles). gls who 


Note: Rewrote 



as 



as per Mr. Advani’s edition 



Iqbal 
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O heavenly bird! Death is far better than that livelihood which shortens 
your capability to soar high. 


XX 


/ 


j 



22. The ears provided in the human skull would not serve you because they 
do not hear well. Please receive the admonition with the internal ears (i.e. 
with a receptive mind). 


Note: Replaced by as per Mr. Advani’s edition 


xr 



* -> 


23 Discard or sell these physical ears which are fit for donkeys only. Deve¬ 
lop (or purchase) another set of ears and hear with them the message of the 
Beloved (or the guidance given by Him in the Quran). 

When they come to you they dispute with you, (and) the disbelievers 
say: “This is nothing but the fables of the ancients . (25, Al-Anam). 


VAI 
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* to 


Do not remain unmindful. Keep awake and remember ah 
thing is grave in the arena (and under the caption) of | ov ? ah ' Ey ery 

in the universe has been created with a set purpose). C ’ '^ Ver Y thing 

Those persons who annihilated themselves and then joined a 
their way shedding bitter tears, (or) those (negligent) persons h** 1 ’ Went 
bled after death (on the Day of Judgement) also wept bitterly then ° assem ' 

Verily it is true that none can contact Allah effortlessly. 
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TRADITION: Whoso works, he is a friend of Allah. 

Those persons, who wake up at midnight (and remember Allah) fear¬ 
fully, would receive a visit from Him as a reward. 

Verily they are the bondmen of the Merciful (Allah) who spend the 
night before their Lord prostrate and standing . (65, Al-Furqan). 


Abdul Latif says: “O sisters! May he come back to me”. 
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SUR RAM KALI 


(Chapter — V) 
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1. The Sayed says: the knees of these (barely clad) habit-wearing ascetics 
are as if, flexed in prostration on the mount of Sina. They offer reverence 
to Allah hardly ‘at a distance of two bows’ from Him or even less than 
that. Everything in the world is perishable”, is their faith and motto; and 
they annihilate themselves earlier than their physical death. ‘‘Allah is the 
Patron of believers and He leads them from darkness to light” is what they 
believe in (and they have absolutely no misgivings in that connection). 
‘‘Prophet Moosa had fallen down senseless at the manifestation of the 
Divine reflection. But these ascetics are more enduring. (They did not lose 
their senses). On the contrary these stalwarts consciously consume them¬ 
selves in the Divine light. They march onward unwaveringly and ‘‘their eyes 
do not deviate”. 


Obviously their heart is in secret communion with Allah and at that 
stage they have beholden His * reflection, with the result that they some¬ 
times sit down without seeing, hearing or associating with any person. 
Similary they cease all movement and speech (without any obvious reason). 
Sayed says: ‘‘what information do you want about them”? (It is so diffi¬ 
cult for me to describe them). 

The Quranic verses referred to above are reproduced below: 

a) So that he became as it were one chord to two bows, or closer still . 

(9, Al-Najm). 

b) Allah is the friend of those who believe. He brings them out of dark- 

ness into light . (257. Al-Baqarah). 

c ) All that is on it (earth) will pass away . (26, Al-Rahman). 

d) And when his Lord manifested Himself on the mountain, He broke 

it into pieces, and Moosa fell down unconscious . (143, Al Aaraf). 

e) The eye deviated not, nor did it wander . (17, Al-Najm). 

Subtle things are uncovered to their Inner eve, things that are never learned 
from others. That is called inspiration , and the holy Prophet 

meant this when he said: ‘the holy spirit breathed it into my mind . 

(Imam Ghazali). 
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Note: This verse and the next one may also be interpreted to refer to 
the simple dress of the Prophet of Islam and to his accomplish¬ 
ments on the night of Ascension when he was closely closeted 
with Allah. 


Y 


A, 



^ m ** * 
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2. The knees of these ascetics are, as if, bended on the mountain of Sina. 
They do not carry their ego in their eastward journey. The garb of those 
strangers is a mere sheet of Divine secrets. In fact the Divine love covers 
them up from head to toe. * \ 

Note: (1) Changed as as per Messers Kazi and Ad- 

vam s editions respectively. 

(2) Shah has often described the sheet of cloth as being the 
raiment of holy men. In fact all apostles of Allah m 8 
ticularly the Prophet of Islam, generally clad thems^lv^in ^ 
sheet as it was less cumbersome. Allah so much app^tS Z 
garment that in Chapter Al-Muzzamil of the Ouran u jj tn ^ 
the Prophet as “the wearer of the sheet". TteiS- T? 

apostles was followed by other holy men including the'iwmad 
ascetics. 


\ i »*> | 

<• * 
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3. The knees of the ascetics are as if, bended on the mountain of Sina. 
They heeded the tradition that the lover of Allah is the 'man' (who should 
be courageous enough to bear all hardships); and they had borne it in mind. 
Knowingly and by all methods they discarded the worldly comforts. These 
ascetics selected and secretly bore in their mind the word "Alif” (meaning 
Allah), (and they were absorbed in its remembrance.) 

Note: Replaced as ^ f ■ as per Mr. Advani's edition. 

TRADITION: The seeker of the world is woman; the seeker of the 
Hereafter is eunuch; and the seeker of Allah is man. 






4 These ascetics used their bended knees as the traditional arch for leading 
4. These congregational mosque. They hold 

Zr'Lrt as a^oi^rtowards the Kaaba; tad thereafter they peregrinate 
h nH,hl hod Was the believers do round the Kaaba). With their announce- 
Zr nf ^e Reali y being he Prime, they diseased performance of physical 
prayers^ W at “~unt-Uking of performance in this world could be expec 
from them (on the Day of judgement), particularly when they have 

got the guide in their heart to guide them. 
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If I turned my face to the Kibla it was for the love of your face; else I am 
weary of both Kibla and namaz . 


Note: 


Replaced i ->l ^—j by i 4 ^-k - by 

and as i, .jIa a s per Mr. Advani’s edition. 
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5. The countenance of the Beloved is the arch for prayers for these asce¬ 
tics, and the entire universe is the congregational mosque for them. They 
have removed the Quran from the Divine discriminating tablets or Loh 
Mahfuz, (because the Quran discriminates between the right and the wrong 
and these ascetics do not maintain that discrimination.) The stage of their 
evolution indeed baffles the reason and even the spiritual knowledge. They 
do not operate there. Everything was Allah, the Holy. | n that case it was 
a problem in which direction to stand for prayers. 


Note: (1) Added: 




o 


\j 


as the second stanza as per Messers Kazi and Advani’s editions 
respectively. 
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(2) For one who renounces the world, the normal religious 
ru es ased on the Quranic provisions do not seem to operate 
as per the canons of particular sufis. 

e great Shaikh I bn Arabi had expressed as under: ‘Time 
was w en I rejected every religion which did not coincide with 
mine. But now my heart accepts everything. It is like a meadow 
or eer to graze; it is a monastery for the monastics, a fire- 
temple for Zoroastrians and the Kaaba for the Muslim pilgrims, 
t serves as tablets of Torat for the Jews and as the Quran for 
t e Muslims. In short I am a worshipper of love. It may take me 
any where it likes. My faith is love. My religion is love”. 

To Allah belong the East and the West; so withersoever you turn, 
there will be the face of Allah. Verily Allah is Bountiful, All-Knowing . 

(115, Al-Baqarah). 

Nay, but it is the glorious Quran . (21, Al-Buruj). 



Alas for us! Our faith is that of the blind. It is a combination of disbelief 
and fire worship. Disbelief and belief are in fact the curl and countenance 
of that beautiful fairy. Both are alike to me . 



Roomi 

We have taken over the essence of the Quran and thrown the bones to 
the dog . 
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5—A. Internally they are in the midst of the love's blaze, but externally 

like the iron smith's fire intensifier, they are full of dust. They have taken 
to solitude in a cave and eschewed falsehood, vice and evil in totality. They 
do not get near any thing bad. On the other hand they do a lot of good. 
The more they are consumed by love, the more evolved and chastened they 
become and consequently more happy. 

Note: (1) Most of the muslim saints had taken to solitude in a cave or 
jungle for some time for contemplation and self-purification. 
(2) If the cave is to be particularized, it may imply that of Hira 
where the Prophet passed some years in contemplation. 




5—B. Forsake the rope fastened round the nomads’ h a - 
kindle the fire like them, indicating settlement. But rememh^An^ d ° n0t 
heart, and kindle that sort of fire within yourself, the fire A afl in y° ur 
persons, who know Allah, prize nothing better than n^tu- H ' S *° Ve ‘ Those 
plete self-effacement. n °thingness i.e. com- 


Saadi 





Self-renunciation is the boat of the Divine knowl d 
through internal reformation and not by the ascetics’habfc Be the ‘initiated’ 
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Thp V ha >CS F aCC ^ e ' r ^ eac * between their knees and smile happily. 
snarf.iAcc'^ tI? e ^° nc * *be sta g e of Lahut and) entered that of Divine 
th<»ir fin ? CS ^i • are ' n beholding Allah’s manifestation. That is 

their final pilgrimage. 


4 
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7. They have passed the stage of Lahut and entered that of the Divinity. 
They do not give out a word, nor can their inward condition be ascertained^ 
(or) they are totally purified, and there is no blemish in them. 


\ 


i u>Sai*' uy» «13 U'yl u uli 

* * 


* 



8/9. These ascetics left Nasut and pushed on towards Malakut. They 
reached Jabrut later and continued their progress further (towards Lahut). 


* 
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9/8. They pursued the road of Sharah, though resorting mos ^ V J° * e 
creed of sufistic meditation. They attained to the ecstasy of t e ea ity 
but their goal is the stage of Divine knowledge. Allah favoured t em an 
they successfully passed the stages of Nasut, Malakut and Jabrut. Eventua y 
they got into Lahut which is usually considered as the final stage. Nay, they 
progressively passed that stage too, and finally entered that of Hahut (the 
realm of the Supreme Being Himself). 


Note: Rewrote as as per Mr. Advani’s edition. 







~ tm 9 





9—A. O ascetic! Get beheaded. To get ears bored is customary for 

noblity too. The Sayed says: 'it is becoming for you to associate with 
holy men’. "Whomso Allah wills, He guides him towards His li R ht” This 
is what Allah has observed in connection with such seekers. That is attain 
able by those persons who have renounced both worlds. 


Allah guides to His light whomso He wills . 


(35, Al-Nur). 


? 


o 




✓ ^ 
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’ ^ e reties quitted the world and went towards their goal, the 

“IVk u*" sa ^ s: ‘Lahutis’ have departed to the Emerald i.e. Allah, 

a eckons all towards the place of safety (Paradise)”. This admonition 

is meant for all. But alas! alas! This bone (the world) has fascinated every 
person. 

And Allah calls to the abode of peace and guides whom He pleases to 
the straight path (unto Himself). (25, Yunus). 







t IS i 
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9-C. What motivates the peculiar conduct of the ascetics? They are not 
mindful of Hell; nor do they request for Paradise. They have no concern with 
the infidels, nor are they inherently interested in Islam. They are keen only 
to request Allah to accept them as His bondmen. 

Note: Hazrat Rabia Basri of the 8th century A.D. has always been 
ranked with the renowned muslim saints. One day she moved 
about with a pan of charcoal in one hand and a jug of water in 
the other hand. People enquired from her why she had taken 
the fire and water with herself. She explained that she wanted to 
set Paradise on fire with her charcoal and to extinguish the fire 
of Hell with her water. That would normalize both the places 
alike with the result that thereafter prayers shall be offered to 
Allah for His love and pleasure only, and they shall cease to be 
motivated by the craze to enter Paradise and to avoid Hell. 
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Khayam 

I saw a rake sitting on a clay horse, (i.e. he was tipsy). He did not bother 
about paganism, faith, materialism or religion. He ignored the Reality, 
Knowledge, Rules and Conviction. Who in the two worlds could dare be a 
traveller like him? 






e v L 




3 


9—D. These ascetics lead such an unobstrusive life that even when they live 
in one’s immediate vicinity, he does not notice them. As if they never lived 
there. Yesterday they sounded their conshell and broke their shrine-like 
camp. 


? o; 









9—E The ascetics have become used to the extremes of climate 
hardships. Cold and hot weather and hunger do not affect them at 
fact is that they look to Allah alone for protection. a * ' 
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10. Those persons who wandered about at random, did not apprehend Allah. 
Actually He meets His seekers within themselves. Very unnecessarily they un¬ 
der took tedious journeys to remote places. Ultimately they discovered Him 
in their heart. Latif says: "they are relieved of the bodily shackles", (i.e. its 
claims, duties and liabilities). The genuine ascetics never went to Kabul and 
Kashmir (in search of Allah). Those seekers who pursued the path of right¬ 
eousness, (or whose goal was the sublime Reality), got Him within them¬ 
selves without moving out. 


TRADITION: Allah says: None can encompass Me, neither My sky, 
nor My earth. But My slave momin’s heart is capable of encompass¬ 
ing Me. 

/V . , t, 

Note: Inserted between and as per 

Mr. Advani’s edition. 


^ H 


Mv Beloved is in my house and I go around the world in His search. There is 
water in my jug. and still I go about thirsty! 


w 






• 
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11. Total absence of provisions and non-chalance in that respect are the main 
traits, nay, a sort of coverlet of these ascetics. Sometimes they are on the 
back of a pedigree horse (i.e. high hopes) and sometimes they move on foot 
(i.e. are crest-fallen). These holy men swim in the sea (of this world) like 
a float without fear of submergence. Even when a crocodile (i.e. the worldly 
misfortune) catches hold of them, they remain silent and submit to it 
patiently till death. (They are apathetic to the worldly vicissitudes.) 

Note: I is a perversion of or mean¬ 

ing provisions, in Persian language. 









H—A. These ascetics have a strong feeling of non-chalance with regard to 
non-availability of provisions and dress - like limpet trait. They are always 
happy, welcoming what is already decreed by Allah for them. (Thev bo bv 
the will of Allah fully reconciled to it.). y 


\r 
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12. Those of them, the mature ones, who met Allah, became more r d* 
than the sparkling gem. These unwashed (but unpolluted) asceticsV*"! 
their abode on the unfathomable sea of non-existence. These non-com '• 
cative mutes cleared the whirlpool (of this world) with the aid of the Dj-* 
intuition. ,V,ne 
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13. They are always without a formal abode as absence of desire is their 
abode and self abnegation is their dwelling place. Their rule of conduct 
always is to abide by the will of Allah. (They seek nothing and are not 
interested in any worldly thing). 



14 Why are you interested in the past? Do not think in the terms of today 
and tomorrow even. Procrastination is unwarranted. Get along and entwine 
yourself with those who perceive Allah in their heart’s pulsation. March 
along the way of Allah and be careful even in your trance. 

Note: Replaced by as per Mr. Advani's edition. 

Tomorrow and tomorrow and tomorrow creeps in this petty pace 
from day to day, to the last syllable of recorded time; and all our yester¬ 
days have lighted fools the way to dusty death . 

(Shakespeare, Macbeth). 
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15. Some persons rely on their ego and artifices with the result that these 
confounded fellows, according to Latif, would not get on the right path 
unless they resort to humility and submission. 


VAI 
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O mother! The favours that these ascetics did to me in the past, domi¬ 
nate my sleep. Their memory does not allow me to sleep. 

O holy man! Die in the service of the^Lord. Get completely absorbed, 
nay, neutalized in following His gestures and secret drrectrves. 

They do not sleep who are divested of it by the ascetics' (influence). 

O friend! There is a mysterious link between the gestures of the Beloved 
and the performances of the ascetics. (I cannot understand rt). 
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There is a mysterious link between the Lover and the Beloved which even 
the recording angels do not know . 

The fact is that they have simply been transformed into the Singleness 
and they do not admit duality. 

Their eyes are alert and the heart absolutely receptive and stainless. 

According to a tradition — “Verily Allah is One and He likes Oneness". 
This tradition is surely meant for the guidance of such seekers. 

Under the influence of their mysterious gestures I have been neutralized 
by the nomads. 

Note: Replaced as as per Mr. Advani’s edition. 

Abdul Latif says: “O Allah! Relent to me and grant me relief (in the 
form of reunion with the ascetics)"! 
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1 These holy men have been spiritually (cut and) slain by means of such a 
knife that they are alien to happiness in any form. During day time their 
bodies ache;and they suffer pain all the night long. O mother! these ascetics, 
as a class, are not in normal health (due to the Divine love). 

Thev are humble in their prayers and they shun all what is vain . 

(2 and 3, Al-Mominun). 
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2. They remember Ram in their heart but utter something different They 
made the cup (of Divine wine) full to the brim and drank it °ff g p. 
Thereafter they have shut down all their abodes. (Their he 
against all worldly thoughts and affiliations. 



3. They are constantly absorbed in the remembrance of Ram inwardly, 
but they utter something else with their tongue. They are always in their 
journey and their hair grow long and knotty. Sayed says: I remember 
the holy men very much particularly at the morning time”. 
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4. These nomads grow long hair and they are always in mental suffering. 
None ever calls them to know if they have any secret pains. As a matter 
of fact they pass their entire life in anguish. 


a 
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5. For years at a stretch the ascetics do not wash their dusty heads. Their 
eyes are always focussed on Allah, the imperceptible and they do not lower 
their gaze to the earth. Their hair turned grey and then got scalded in the 
fire (of Divine love). Latif says: “they tremble and shed blood-red tears 
through fear of Allah. But under no circumstances would they forsake 
their love. Nay, they are quite happy with it”. 


^ y i Z* s ^ i 


W i / r y 

6 Years pass and they do not wash their dusty heads. Their hair have 
turned grey and they have burned their ego. They have neutralized their 
self-consciousness. In fact they have discarded their self completely. Since 
their leader has met them in their heart, why should they practicse arrow¬ 
shooting outside in space (i.e. seek Allah anywhere else?) 

4 C->li^li 

» b» ^ 

Li->) fj-* 

7 It was their love rather than the naked nomads themselves that won 
over Allah The jogis had the rainfall in their shrines. (They had the merciful 
manifestation of Allah in their heart.) 
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Note: (1) Mere demonstration does not count with Allah. 

(2) According to Moulana Roomi the man can influence Allah, 
fellow beings and animals by his love. 



Roomi 


(Due to love a corpse is enlivened and a sovereign becomes a bondman . 
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8. These ascetics are annihilated and assimilated in the Lord’s personality 
directly.) They do not bow before the Lord; nor do they struggle to request 
Him to relent to them. They do not go out and visit holy places for further¬ 
ance of asceticism. In fact they are not proud of their asceticism These 
nomads, to be brief, bring traces (or marks) of diamonds or the Divinity (i e 
their eyes sparkle at the time by radiation.) y ’' * 





' < - y 




* * 




9. They remember Harnam (i.e. Hindu’s name for Allah) 
then. They wash their loin cloth daily. They shall fail to win ^ *u° W and 
if they failed to please Ram. er the Lord, 

Note: Here Ram may imply the Prophet. 
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Whoso went contrary to the way of the Prophet, he never reached his goal . 

i 
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9—A. These quilt-wearers fasten bells on their sides and they live together. 
They keep their person clean from pollution. These naked persons know no 
sleep. They always remember Ram with tears and strive for union with Him. 

'* S i 

*■ * ^ 



' ' J 

m * 

10 They remember Shiv very frequently and they wash their loin clofh 
daily. Whoso fail to annihilate all worldly desires and urges, they shall 
fail to get approbation of the Lord. \ 

Back ground of Shiv sect: 

During the reign of Emperor Akbar two Hindus of Karnatik, 
Santosh and Amar, migrated to Bengal. They embraced Islam 
and rose to high posts under the local Muslim King. Later coming 
under the influence of Chitina they reverted to Hinduism under 
the names of Rup and Sanatan. They introduced the faith of 
Vishnu and Shiv worship. They migrated to Bindraban, where 
Akbar had an occasion to meet them and authorized them to 
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put up a temple on the ruins of what was destroyed by Mahmud 
Ghaznavi. A temple costing a crore of rupees was accordingly 
constructed with the donation of Raja Mansingh, a relative of 
Akbar’s Rajput wife. 


The special feature of the new faith were as under: 

a) Its main objectives were: (i) to check the spread of Islam, 
(ii) to revive Hinduism, and (iii) to force conversions to it 
by means of economic pressure-tactics. 


b) It interpreted 


or 



and when 


they uttered they implied that Bishin or Vishin 

was Allah. Similarly they claimed that Shiv or Umas was 
another name of Allah. 


c) They taught and practised magic. 

d) They abondoned the settled life and lived like ascetic nomads. 

e) They discarded garments and put on a loin cloth, which 
often times was about 3” wide. Sometimes they went about 
without that even and besmeared their body with ashes 
instead. 


f) They lighted fire at night during winter and slept near it in 
mixed congregation. They did not use quilts. 

g) They encouraged ecstasy. They were rather lax in family 

life. They had no rules for marriage and divorce. y 

h) They had no prescribed order for worship. 

The new faith became popular with the muslims, who interpreted 
it as a partial conversion of Hindus. The favourable political 
climate was another consideration for them. Many rene d 
from the muslim sects of Shattaria and Madaria joined it fh * 
sects were originally founded on piety, but they had decent*!!! 
and become a mere replica of Hindu Yoga. 

Prince Dara Shikoh, a staunch monist, had become extrem I 
elastic in his religious views and beliefs. He was made a soii-i * 6 
leader of the Yogis/Veragis. He called them 'mowahdins ^ 
Unitarians. Under his patronage this faith prospered and acn, 

a considerable following. qu,red 
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following verse is significantly self-explanatory: 



wnnM U hi m care< * t0 know what the idol really means, you 

© rea ize that Islam lies in (or is synonymous with) idol worship,* 


M 


✓ w 


15 
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11. Externally they are shabby like reeds and fuel but intrinsically they 
are like flowers, (or their burnt reeds and fuel are as good as a bunch of 
Jatu flowers). Would that I were to die in my longing for these holy men, 
who have flowers printed on their patch-work quilts! So far appearances go, 
they are definitely unprepossessing, but basically they are precious gems. 

Note: These ascetics are quite immune to external conditions and 
appearances. They are mindful of their spiritual progress only. 
They are typical ‘malamatis’. 






12 These quilt wearers remember the Lord even when they happen to be 
in commercial centres. They are not affected by environments. They recite 
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the verse about Holiness of Allah and drink it deep in their heart. Since 
they are sweet-tempered (and humble), they get more intoxicated with 
love (at His mention), (or) they impart ecstasy of love to others. 

Note: Did the poet have in view any particular Quranic ‘Sura* when 
he used the words ‘Sur Subhan’? I am inclined to doubt it. 
There are good many Quranic verses opening with or contain¬ 
ing the word' Subhan’, which means Holy. I reproduce below 
three of them (translated). The poet may not necessarily have 
meant any of them. He may have meant any other verse con¬ 
taining the word ‘Subhan’, Or he may have, more likely, used 
this word to denote the all-absorbing interest of the pious asce¬ 
tics in the Holiness of Allah: 


You are all Holiness. Hence (kindly) save us from the tribulation 
(or severity) of Hell . (91, Al-lmran). 

(This verse contains a prayer for immunity from Hell.) 


He is Holy and far above the polytheistic 
pagans) . 


views of these persons (i.e. 

(18, Yunus). 


(This verse reflects sublimity of Allah visavis all objects.) 


Holy is He who took his slave 
ul-Haram to the Masjid-ul-Aqsa. 


(i.e. the Prophet) at hight from Masjid- 

(Ip Bani Israil). 


\ i ms vcibc rciers 10 me ascension or the Prophet. The niru.c „ 

possibly be repeating it to express their anxious d«° re ™. ay 

favour from Allah). or a similar 


TRADITION: Before going to sleep the Prophet 



, i.e. the verse beginning 


used to recite 


with the words 



9 
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13. The dust covered nomads wearing a rag of cloth only went away making 
me wretched. These wanderers have blasted my heart. The Lahutis have 
caused me grief secretly. 
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Alas. Their eyes have entangled me, 0 friends of my age! whom 
should I address for redress? 

The physicians have bored me with their tasteless medicinal powders. 

0 sisters! The radiant beauty of my Beloved has made me restless. 

Do not have love with Him who is bitter or irresponsive in His affection. 

(Personally, however, I hold that) the Beloved’s association is very 
sweet (like sweetmeat). 

(Bravo!) Allah, the Unique, made to Abdul Latif a gift of seasonal 
fruit. (He initiated him in His Unique mysteries). 
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SUR RAM KALI 


Chapter — VII 


t 




1. These ascetics are satiated with food. They are not solicitous of dain¬ 
ties. They solicit nothingness. They never beg from any person. Destitution 
is what they seek and they welcome hardships (or penance). 

TRADITION: When a person begs food from human beings, his hunger 
is not dissipated by the alms. But if he begs it from Allah, the latter 
would sooner or later, supply him sustenance. 


Suhul bin Abdullah, an ancient sufi, had set an instance of abstinance 
in food He used to purchase dates-juice, ghee and rice flour of one 
Dirham 'cost, mix them and then make 360 parts of them. He used 
to take one part daily just to break his fast. (Tabl.se Ibhs). 
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2. These nomads are not inclined to food much less to epicurism. It is only 
nothingness which they solicit (from Allah). That is so, because they con¬ 
sider none (except Allah) as their friend to relieve them of their real require¬ 
ments. They depend upon (or they are used to) poverty (and fasting), and 
they welcome hardship (or penance in all forms). 









-S I 


3. The holy men are always satiated and nonchalant in respect of food. 
They have developed a taste for hunger and subsist on its smell. Usually 
they leave their camp without breakfast. Being destitutes they are carefree, 
nay, they relieve themselves even of nothingness. They welcome hardship 
(or penance) in all forms. P 








J s * * 


• ^ 1 ^ ^ w 



rr c 


4. They do not beg with a bowl in their hands, nor do thev a 
house for alms.These followers of Shiv avoid to go to hurn P !i 0aC * 1 . any 
They are not mindful of the law of Sharah, as (Allah’s) court T dwe . ,,in 8 s * 
is housed within them, and they receive guidance from it res , nsc,ence ) 
know inwardly without referring to Sharah that beggary j s obnoxious) ^ They 

TRADITION: To beg is tantamount to cause injury to on ’ . 

Supplication means self-infliction of injury. e s OWn face. 


Note: (1) This verse amplifies the verse No.1 ante. 
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(2) Deleted 



as per Mr. Kazi’s edition. 





*' v, ^ ** V •* 


5. If those mendicants, who beg with a bowl in their hands, were to know 
the real human values, they too would find alms in the wilderness like these 
nomads who never beg from any person. 


TRADITION: If a person were to know how bad it is to beg, he would 
never beg again. 


Note: Replacedbyas it is more appropriate. 


** i r <7? VA* 4 



Lxj yX* 





6 These ascetics feel restless and uncomfortable at keeping late hours. 
Hence they go to sleep at evening time. Latif says: "at midnight time these 
Lahutis wake up with a jerk. While others are asleep, the holy men take to 
the highway of worship (in pursuit of their journey)”. In which direction 
should they stretch their legs since every direction due to Omnipresence of 
Allah is sacred (like the West, where a muslim lays down his head out of 
regard for Kaaba which is situated to the West of Sind)? 

So when you are free, strive hard, and to your Lord attend devotedly. 

(7-8, Inshirah). 
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TRADITION: 


“Offer prayers at night while others are asleep. 






y • ^ ^ 
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7. Ai afternoon prayer time they keep sitting (in meditation), and they go 
to sleep after nightfall. They do not beg for alms from any person even in 
acute starvation. They have not accustomed their belly with stealthily or 
illegitimately acquired dainties. These nomads have trained themselves from 
their childhood as if by means of medicine to endure hardships (including 
hunger) with absolute patience. 6 


So be patient with admirable patience . /c A ,.. 

15, Al-Maarij). 

a tW) _i u-3 * 

• w / * n ^ W 
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8. They are awake at the afternoon prayer time. But at evenin 
go to sleep. These worshippers of Shiv do not wash their face 8 tlme they 
dust. At dawn time they just lie down by road side. They n CXCept wlt h 
to others: “We are adessis (or Yogis)”. CVcr ex Press 
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9. With tightly drawn ropes round their waist they have made themselves 
lean. It is their trait not to take dainties stealthily or illegitimately. That is 
how they pursue their journey and reach a distant place like Kabul (i.e. 
their destination). 


TRADITION: Among my followers those persons are indeed bad who 
nourish their body with dainties. 


Note: During the battle of the ‘Khandak’ the Prophet had fastened a 
stone to his stomach against hunger. 


V 



i Cyi > tLiia frl- a - 



M • !• ' 
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10 Thev have emaciated themselves by the tightly drawn ropes round their 
wakt I atif savs- “these Lahutis subject their bodies to severe tests, and they 

ITer deviate from the way of their Master". 

Note: Hazrat Sidik sometimes took no food for six days. 
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It should be traditional with you as loyal people to 
and commit yourselves to Allah. Please see that you 
mission to Him. 


maintain forbearance 
do not forsake sub- 


w 



t 3— 5 \ oO i 
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11. The nomads left this place (world) after having done obeisance (i.e. 
after conforming with the Divine orders). They had earmarked in their 
view a distant place as their goal. O friend! they left on their journey (for 
the next world) in a new or different garb (i.e. in a coffin). 


V 




V — 





m a 


w J \ 





12. Reverence and respect are prominently manifested in the eyes of th 
ascetics. They do not claim (or believe in) any pedigree or family distine 
tion. Lord abides in their mind in whatever posture they are Exceot f 
the loin cloth they possess nothing else, not even a single coin In fart 
theyhave.no stock-in-reserve nor any balance. 

And those who hoard gold and silver and spend it not in th* 
of Allah, give to them the tidings of a painful punishment . Cause 

(33, Al-Touba). 
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Note: The Prophet never claimed any privileges. 



Like the moon without spot, I have no other dress. Till the time for coffin 
to come I shall wear only one raiment . 


* 

m ^ 0 ^ m tv 


13. You should discard even your loin cloth to meet these ascetics. (You 
should meet them in a state of complete self-abnegation). Draw tight the 
belt of distress through love for them. (i.e. be prepared to face tribulations 
for their sake). The fact is that they have a (spiritual) covering for naked¬ 
ness (or) they have nothing except stark nakedness as'their conventional 

dress. 









to " 

14 Once they put on the loin cloth, which is the symbol of purity for 
them they forego ablution. They have heard the call to prayer of a pre- 
Islamic religion i.e. they maintain the pre-lslamic traditions. These holy 
men have abandoned all worldly associations, and they have joined their 

Master Gorakhnath. 
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Note: These ascetics treat alike the various forms of call to prayer 
prescribed by different religions. Mullan Shah s following coup¬ 
let is relevant: 



One cannot become a true believer unless he treats alike the muezzin s 
call and the Christian's gong. 







< y* Il3 3 b 



15. These ascetics fasten ropes round their body daily (to hold it in check 
like a bridle against worldly attractions). These holy men are united with the 
Friend who has decorated them with red turbans (adorned them with gold 
and rubies). I would live only if I meet these nomads whom I dearly love 


They would be adorned with bracelets of gold and pearls and 
shall have garments of silk . /-ao 


garments 


(33, Al-Fatir). 
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16.0 Allah! May you return these ascetics to. my house! just as husk is 
separated from water, similarly | would purge sorrows from my body (on re¬ 
union with them). I very much wish them to come to my abode and give me 
glad tidings (about their successful peregrination and general welfare). 


>4 



* 



17. Bloody tears trickle down their cheeks. They have caused a slit in their 
ears, big enough to divide them practically in two parts. They repented and 
solemnly promised to stick to their repentance. Thus these naked fellows 
become intrinsically pure. 

Note: After offering repentance and promising not to commit again an 
offence the penitent is absolved of the sin. 


t A 


^ H 9 ** ^ M ^ 


18 Latif says: “these saintly beings do not have any worldly desire or 
ambition. That is their identification mark.They have infact renounced the 


world”. 


{Ob 
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19. Do not get yourself worshipped. Fie on it! O friend! Damn public 
recourse to you. Latif says: “O ascetic! Abstain from making hypocritical 
utterance. Annihilate the self. If you do it, you shall reach your goal”. 
Note: This is what a malamati dearly values. 


% • • 



20. You should abstain from self-worship; nor get yourself extolled by 
others. Please abandon ego deliberately and then proceed in the eastern 
direction (towards your goal). 





0 
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21. Do not encourage here worship for yourself. O Jogi! maintain your 
asceticism. To assume the Divine prerogative of having people as devotees 
is a great malady, O friend! Those who are fugitives from the world are 
alien to concupiscence in all forms. They continue their march disinteres¬ 
tedly (without public attention or applause.) 


Nor is it possible for him that he should bid you to take th* ar . 0 i 
and the Prophets for Lords . (80 , ^ 

“If you want people to think well of you, do not speak well of yourself.” 

^ (Pascal). 


OcM I la 
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22. They get their limbs consumed in the blaze (of love) and their skin 
scalded in its furnace. O mother! the sight of their abodes is enough to kill 

me. Abdul Latif says: “O sisters! They surely had no pity for me, (when 
they deserted me) 


Note.Jfe* may mean abode. An ascetic would hardly be expected to 
own a palace. The verse No. 3-A Chapter IX is relevant. 


VAI 
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Yesterday ^ e ascet ' cs bade adieu to everybody and marched off. Some¬ 
times they braved the northern cold wind, and at other times they put 
themselves near smoky fire. 

While they fomented their hands, I shed tears. 

They sawed me like sandal wood, bored holes in me, and then inserted 
sorrows in them. 


These mendicants never beg; nor do they plough or cultivate lands. 
back A tome” atif ”° W ° U ' d th “ e precious P*°P'« come 
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SUR RAM KALI 


Chapter - VIII 


j v^jij JLlrUj*5 
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1. They have stayed with you (in this world) for the night and the patient 
people, that they are, would quit in the morning. "Let your viens throb 
with their memory", as said by Latif, (i.e. remember them and the advices 
given by them.) It is highly hypothetical if you ever meet any of these holy 

wanderers again. . , . . 

Note: In all verses in this chapter the dwelling place may be inter¬ 
preted as this world. 


S' 





i 'j£> 


2 They are with you today in your abode (in this world). But these for¬ 
bearing people would quite in the morning. Hence take advantage of this 
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unique opportunity and have the maximum benefit from 

these holy men - to your heart's satisfaction. Hold fast and adore the feet 

of the ascetics, lest you may miss them and long for them later. 



* * 





3. So long they are with you in your dwelling, enjoy their conversation 
(for your spiritual benefit). Offer your self as a sacrifice for them any 
number of times daily, {i.e. dedicate yourself to their service). Once they 
leave for Hinglaj, it is doubtful, nay, a matter of destiny, if they would 
ever meet you again. 


* 


J 

// ^ 



— to 







4. Enjoy their association so long they are with you in your abode The 
holy men are scheduled to go to a pre-dctermined remote place Thev shall 
sacrifice all comofrts, nay, even the pleasure of living i n their nativeolace 
and leave enthusiastically for Ganges (i.e. their goal). p c » 


** .to ^ 

* 9 * \ ^ f LwLa , ^ * 
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5. So long the holy men are with you in your dwelling, associate with 
them. They are to journey to a particular place in wilderness. Unless fete 
favours you,you shall not meet again the wanderers corresponding to this 
description. 




- ^ ^ ^ 


c> 
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to 







L-> 


6 So long they are with you in your abode visit them endlessly. They 
have not forgotten or lost the benefits which they have acquired at Lahut. 
Th«e holy men have tasted both annihilation (in union as soul) and separa- 
ffmm Prime as men, precedent to ultimate transformation in Allah . 
After they leavTyou, shall proceed to Kabul, (i.e. a very distant goal). 



O*- 








_ _. ■ there is no assemblage of the ascetics in your dwelling. You will 

ert^y remember them and lament their departure. (Alas!) The Lahutis 
have obviously migrated from you to the other side (i.e. world). 
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8. Today the seekers and their discourses are prominently absent in the 
houses. The stranger-nomads have left and the sight of their shrines makes 
me miserable. The Lahutis, who used to regenerate us spiritually, have 
departed. 

•■I » ^ u * W 
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9. Today there is no concourse of the ascetics in their dwellings. Their 
memory has seriously affected me and made me absolutely wretched The 
"Lahutis* with whom my heart has been entwined, have departed. 



* 
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10. None of the ascetics is available in any house today. In fact I wept for 
the entire night in their memory. The ‘Lahutis* whom my heart remembers 
have departed. 
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11. Today you do not find fresh burning stones and straw for fire in the 
dwellings of the ascetics. They have definitely departed. Only the old cin¬ 
ders are blown here and there. The holy men had picked up their con-shell, 
sounded it, and then marched off. 






11_A Today in the ascetics’ dwellings one does not observe smoke, dull 
glow or light They have departed after giving my mind a honey-like taste 
of their company. “O mother! I would be killed by the tears which I shed 

due to their separation”. 


c< _/> %\ 
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Or-f D 

~®* Today they are.missed in the house — those who wept bitterly. 
The ascetics, the beauty of monastries, who were alien to comforts are 
gone. Since they have closed the shrines, silence reigns there, and the 
conshells are not blown. The naked ascetics have left, and there is no trace 
o them. I feel anguish when I remember them. The ascetics applied ropes 
to their minds i.e. they left with confidence (or they have fastened our 
hearts to themselves by means of ropes.). 

* i LrC** w 


me* I owe my 


12.1 have met the holy man, and the meeting has enlivened 
ecstatic evolution to him. enlivened 


\r 


* % 

( jl> „ v . - 


* ^ 


13. I have been animated by meeting the ascetic who has r 
spiritual set back and distress. In fact he offered (j e ? rel,eved me of the 
path to the East (i.e. to the goal) to those who wem the str *»ght 

guidance. ,nd and without 
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14. When I saw the ascetic I felt enlivened. The holy man, to whom I was 
related, became my guardian. 






15. I became animated when I met and saw the naked ascetic clearly in his 
original form. My mind, which was formerly closed like a bud, opened out 
into a blossom (and received his full guidance). 

Note: According to me the ascetic referred to in the verses No. 12 to 
15 implies the Prophet of Islam. The word ‘to whom I was 
related’ in the verse No. 14 are significant. The later two verses 
make it more clear. 




j * 
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16 If he (ie the Prophet of Islam) had been here. I would have pressed 
mv claim on him. I wish I could restart his remembrance, conjure his imago 
and renew his guidance, which I have practically forgotten. 


Si. £ __'.(J-* 

>*• y ^ h • 

. '■? * 4 ^ 5 <s+i 

17 Alas! If he (i.e. the Prophet of Islam) had been living, I would have 
sought him, presented to him my credentials and claimed his patronage. 
But unfortunately for me he has withdrawn himself from my view. The 
sight of his abode makes me miserable instead. 
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18. The ear-lobed nomads, the ascetics, have departed. They seemed to be 
robbers, because they have robbed me of my heart by means of their pecu¬ 
liar raiment. They applied the supping horns (of love) to my body through 
examplary meakness. 


w 


* * 
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19. These apparently magnificent ascetics with their ears loberf • 
pierce the hearts of others mysteriously. Verily thev ar« J” d nnged ’ 
have laughingly robbed me of my heart. V deCept,ve “ ‘hey 
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There are lots of nomads in the world but I am irr love with these par¬ 
ticular ascetics. They do not keep anything in balance fn their pompkin. 

Either they pick up some broken rice from the ground, and take them 
or they take raw grams. 
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The grass leaves are a present to a saint. 

Let me wander about along the highway like a stubborn mendicant in 
search of the ascetics. 

The fact is that I remember them ahd rue their departure. 

O mother! I am very much beholden to the stranger ascetics. 

Abdul Latif says: "O sisters! There is a lot of lustre in my dear one . 

We have sent you (i.e. the Prophet) as a lamp that gives bright light. 

(46, Al-Ahzab). 
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SUR RAM KALI) 
Chapter — IX 
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1. The nomads store hunger in their (empty) wallets, because they would 
feast on it later. Generally they feel no inclination for food, and (as 
for water) they gulp down thirst. Latif says: "the Lahutis have reduced 
their person to the semblance of a fibre made out of the flowers of ‘Sar’ 
grass” (i.e. they have annihilated it.) After having crossed the desert the holy 
men have got near the oasis. It may also mean that they had passed the 
stage of self-annihilation synonymous with nothingness and arrived near the 
stage of absorption in the Prime). 

Note: It is said that Hazrat Adham and Hazrat Ibrahim of Herat had a 
little dialogue on the following lines while they were on their 
way to holy Mecca for performance of Hajj: 

H. Ibrahim: Sir! What is your conception of abstinence, contentment 
and patience? 

H. Adham: I do not ask for anything. Whatever little I receive occasio- 
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nally I am content with it. If I receive nothing, I am patient. 

H. Ibrahim: That is exactly what dogs of my village do. 

H. Adham: That is interesting! Please let me know your version of these 
stages. 

H. Ibrahim: I am content, nay, grateful when I receive nothing. But when 
I receive anything I just give it away to others, and forget 
about it with absolute patience and contentment. 

TRADITION: Fasting is the food of Allah whereby He revives the bodies 
of the sinners. 



/ ^ ^ - 

toi ~ 


2. The ascetics possess neither a coverlet, nor a patch work quilt, nor even 
a rag of a loin cloth. In whatever direction they take a step, they find the 
Lord in front of them. 
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3. The ascetics have not even a coverlet, a patch work 
cloth to serve as a loin cloth. In whatever direction they p^ess. they finTthe 


Lord in front of them. 


To Allah belong the East and the West- so with 
there will be the face of Allah . ’ w,in ^»ever you turn, 

(11S,A|.Baqarah). 
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The 

loin cloth. Their abodes are "i? f' over * et » a P atc ^ work quilt or a piece of 
constitutes their dwelling nb? VOld of ever y thin & (or nothingness 
and in all directions). P * ' The Lord > how e v er, faces them (always 

Note: In verse No. 2 3 q a a 

naked nomads * * A ’ 4 and 5 reference is made to the stark 

^ he garmeni ° f piety, that js ^e bes t garment . (27, Al-Aaraf). 



TT* * 


< /f V 

* ^ * 

4/6 They have no coverlet or patch work quilt; nor do they afford 

a full measure of cloth for use as loin cloth. The holy men kindled a dull 
smouldering fire in the waste, (or in the domain of nothingness). (They 
took very little interest in the worldly affairs).Theysounded their conshell 
and these Jabruti wanderers then left on their onward march. 



e( £ 




5/7. The naked nomads however tied the full length of loin cloth of 

love (round their waist). They returned to the next world in the condition 
(pureand naked) in which they got into this world; (i.e. they left the world 
as pure as when they had entered it.) Their top bunch of hair would be 
visible in the east. (They would receive clear distinction in the Hereafter). 
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6/4. If they (i.e. the general mankind) had worried about their jour¬ 

ney (to the next world) as much as they worry about their livelihood, t ey 
would surely have crawled towards the right path, and enjoyed a consider¬ 
able relief from toil, according to Latif. 


V W T > * * 


*• ** ** ✓ . * * s ii X* 


** 


7/5. If they had worried about Allah as much as they did about 
their food, they would have slowly made their way to the straight road and 
been spared all toil, according to Latif. 


A 




* • 


» a v > / 



* 



8. The Sayed says: “those persons who requisition f. . 

morning, lack the ear (i.e. the trait) of the ascetics foh • e f r y ,n t ^ le 
indifferent fellows.) They call themselves ascetics in vain vlous ^ ^ e y are 
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9. The day of starvation means to the ascetics what a day of festival is to 
the commoners. These reckless wanderers enjoy fasts and do not care for 
Eid (the day of festival). 



> Jri ^ r uL». f c <Xi1 

• *0 

10. If any of the ascetics was mindful of his personal comforts, e.g. clothes 
and food and stored them, Allah got further away from him. 


w 



m 

11. You are thinking in the terms of the past. (Drop it, man!) get ready to 
march off atonce. O ascetic! You must die before death (i.e. be self-annihi¬ 
lated) today rather than wait till tomorrow for the conventional death. 

TRADITION: Die before your physical death. 


\r 





* < 


i “v -js'r 




LI ijj vf I-* f. ijlS 




' J T 
_ _I 


m 






✓ / 
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12 The ascetics left their camp or the habitation on the Ganjo mountain 
and preceded further on their mission. They were exhausted physically in 
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their Lord’s way, but they took no rest. (Lucky fellows!) They met Ram 
half way and were therefore spared the rest of the journey. 

TRADITION: Death is a bridge which helps in the union of two 
friends . 


Note: Added the following as second stanza as per Mr. Advani’s edition. 











7 " " 


il—• 3—^ I & 




^^ j '3 


13. The eyes of the ascetics constantly shed tears and keep moist for the 
entire month (i.e. permanently). The nomads keep awake and thereby they 
check their eyes from falling asleep. 


Note: I have interpreted^L* as month. 



14.0 mother! The eyes of the ascetics are half open Thev ~ *u 

whole night sitting, (after midnight they resume their contemplation and 
worship.) r 


\a 
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t J 1 .?. re are ascet ' cs w ho are worthy of sounding the conshell. They do 
sound it st,II, only if you, O seeker! have the interest to hear it. 


VI 










' **.*• 
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16. Please kindle the dull fire of absolute nothingness in your heart, O 
Lahuti! Then bring a flame of love and apply it to your body. O heart! 
maintain the blaze at such a pitch, that it may change its character and 
function as a tranquilizer like water. 


Hazrat Hujweri writes in the Kashful Mahjab as under: 

JUp and Cs , as used by the sufis, denote the disappearance 

of a blame, worthy instrument (^^-4 JL* in the course 

of seeking a praise-worthy instrument'’. 


\L 





t O-P'-i 


-0 




* / 






17. Those persons who have accepted it as an article of faith that death is 
inevitable, do not forget Allah, the Unique. The naked nomads never sleep 
in the course of their spiritual journey. Continuous wakefulness has, in fact 
brightened their eyes. 

ft 1 ^£ 3 )* 

We are alive because we do not sleep. 
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18. Lie down with your eyes closed. O nomad! Do not open them when you 
move about. (Thereby you are likely to be distracted. Besides they may not 
serve you well). Please maintain the flames of love and endure them cons¬ 
tantly. Consult your mind about the journey to Hinglaj (whether it is 
really worthwhile). 

Note: In case of doubt about the righteousness of an act we should con¬ 
sult our conscience. 


ia m»o oL<oi--t2V'Cy;tu>i«Li 


to ^ * 


' ->L—j 



18—A. Satisfy the claims of His love Who is present at all places - 
good and bad. Do not discuss your love with one who does not fulfil love in 
totality. You should never deviate from the love’s prescribed way. Fulfil 
the love’s claims and renounce everything else. 

Note: Allah is the Omnipresent! 
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19. It is a difficult job to search (for Allah). Hence venture not to do it 
without a light (guide). So long the latter is with you, keep indoors. You 
may, however, leave your abode in case of his detachment or separation 
due to death. 



N 


• clir? e jl)—* 

20. Do not embark on the search without a light. To undertake the search 
is, indeed, a hard nut to crack. Millions of persons became blind and lost 
their way due to ignorance (i.e. due to lack of guidance). 

And (O Prophet!) We have sent you as a lamp that gives bright light . 

(46, Al-Ahzab). 

Roomi 

Whoever undertakes the journey without a guide, he shall fall in the Satan's 
lap enroute to the well (of misguidance). 




* «» 




20—A What you took to be a tiny lamp, was in fact the sun's glare. 

But for the blind person it is all darkness like that of the mght, even when 

it is relieved by day (by guidance). 
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The sun is not to blame if the looker is blind . 










20—B. The nomads (in general) did not look for Allah at the place where 

He actually is. Some of them, who are off the track, travelled to distant 
places in quest of Him. In fact He is here (in their heart), whereas they un¬ 
necessarily went to Hinglaj. 




The Beloved is within the heart. Where goes the seeker? The fragrance 
of the rose is embeded in the head. Why then incur the injury of the throns? 


Note: The above verse seems to be critical of the nomad's wanderings 
to remote places and shrines to seek Allah. The poet, however, 
has replied to it in the next verse. 



&) t±*> CUI t 


» * J ^ 



y I IP » 
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20-C. The nomads did look for Allah at the place where He is. However, 
these rightly guided persons went to far flung places to seek Him there. 
Despite the fact that Allah was available here, they met Him at Hinglaj 
(where also He is available). 

S 



> ^ ^ * * * 


21.0 holy man! Never forsake or break the prescribed concord of mind. 
Join the ranks of those who renounce the world, (and prepare yourself for 
death), so that you may have a good time while you live. 


vr 


* * * * to * m y 






22. The renunciants who toil submissively in the way of Allah, find the 
road becoming wider and clearer to them. The self conscious persons find 
no place. Please heed the advice (contained in the tradition) — "he who has 
Allah, has everything". 



' ' ± ' s' 

f 

■■ ■" *» * * 






23. The pseudo lovers, like the beggars in a town, beg alms at each house 
door. But they alone are bonafide lovers, who conform to the tradition • 
"Verily dumb are the persons who know Allah”. They settle down only * 
where nothingness exists. 


851 


Scanned with CamScanner 


Roomi 



Not all find the way to the treasure of Qaroon. But if any person discovered 
if, he would not come out of it (or with it). 





* * 


10 ^ 

Life is nearly at end. Much of it has already expired. (Accept 
nothingness and be reconciled to it). The operational range of Hazrat Ali 
(and emulation of the way he lived) are quite good for you, (O ascetics!) 
(Hazrat Ali lived in self-abnegation, contentment and prayer.) 


Hazrat Ali’s admonition: Beware! the world and its pleasures turn their 
faces against the people quickly, and no one lives in this world for ever 
Beware! the next world is before you. (Nahaj-ul-Balagha). 


Mrw; <4 uU-^^Jule. 



k * *• * * * j. 



23—B. The asceties have sifted and accepted the rf„ct 

the field of Hazrat Ali. Hearing of the distant goal thev h ° r notb ' n S ness in 
dwellings. (The Hereafter is at the other extermitv t?'* abandoned their 
everything in this life.) What would the world achi^v haVe renoun ced 
for neglecting it? ^ reproaching them 
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24. O nomad! Push through Lahut. Do not kindle a fire there, (i.e. do not 
halt or settle down there.) Do not expect your goal (union with Allah) 
to be so near. Hence do not hesitate from continuing your journey, however, 
tedious it may be. To facilitate the latter better join those who have no rela¬ 
tive or abode. (Join them who have renounced the world.) 


* e ^ 


^ V 


8 " *> 


✓ ^ 


4 B » 


25 The fires of the ascetics flare up at dawn time (signifying the near 
break-up of their camp). Come, let us go and foment our hands thereon 
before the fires die out. I have received the peg of love in my heart from 

the ascetics. 


26 Those persons who are dyed in the dye of Hari (i.e. God), never think of 
a rich garment. Latif says: “these Lahutis are quite content with the poor 

man’s garb (or with nothingness”). 

Note* Piety is the best canonical garment for a muslim. 

e T^ ^ ^ " 


853 


Scanned with CamScanner 


g ^ J J 

M ^ V*^ *f *»• / 

27. They are so reconciled to hunger, that they consider it as alms for them; 
and dust as their incense. Their outward appearances which are deliberately 
made up, are so unshapely that the people feel disgusted at their very sight. 
(This is like a malamati.) 






Roomi 


Sun is hidden in a small particle. A male lion is in the hide of a goat . 


YA 



***** ( 



j * 
* 
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28. The conshell, rope (round the waist) and the patch work quilt are their 
only possessions. But they have discarded them along with the holy thread 
As regards the beggar's bowl implying human needs, they broke it on the 
ground. Those of them, who attained to Lahut staee nf cm.-;* .• 

stirred out of their temples (i.e. the externa, excutSS 
them.) ' 

t wUl (i>Al» ej->3 

* M I 
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hum thorn 'ii /• C C l ot ^ es ar *d quilts! Take away the drinking vessel too and 
satiric a [ C ’ ^ ree ^ rom t * lese encumbrances.) Mere assumption of 
tant u/ith -t' S n ° . er ] ou gh. ^ our eyes should be trained to be meek, consis- 
. r a t P ? C, P eS ' s ^ ou ^ also apprehend that the conshells may be 
PP |e y ands, and in that case they may become an evil. (This means 
a your eyes and hands should act in conformity with your assumption). 


tUyll 


u 


oil) 


30. Take up different patch work quilts and raiments. Also do not do away 
with your drinking bowl. My heart! Get wedded to the asceticism. Why was 
it said that the conshells may constitute an evil in some hands? (If your heart 
solidly supports your faith, your other limbs and appendages cannot play 
foul. Heart should primarily he maintained stainless.). 



m ^ %• * 


31 The patch work habit, which my guide has given to me, is always a mat- 
ter of pride to me. (I consider it a boon from him). O disciple! wear it hum¬ 
bly and reverantly. . ,, . « . . . 

Note* According to Hazrat Data Ganj Bux of Lahore the patch work 

coat of an ascetic is like a coffin to him. After wearing it he 
should lead a life of self-abnegation. It is a symbol of piety. 
After wearing it the ascetic draws inspiration from the Prophet 
of Islam who used to wear a blanket. A guide or saint gives a 
patchwork coat to his follower or disciple after the latter has 
passed through a course of rigorous exercises in certain services 
to Allah and to public without return. He should always prize 
it as a garment of honour, and should do nothing to bring dis¬ 
grace to it. 
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32. I would consider it a matter of shame to put off the habit given to me 
by my guide. How can a disciple adequately enumerate its benefits? (Every 
patch is precious to me.) 




* * * 


C?— 1 ^ U! i *' 
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33. The habit given to me by my guide becomes me well. It is a decoration to 
me. If you wear it with reverence, it would facilitate your safe journey to 
the goal. 






34.-If certain nomads outwardly appear fastinating like silken M rmeri»s 
though inwardly they are not better than patch work habits ^e7 are 
intrinsically the slam of donkeys (The patchwork cloak and dusty appear¬ 
ances are the identifying marks of ascetics. In fact cleanliness of h«rt k 
the real crux.) 
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35. But those nomads who look commoplace like patchwork cloaks, but 
intrinsically they are as good as a silken dress, they are the slaves of Allah. 










36. O wearer of the patch work habit! If you see flowers of different forms 
and hues in the universe, that should not lead you to believe in multiplicity. 
In fact One Unique Allah exists to the exclusion of others, and you should 
be able to identify Him and His Oneness. (He manifests Himself in these 
flowers and He is the Prime. The verse no. 21, chapter no. 1 of Sur Kalyan 
in relevant.). 


Roomi 



If you see a thousand phenomenon in the universe, they constitute One. 
But the people in general have little faith . 

V**t (.-*')< I s-X 4 6^ 

* 


• • ¥ •• 

36-A. Hypocrisy has deceived many. It is now upto you to deceive 
the hypocrisy itself. At midnight time you should get up and roast your¬ 
self. O naked person! O Lahuti! See that you do not put to disgrace the 
reputation of the entire fraternity of Lahutis. 


YL 
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37. They have discarded and thrown their bowls on the ground and their 
conshells too. Just see them lying there. They have purged all impurities; 
and they shall not become spurious metal again. (They are more guarded of 
the spiritual possessions now). They have ceased to use the physical senses 
(i.e. they have discarded the material desires). They have presently joined 
the Infinite Being, the Prime. They retain no more there individuality. 

Note: Replaced by OLLljl as per Messers Kazi 

and Advani’s editions. 





- t 



« A 
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37—A. They have discarded their bowls on the ground and thrown 

away their conshells. The followers of Mahas have prospered and they have 
merged in the Infinite Prime. 


Roomi 



Assimilation in the Being of the Nourisher of all beines is like *h » 
metal being transformed through alchemy. Dasc 


r'A 


858 





Scanned with CamScanner 



Allah k u la . ect *P°ken by the ascetics is enigmatical. The journey to seek 
hpu/ilri • ^ ' !!, a tec *' ous process. In addition their mode of march also is 
. ... er,n 8- All this is a strange sort of prayer and to know its import and 

igm icance is not easy. (Or to understand them and their ways would 
amount to a wonderful prayer). 


r\ 








39. So long they do not succeed in their objective, to wit, the enjoyment 
of the Divine manifestation, they pass every night woefully. 




8 // n g ✓ w 




40. They are not (inherently) interested in laughter, food or conversation. 
It is indeed very difficult to know what they are actually occupied with. 

^oWi > cii)£•“*>* \) O'— 


y + * %• \ 

41 They pass night in the worship of Ram and they take bath and relax 
during day. Those nomads are senseless (or malafide) who still attend to the 
worldly affairs individually or collectively. 

fY e L--0.5i 
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42. They have obviously seen something which has scared them. They did 
not relax or rest thereafter; and to stand and stop and betray their emotion 
would be tantamount to a serious weakness on their part. (Inspite of the 
scare created in them at the unusual sight they kept mum and passed on). 





43. They do not carry any food in their pumpkins, nor do they wear any 
clothes. The fact is that I have acquired spiritual lift in their association 
(due to their general abstinence and austerity). 




< 3r* t (^— 

s I* * * 










44. Deck your heart with the patchwork Darwish habit. Discard th 
worldly dress. Confine yourself in a shrine and eat your own fl* ? U j! nC 
offer penance like a fasting Muslim in a mosque). O ascetic! If d 
accordingly, your fragrance (i.e. good reputation) will travel far and° U *d ° 
even across the waste areas, i.e. the whole world. wide, 


He indeed truely prospers who purifies it. 


Al-Shams). 
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45. Away from where the sky and the earth exist, where even the sun and 
moon do not rise and set, at that site the ascetics seem to have left their 
impressions. Actually they are said to have passed from there into the very 
distant Realm of nothingness and met the Lord there. 



Do not try to trail me as I have reached a flora where griffin even cannot 
come . 


VAI 


+ * ** 1 1 * ^ to » ^ • 

to ^ 
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?<~0Z'J? i0giS ' iS an Unrelenting cornmu nity. BU, | have 


them (as they are) 

All the time I think of them in my mind. 


accepted 




If Allah condescends to give me life, He should I 
contemplation of your scattered curls. P^ase 


absorb me in the 
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I hope my dear ones would come to me soon. I wish it were tomorrow 
at dawn time. 

I always talk about these ascetics. 

At midnight time I get up and implore Allah for their return. 

Abdul Latif says: "O sisters! May Allah, the Gracious, grant my request.’ 



Roomi 


Bring that moonlike resplendant beauty (Shams) to my abode by any sweet 
pretexts and softly spoken words. 


VAI 2 

c ✓ r< 






* ^ * * * y y 

* s \ ' 

^ » * 

fO'; -IaOL 

y w I * % ^ x 

' -* A ✓ , 


J 






863 


Scanned with CamScanner 


My friends! My Beloved is not prepared to stay with me for the night. 
What shall I do without my consort till dawn? 

These wanderers, as a class, are not relatives of the love affected miser- 
ables. (They have no interest in them.) 

I have received a stab wound from the Lahutis through their musical 
instrument (the conshell.). 
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SUR POORAB 
OR 

THE EAST 


INTRODUCTION 


(*—'SJ L Is a 

Hafiz 1 - ^ 

O you who are absent from my view but are always present in my mind, 
I offer you my benedictions and send you my praises! 

This Sur is one of the short compositions in the Risalo. It has two 
chapters with one vai in each of them. It is an off-shoot of the Indian major 
Sur Handol. 

The Sur, more particularly its first chapter, is full of the poet’s expres¬ 
sions of longing to meet the Prophet. The second chapter refers to the 
nomad ascetics as in Sur Ramkali. It may have, more fittingly, formed part 
of that Sur on that account. 

2. The ‘crow’ referred to as the emissary to the beloved is an angel. This 
interpretation is based on a tradition that all benedictions offered for the 
Prophet by the muslims from outside the Prophet’s mosque at Madina, are 
duly communicated to him every evening by angels. 

The poet has commissioned the 'crow of the beloved’ to carry a message 
from him to his matchless beloved living in a distant land. He expects him to 
deliver it very respectfully and faithfully. The message is summarized in 
verse No. 24 of chapter 1 as under: 
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It seems the crow delivered well the message and the beloved met the poet. 
But in the process the crow himself was smitten with love for the beloved 
and he lost his usual mood (vide verse No. 20). 


The allegories used in the Sur may be explained as under: 



= Beloved , Prophet of Islam. 



00 

= Crow), Angel. 


= Distant Place , 

The other world. 



= Native place , 

The other world. 


= The East The seeker’s goal. 


I have amended the Sur as under: 

a) I have changed the order of verses after verse No. 19 in chapter 1 
in the interests of appropriateness. 

b) I have added five new verses from Mr. Kazi’s edition of the Risalo 
in chapter 1. 

c) I have added one verse (No. 11) from Mr. Advani’s edition of the 
Risalo at the end of chapter 2. 

d) I have made the vais in the two chapters to exchange places. 


No. of verses 
in the Sur 


No. of Vais 


STATISTICS 

No. of Quranic 
verses and 
traditions 


No. of extran¬ 
eous verses 


45 


2 


8 


6 
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SUR POORAB (OR THE EAST) 


Chapter — I 





*tf*t?y *! ^ l^-T « 



4 


1 O crow! after doing obeisance to the beloved please touch his feet. 
By the way, whatever message I give to you for him, please see that you 
forget no portion there from during the journey. Nay, repeat literally before 
what I charge you with, and Latif requests you in the name of Allah to 
do it in private. If you oblige me in this behalf, my best wishes shall always 
be with you, O crow! 


* • * 


Please convey salaams from poor Jami to the court of the Prophet at 
'madina’ . 

r .Zt ill* 
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2. In the name of Allah fly forthwith and have no respite on the way. 
Please hold as dear as life the message that I give you for the beloved. Please 
preserve its secrecy, and barring the beloved himself, disclose it to none else. 

✓ 


oUj uLJ. \jL t 0*5 
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3. O crow! Please fly back to me and relate to me the beloved’s message (in 
reply to mine). Then stay with me for some time to tell me of your meeting 
with him (or of his prospective union with ime). Please bring on your wings 
the beloved who, as per appearances, is in a remote land. 

C (i)V—o\j l>* 


A ^ 


to • 


to ^ 


** || 



* 


4. Latif says: "as soon as you return and perch on a bough please break to 
me the news about the beloved. Do not default in your traditio It • 
deliver the message correctly. Please fly to me my radiant beloved 3 l ° 

•*/ / ^ ^ 




’O'S.&'S*) l 1 

' * ' ~ s -<. • 


crow! Return quickly (after meeting the beloved) the 
on a tree and intimate the good news that the beloved would"* 00 " 1 * * nd S ' 1 
Pleasb bring the beloved, who has settled in a distant place. °° n J °‘ n me ' 
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• crow! Return without delay after your meeting with the beloved; 
t en come and caw to me the happy news. I also charge you to bring the 
beloved, who has gone to Kalat (i.e. to a distant place.) 


a ^ ls-* > 



^ «>• OU?- 


. z' * 




✓ 






7 O crow! Please invite (on my behalf) the beloved who has gone to a 
distant place and whose absence (i.e. death) the mankind is lamenting, 
(or which forces me to bitter tears in this life). Latif says: “O crow! In the 
name of Allah hold an entertaining interview with the beloved in his village, 
and use all endearments to please him. May I request you once again to fly 
back with the beloved, who has obviously been offended with me due to 

some lapse on my part. 


Roomi 




Bring that moon like resplendent beauty to my abode by any sweet pretexts 
and softly spoken endearments . 

. e « Ji U4>J>. Vf " 
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8. O crow! Please do bring to me news about the beloved, who is now in a. 
distant place. I would, in return for it, decorate your wings with gold. By 
the way, when you reach the beloved's house circumambulate it from 
above and then deliver my message to him. 

* J S L « J m . ' Ljj£ l , —^ 

Ju-< ? #•! 



&£■ 


X / 


>1^0 LT ( j >-- 4 t A — o^> /J (j^-/ 

* s * s 


9. O crow! Please come, sit on a tree and give me news of the village (of 
the beloved). I would like to know if he is alright and there is an atmosphere 
of happfness there. As a matter of fact I have been looking fondly in the 
direction of that distant place for the sake of the beloved. 
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10. (The poet soliloquizes:) The crow generally flutters the wings while 
sitting on a strong rafter of the hut and sings merrily. He delivers accurately 
the messages from the beloved to me in my house.” "O crow! (Let me tell 
you that) the beloved’s messages are the means of my sustenance (in this 
world).” 

Note: Changed aS “ PCr Mr * Kazl ’ s edition. 
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11. Who made the crow fly away from my hut? He had obviously brought 
some news from the beloved. O friends! whoso did it, he has thereby caused 
me serious affliction. I very much wish that I had heard the beloved’s mes¬ 
sage from the crow! 

v e(! X^£>Lrfu>>*A«wt£ 



D 
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12. O crow! I would like to pluck out my heart and give it to you with my 
hands, so that you may take it to the place of my beloved and then eat it 
in his presence. It is possible that he may note this performance on your 
part and enquire as to who had offered this sacrifice. (He may then attach 
some value to it.) 
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13. The crow first sat on a ridge and then on a tree branch. He uttered some¬ 
thing which made the love smitten woman drop on the ground the cotton 
lump that she carried. Out of anguish caused by the crows words, she 
completely discarded the spinning wheel. 
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Note: Changed O-V-J * as per Messers Kazi 

and Advani’s editions respectively. 
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14. From the above position the crow began to shriek pathetically and deli¬ 
ver the beloved’s message very faithfully. My village-mates! Kindly be 
silent so that I may hear the message brought by the crow. 



Note: Inserted between and 

as per Messers Kazi and Advani’s editions respectively. 


\a 


^ 11 
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15. From the above position the crow chirped something which caused 
anguish in the spinning yard, and the spinner present there could do no 
spinning. The crow uttered something which absolutely non-plussed her. 
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16. The crow seems to have uttered something from the tree bough, (which 
I could not catch properly). O friends! Last night of course he had conveyed 
to me the beloved’s greetings. 0 girls! Please suspend the spinning work for 
the time being, so that I may be able to hear the crow properly. 


SL 
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17. These crows of the beloved’s land, which incidentally never utter a false¬ 
hood, come in flocks, noisily sit on the tree tops and deliver there rom t e 
messages received from the beloved. 

oJ^=» ^ 

t \ 

L$r *— 0 




* m 

TL fmm th* beloved’s place is never a liar. The proor creature 

^i h r;.rk,?« »-«■ l “* - , * - 

indeed relieved me of a lot of suspense. - 
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19.0 crow of the beloved! Please come and tell me something exhilerating 
(or) come and tell me something which should make you more likeable. You 
have the fragrance of spring as if you carry a maund of musk (on your per¬ 
son). While you have come to me, you have passed through the beloved $ 
court yard. The fact is that when I see you, I am relieved of all distress. 



y J / 

s 4 

20/21 (old) O crow! What has happened to you that you are lying on the 
ground? Normally you cannot bear sun shine (even for a short time). How 
have you then borne it for the entire day? (Even the crows were amazed at 
his behaviour) and they created a disturbance (in a congregational meeting). 



(5ri 



21/22 (old) O crow! You were an intermediary between me and my 
beloved. However I am constrained to say that you did not play your part 
well. You did not deliver vocally to the beloved the message that I gave you 
for him. In fact you did not even go upto him but returned from half the 
way. (The message that you brought in reply cannot therefore be from the 
beloved). 


o 


rr 


* ^ 
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d ii ° . • crow ’ (Please do not mind what I sometimes tell you), 

ea y speaking your flight (to and from the beloved) has created a new 
i e m ( t »s heartening to see) you confidently perched on a conjoined 
ranc o a tree and chirping merrily. Please fly off from the branch to the 
beloved so that he may come to me. 


23/25 (old) With the beloved away in a distant place my distress has rea¬ 
ched the climax. My eyes are focussed on the paths leading in the direction 
of the beloved’s village. I hope and pray that some messengers on foot may 
get me good news from the beloved. 



24. O crow! Do please deliver my message to the beloved and tell him; 
“O beloved! you have been away for so many days, possibly due to some 
pressing engagements. I have pissed in distress all the time without you. 
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24-A. O crow! Please come to me so that I may give youi steathily 
a letter for my belofed. Do deliver it to him secretly, ossi y a cr aving 

it read out he might attend to my distress. 

Note: The Prophet was not literate. Hence the poet expects his letter 
to be read out to him. 


» ♦ . * 




✓ 
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24—B. Abdul Latif says: O crow! I would be beholden to your entire 

community if you fly to the beloved tomorrow early morning. Please sub¬ 
mit to him my supplications with utmost entreaties and add! "O beloved! 
I find none like you in the universe”. 


Indeed you possess excellent moral qualities . 


(4, Al-Qalam). 


TRADITIONS: 

a) Morning is the auspicious time for undertaking journeys. 

b) The Prophet was more handsome than others. 


Asghar 




There is no human being in beauty like you and none can match your 
excellence . 




idy&i L. iL>- 
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24—C. O crow! Come and sit near me and give me the news of the 
native place (of the beloved.) Please open joyfully the letters that you have 
brought from the wonderful beloved. You deliver the message to me and I 
would hear it attentively. 












24—D. O crow! You have indeed brought good news in the beloved s 
letter. He has proffered to me numerous encouragements in it. My heart 
reads it every now and then and feels entertained. 

Y* (A) 











£]) 


+ * 




2 4 e. O crow! O emissary of the beloved! Please come down and walk 
coquetishly in the yard. O dear one! Please do come and meet me and hear 
me . The crow replied: “I follow you. Be merry and smile”. The crow is 
never negligent. He would not bring reproaches in reply to the letter that 
he takes, (i.e. he generally pleads for the supplicant and gets his request 

granted). 
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24—F. The crow did not come down. He merely repeated his caw 
‘caw'. Obviously he had some important news from the beloved. Hence he 
refused to set his foot on the ground; but while in the air he chirped, the 
beloved is coming.” 
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25/10 (old) Today the crow has brought to me very happy tidings indeed 
from the beloved. My heart's ambition has been gratified, and it rejoices 
on that account. My prayer has been granted. The beloved is coming to me 
due to the grace of Allah. 



c 



J 
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26/27 (old) The beloved’s crow swayed on a bough, and conveyed the 
happy news to me. In the course of narration he smiled and save me 
felicitations. Since he had delivered my message to the beloved he is wel¬ 
come to tread on my eyes, he being a courtier of the beloved (i.e. he visits 
the court of the beloved). 


Y^ 


1 V\i is—?* ~ 

•oL r 


% ^ 
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27/28 (old) Even if a dog of the beloved’s land were the crow (i.e. his 
messenger), then too I would offer myself many a time as a sacrifice for 
him. 

Shah Farid 

I am a slave of your slaves. I have any amount of respect for your dogs. 



Majnun once kissed the paw of a dog. People remonstrated. He explained 
that the dog sometimes used to visit Laila’s street . 


^1 VI ^ ^ ^ 


'J*c***** 


-t - * 
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28/29 (But do not misjudge me.) When I say ‘crow’ I never mean the 
bird that feeds on carrion. Please do not engage him as your courier. Such a 
bird will primarily think of his stomach rather than take a trip to the be¬ 
loved. That which caws grotesquely will not be able to articulate or express 

a message. 


Roomi 




The crow disobeyed the Divine orders. Though he may be highly intelli¬ 
gent, he is a disbeliever . 
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(Chapter - 2) 
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You are the owner of my eyes. How can they be restrain /«v . 

ing for you and shedding tears?) Y restra,ned (^om look- 

Allah created the skies and He created the earth attractivelv h 
ing the conditions on it. He merely said ‘Be’ (for the accomniscu Y per ™' 
above job), and ‘it became’ (i.e. it was immediately a fait accompli) 6 * 11 ° f ^ 

And He it is who created the skies and the earth in a 
(the requirements of) wisdom; and the day He savs- 'R-* ? l ; l n “ wlth 
(a fait accompli) . V$ ‘ btcome 

I have created every thing in due proportion . »^AI-Anam). 

It is a faithless world. All the things and possessions in it ' "^ amar ^* 
able. Its term is barely two days (for each of its inmates). * rC unde P end * 


D 


2 ) 
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The worldly life is a deceptive commodity . (20, Al-Hadid). 

Vanity of vanity! All is vanity, a mere vexation of spirit . 

(Imam Ghazali) 

Once angel Gibril enquired from Hazrat Nooh as to how he found the 
world during his life of about a thousand years. The latter replied that his 
experience was that the world had two doors and that he entered it by one 
door and came out of it by the other one. His stay therein was so short 

(Imam Ghazali). 

We depend solely on Allah. Simultaneously we believe that Hazrat 
Muhammad (May peace of Allah be on him!) is really the apostle of Allah. 
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SUR POORAB 


I 


Chapter — II 
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1. With the craze to meet the beloved I roam about in the expectation that 
some time he may gaze at me in recognition. 



T’ 




i tCyj— 

1 7 ^ v 



2. The eyes that the dear friend raises smilingly radiate blessings to me 
By a mere smile he has relieved me of all sorrows. People attribute /he 
leanness of the ascetics to privations ( lack of nourishment! h,,t , 7 .. 
it is due to the travails of their separation from the Beloved. ’ aclua,, y 


C ■ 



« ^ 





\ 





At the late afternoon prayer time one perceives some com 

ascetics gathered in a corner. (Otherwise there is complete ^i 01 ' 00 amon 8 


3. 

the ascents gainereu in a corner, luinerwise mere is complete c'l 

place). The dear souls! The yearning for the Beloved has emari J**? 0 ? at their 

emaciated them. 


Watch over prayers, and the middle (i.e. the late afternn 
and stand before Allah submissively . ?"L prayers * 

U38, Al-Baqarah). 


// ^ / 
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4. You want to pass off as a holy man, and yet you desire to have the 
worldly comforts! O holy man! you have learned (or gained) nothing. You 
are still at the initial stage, and yet you feel worn out! You have not 
master and yet you want to be declared a prize winner i.e. an accomplished 
pietist! (My advice to you is to) fulfil your convenants and always be faithfu 
to the Beloved. 

" ' r ^ * * I - 

& i > 0(^—0 Lj c 


ff * * I p r • • I ^ ® I ft 

tiji jj ll i cx£*&** u-*** * ^ 

9 * V 






5 . You call yourself a holy man and yet you have a craze for the worldly 
comforts! You have not prepared yourself to bear any strain. The fact is 
that you have stooped low and begged foodstuffs from public. O ascetic! 
Have you got your ears bored in order to exploit them and obtain amenities 

of life? 

«ol> t Vi 








6 . The eastward bound ascetics closed their dwelling house at midnight 
time. I did not hear their voice at dawn time. (They have obviously gone 
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away). As a class these ascetics are not relatives of (or interested in) any 
non affected persons. 

Note: (1) Changed as per Messers Kazi and Advani’s 

editions. * 

(2) ’Poorbias’ are known as ‘Ishrakian’. They constitute a sect 
of ascetics or philosophers who pray to God with their faces 
turned towards east. They claim to be illuminate, possessing 
special enlightenment to know the hidden things. 

TRADITION: The Prophet once pointed to the East and said: “there 
lies the mischief Satan’s ’horn’ rises there” (so that the sun-worship¬ 
pers may offer their worship in that direction. 

4 4 £.***£) <*>—I t Lj 

✓ * “ ' * 
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7. These ascetics have shut their places today morning. These foreigners 
have the fragrance of musk. 

Note: According to Hazrat Uns the Prophet had the fragrance of musk! 


A 






V ^ 



8 . The ascetics wended their way towards the East - the Belov d’ I 
They abandoned their present habitation and built for themselv * S 3nd ‘ 
house further off (i.e. they have got a fresh house in the other world) an ° ther 


a 


home. 




, ^ H4. Al- 

hi ll » 


(14, Al-lmran). 
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9. I followed them to the East and I very much looked for them but in 
vain. Their whereabouts could not be fixed up. The fact is that the dear ones 
had sent me no news of any kind about themselves. They were of course 
foreigners. They blew theircon<shell and cleared off. 


V 


* * 
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~ • 


10. I am helpless, being myself a victim of the East. To whom should I 
appeal for aid? I used to give constitutional advices to others. But strangely 
enough I myself became insane and besides myself. The irony is that I am 
in love with him whose equal I am not. 


w 


S * w <** 




rj)r* L> 








m • 




11 I think of (going to) the east because my heart becomes mindful of the 
' 4ti Mv eves shed tears continuously while longing for the beloved. 
? neutralized by the pains, which are caused by the knowledge that the 
arSW meet*me (or by the fact that the beloved is known to 

be available and yet it is not possible for me to meet turn) 

Note- Here Shah Latif possibly means that though the Prophet of 
N Islam is 'alive’ like a martyr, he cannot meet others physically. 

VA I (of Chapter No. 1) 

^ >£ \ * . c 
/ / ' 

r>» T'e<>£* 

s ✓ 
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My Lord! Let not my association with the ascetics break' Thev had 
asked me to accompany them to Hinglaj. y naa 

Subsequently they took me to the East (the land of the Master) 

That is the place of pilgrimage, and that is where I wo..m - / 
tually). ou,d *° ( evcn * 

That is indeed the place of pilgrimage, which the holv . 
trt m* y mcn showed 
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SUR KEDARO 
OR 

THE BATTLEFIELD 
The Incident of Karbala 

TRADITION: "Hussain is from me and I am from Hussain”: 

1. It all happened due to unilateral flagrant violation of the general settled 
policy and breach of a specific covenant. Amir Muaviya,the ruling Caliph,had 
covenated with Hazrat Imam Hassan that his successor shall, as per the 
settled policy, be approved by the representatives of the muslims before 
his assumption of the Khilafat. But after his death his son Vazid declared 
himself Kaliph and asked his various Governors to obtain post-facto appro* 
val for it from muslims. Several persons in Mecca and Madina including 
Hazrat Imam Hussain refused to declare allegience to him. They were, 
however, suppressed and silenced, but not the Imam. He took a firm stand 
on principle. 

2. Relying on several letters from the Koofis inviting Imam Hussain to 
visit them and lead them in revolt against Yazid, who led a life modelled 
on that of the Byzantine Princes of the time and who loved to drink and 
enjoy mixed company, and who in the meantime generally proved 
himself unworthy of the Khilafat, the Imam, much against the advice of his 
near relatives, who knew the perfidious character of Koofis, set out for 
Koofa with a band of 72 persons - mostly his relatives. He was, however, 
intercepted on the way at Karbala by Umar bin Said, Commander of Yazid’s 
forces. The Kufis in the meantime behaved treacherously with him by 
allowing his cousin and emissary to them, Muslim bin Akil to be murdered 
by their Governor and by joining Yazid’s forces against him in large num¬ 
bers. To fight with the sizeable army of the enemy numbering 4000 strong 
seemed sure death. Accordingly the Imam offered to go to Yazid himself, 
but the Supreme Commander Ibin Ziyad ignored his offer, stipulating 
that the Imam should declare allegience to Yazid first. This was a question 
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of principle, and Imam Hussain refused to compromise. Eventually a battle 
ensued and the Imam and all his partisans were killed. 

3. The incident at Karbala is very pathetic indeed, in-as-much-as a beloved 
grandson of the Prophet of Islam was not given any quarter or consideration, 
his water supply even was cut off by blockading the adjacent Euphrates, 
that after killing his near and dear ones in his presence, causing him 32 
spear wounds and 34 sword stabs he was beheaded and his corpse was 
mutilated under the hoofs of horses on the battlefield. Later his 72 com¬ 
panions even though killed already, were also beheaded. The very loath¬ 
some part of the story is that there was a sort of competition, a race, among 
some of the enemy soldiers — all fellow muslims — to behead the grandson 
of their Prophet for the sake of a monetary reward — that Sanan bin Uns 
succeeded in keeping back others in that respect and he slaughtered the 
Imam who is said to be offering namaz then. He then went to his Com¬ 
mander’s tent with the severed head, announced proudly at the top of 

his voice his disgraceful achievement and demanded reward in silver and 
gold! I wonder with what face these wretched fellows would claim to be 
followers of the Prophet and appeal to him for intervention on the Day of 
Judgement! I do not think the history of Islam can offer a more despicable 
occurrence than the incident at Karbala in the context of such behaviour.) 


Verily Allah curses in both worlds those who 
Prophet. 


annoy Him and the 
(58, Al-Ahzab) 


And yet imagine the ridiculous idiosyncrasies of the Kufk a i «i 
One of them latter contacted Hazrat Abdullah bin Umar and ^ 

if the blood of a mosquito on a garment would render it ,,„f. , d h 
Hazrat Abdullah exclaimed: “how surprising that after iriir '! for prayer * 
dear grandson in cold blood, the Iraqis are keen ,o k ^ n f h th ^ r ° phe ;' S 
mosquitoe’s blood on cloth”! e ^ ect of a 


Ibn Kasir’s - Tafsir of the Quran 


4. To know the Divine policy for decreeing such occu 

human competence. Spiritually at least we may thjnk *T enc ? s . ls beyond 

by the verse No. 155, Al-Baqarah, which when translated ' S covercd 

»reads as under: 
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And We shall test you with something of fear and hunger and loss of 

wea t and lives and fruits, but give glad tidings to the patient. 

It means in plain language that the pain of earthly primitive life is the 
sole basis of the bliss of the ultimate life in the Hereafter. Allah had in- 

r about the sad happening to be through Hazrat 

(jibril, and he, in turn, had informed his daughter and son-in-law about it. 
In view of the concluding portion of the above verse, however, none of 
them considered it fit or consistant with their august spiritual position to 
appeal to Allah for review or reversal of the decree. Besides the martyrdom 
was to be helpful for the salvation of the Prophet’s followers; and they 
were satisfied with this implication. However, the martyrdom of Hazrat 
Jmam Hussain instances the supreme sense of sacrifice for vindication of 
truth and fulfilment of the correct principles of faith. It would always 
carry a message to the humanity to ignore expediency and uphold the 
basic truth inspite of the odds. This is the moral of the story. 

5. But Merciful Allah! What do I hear? Could it be true that the Imam 
and his comrades-in-arms are not dead inspite of the heinous excesses com¬ 
mitted by Yazid’s desperadoes? Yes, that is exactly so. The martyrs are 
very much alive and they are living near Allah, who looks after them like 
a host. This is confirmed by Allah Himself, as recorded in His Book, the 
Quran, vide verse No. 169, Al-lmran, which is translated as under: 


Think not of those slain in the cause of Allah as dead. Nay, they are 
living in the presence of their Lord, receiving sustenance from Him. 


And with that I close this tragic episode. 


Hafiz Jalandari 
This is the story of 
miracle of its power. 


him who preached truthfulness and who showed the 


I reproduce below the elegy composed by H.G. Wells on the tragedy 
of Hazrat Imam Hussain. I hope it will be a useful addition to my note: 


THE END OF HUSAIN AND HIS FAITHFUL: 

Pitched upon the scorching desert, 

The tent of Husain lay, 

Encompassed round with Satan s hounds 
Upon that black sad day. 
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They numbered less than eighty strong, 

Women and children too, 

Women and children too, 

While Yezid’s thousands stood, 

Awaiting the fiend’s might. 

Driven away from the cooling stream, 

His children waiting for water. 

Awaiting with patience extremely sublime 
Like sheep for the butcher’s slaughter. 

Oh! How valiantly fought that pitiful few, 

Against Yezid’s wild murderers, 

Fought with a courage unequalled in time, 

Fought with a fierceness that was surely Divine. 

The earth quaked and trembled as noon drew near, 
But still the survivors knew no fear 
But fewer grew the pitiful band, 

For Islam, God, and Husain.they stand. 

At last, all were dead, the devil had won, 

Blood-red sank down the merciless sun, 

Trampled and torn lay the gallant Husain. 

For Islam and God, the faithful were slain. 
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SUR KEDARO 


INTRODUCTION 

1. This sur is an elegy relating to the martyrdom of Hazrat Imam Hussain 
and his relatives and partisans. Naturally it is full of pathos from beginning 
to end. 

2. It is also full of praise for the valour, fortitude, and the true s P* r | t 
self-sacrifice on the part of the Imam and his partisans. Piety and principles 
counted more with them than their earthly existence. They refused to 
surrender to Yazid’s might. 

V£=». ^ 

The above verse is popularly quoted because of its philosophical signi¬ 
ficance The poet has stated in it that Allah is independent of His crea¬ 
tures* and whenever it suits Him He subject His friends to the most difficult 
tests' sometimes costing them their lives and other bereavements. In this 
connection I quote the undermentioned verses of the Quran in defence of 
the above policy of Allah: 

Surely Allah has purchased of the believers their persons and their 
property in return for the Garden they shall have; they fight in the cause 
of Allah and they slay and are slain. (110, Al-Touba) 

You shall surely be tried in your possessions and in your persons. 

186, Al-lmran). 

Do men think that they will be let off because they say: "We believe" 
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and that they would not be tested? 


(2, Ankabut). 


In view of the above Quranic verses what the believer may consider his 
own is actually sold out to Allah with his consent. It ceases to belong to 
him. Accordingly if any tests are ordered for him, he should not raise a wail 
against them. The greater the spiritual status of the believer, the harder 
the tests are likely to be for him. Most of the Prophets had to endure ex¬ 
tremely difficult tests. Hazrat Imam Hussain's martyrdom was a test of 
that order; and he bore it successfully. 

The ways of Allah are indeed inscrutable! To purchase something and 
then to play with it is what Shah Abdul Latif calls coquetry in another 
verse (vide No. 11 chapter 2). 



Iqbal 


Islam is synonymous with complete self-effacement. It is not an easy job to 
be a muslim. 

2(a) The sur, as reviewed by me, has five chapters with one vai in each 
of them and an appendix containing the verses of the old chapter 6 which 
in view of the reasons explained separately in the introduction of Shah as 
the poet, I have expunged from the body of the sur but retained them as 
appendix. 

3. I have changed the order of 14 out of 15 verses in the chapter 6 for 
appropriateness. 

4. I have added the verses No. 10-A and B in chapter 3 from Mr Advani-s 

edition of the Risalo. mr. Aovam s 

5. I have amended body of the text in the following verses: 

Verse No. 5 in chapter 2. 

Verse No. 9 in chapter 3. 

Verses No. 4, 6, 8 and 10 in chapter 4. 

Verse No. 8 in chapter 5. 

Verse No. 9 in chapter 6. 
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STATISTICS 


No. of verses No. of vais No. of Quranic 

in the sur verses and 

traditions 


No. of extran 
eous poems 
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BRIEF LIFE SKETCH OF HAZRAT IMAM HASSAN 

Hazrat Imam Hassan was son of Hazrat All from Hazrat Fatima dau- 

fu 6 u ° 1 6 ^ rop ^ et Islam. He was elder brother of Hazrat Imam Hussain, 
the hero-martyr of sur Kedaro. 


After the death of Hazrat AM the people of Kufa elected Hazrat Imam 
assan as the next Khalifa But after a few months Amir Muaviya, the Gover¬ 
nor of Syria and Egypt, wanted to declare war against him. Imam Hassan 
was extremely kind and gentle and he did not like the muslims to be in- 

:^,^ a ir: n r ine * ar f ACCOrdingly he made P““ *W» Amir Mua- 
viyah and abdicated in his favour on the condition that the question of 

successor to the Amir shall not be settled by nomination. Hazrat Imam 

Hassan then retired to Madina. He is said to have been poisoned bv his ^ 
maid after 8 years in 669 A.D. 0 oy his slave 
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A BRIEF SKETCH OF HAZRAT IBRAHIM 




Iqbal 

The rejector of the Sun — 
literally. 


Ibrahim Khalil. All Prophets are to follow him 


Hazrat Ibrahim was the illustrious Semite, proginator of the two impor¬ 
tant nations of the world - of the Arabs through his son Hazrat Ismail 
and of the Hebrews through his another and younger son Hazrat Ishaq, 
founder and originator of a chain of prophets, all of whom except the 
last Prophet were Israilies from the line of Hazrat Ishaq. Hazrat Mohammad 
(may Allah’s blessings be on him!) alone of the chain was an Ismaili Arab. 
Hazrat Ibrahim was born in 2160 B.C. and he died in 1985 B.C. He was 
the builder of the Kaaba. 

* 

The great Pontiff is known in the ecclesiastical records as the “friend” 
of Allah He was very devoted to Him and he carried out all the commis¬ 
sions assigned to him very loyally. Two tests to which he was subjected are 

worth mention here: 

a) When Hazrat Ibrahim broke the idols kept in the Royal Temple at Ur, 

' and vehemently preached Unity and supremecy of Allah, Nimrud the 

King ordered that he should be thrown in a blazing fire. This was done 
accordingly. But Allah ordered the fire to cool down, and thus saved 

the Prophet. 

b) The second test was based on a Divine revelation to Hazrat Ibrahim 
asking him to sacrifice his son Hazrat Ismail for the sake of Allah. 
Both the father and the son agreed to it. When all preparations were 
completed and Hazrat Ibrahim was about to apply the knife to cut 
his son’s throat, Allah intervened and expressed His satisfaction with 
his action. He ordered a sheep to be placed there for sacrifice by Haz¬ 
rat Ibrahim. By successfully coming out of these tests, the latter won 
great Divine regard and he is referred to in the Quran very approvingly 
and graciously. 
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SUR KEDARO 


CHAPTER -1 



1. The moon has been sighted. The month of Muharram has set in. It has 
brought in its wake the pathetic memories of the princes — the Prophet’s 
grandson Hazrat Imam Hussain and his near and dear ones. Allah alone 
knows, the mystery of the tragedy. Verily He does what He pleases! 


Verily Allah does what He pleases! 


(14, Al-Hajj) 


Y 






2. The moon introducing the month of Muharram has been sighted W rh 
it have swarmed the woeful memories of the princes. The peoole of M*-ra 
and Madina lament the tragedy publicly on the hijjhwav \/ a •• ,,. a 

is due to Allah, who issues such (awful) orders. V ' Venly a " P ralse 




Muhammad Mohsin , 

O believers! The Muharram moon has been sighted. The 
tion of the royal martyr has come. 


time for lamenta- 
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3. The month of Muharram has come back but not so the Imams. O Lord 
of Madina! O my patron! Kindly let me meet the Imams. 


Note: 


The poet has used the word in a wide sense to mean the 

chief or the Lord implying the Prophet of Islam. 




4. The month of Muharram has returned but not so the Amirs. O Mir of 
Madina! My benevolent Lord! Kindly show the Imams to me. 


a 


•; 













5 The Mirs (i.e. the Imams) left Madina with their camp followers. They 
arranged for all the necessary supplies for their expedition. While mounting 
h: c ctPPH the Imam (Imam Hussain) had predicted that they should be 
prepared for a prolonged confrontation. 



2 O'-* 




6^The Imam and his followers travelled along the highway. The mounts 
of these illustrious young people cantered briskly along it. Auspicious were 
the places where they halted for the night. Due to tedious riding the brave 
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expeditionists ached all over their body. 



7. The Princes left Madina on the expedition but never returned. 0 brother 
dyer! Dye my clothes black (for mourning their tragedy). I am extremely 
miserable on account of these noble travellers who left for good. 




8. Hear me (well)! You should know that what is generally assumed as the 
tragedy of martyrdom was in fact a day of bridal rejoicings for the Imam 
and his party. It was all an affair of love and Yazid was without it In fact 
death was nothing short of Divine mercy for Hazrat Ali's descendants 
it helped them to meet Allah). nts (as 



9. The tragedy of martyrdom was entirely the Divine mercv It m «*•♦ 
a proof of (Divine) love and Yazid was void of it. The fact is that th° ,tUt6d 
the Prophet and the parents of the Imams had got reconciled Lit^th' 
Divine will for the later scheduled martyrdom of the Imam D tfle 
followers were to benefit from it. ' the Prophet 8 


V 



4 
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10. The tragic martyrdom (of the Imams) was Divine mercy — pure and 
simple. (It was all preplanned by Allah and concurred in by the Prophet). 
Yazid was totally denied that mercy. It was an indication of love. Perhaps 
the tragedy, in its inception, was conceived in relation to the Imams from 
the eternity. 



11. The tragic martyrdom may be construed as a Divine (test or) blandish¬ 
ment. Only those who are initiated in the Divine knowledge can under¬ 
stand the mysterious occurrence of Karbala. 


And We shall try you with somewhat of fear and hunger, and loss of 
wealth and lives and fruits; but give glad tidings to the patient. 

(155, Al-Baqarah) 


VAI 



Today the Imams, the leaders of the believers departed from Madina. 
They not only left it but they actually migrated from it for all time. 
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Alas! Alasl They departed from Madina. 

The sun and the moon went jointly to the Prophet (for offering condo¬ 
lence to him on the tragedy). 

Alasl Alasl In'the wake of the tragedy the entire world was plunged 
into darkness and the stars receded (in mourning). 
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SUR KEDARO 


CHAPTER - II 



1. The stalwart chieftains left Madina, mounted on their steeds, at moon- 
set time. They were equipped with drums, falcons, battle axes, spears, 
daggers and javelins. The progeny of Hazrat Ali would use the above steel 
were in their fight (with the enemy). 



2. The young stalwarts departed from Madina at moon set time. They were 
equipped with trumpets, falcons, swords, spears, daggers and maces. The 
descendants of Hazrat Ali, who know not retreat, will fight the enemy with 
the above steel weapons. 
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3. The young heroic lords left Madina at moon-set time. They carried 
drums, falcons, javelins, spears and banners. The chaste off-springs of Hazrat 
AM would cause havoc with the above weapons. 



4. They pitched their tents on the Karbala ground. They fearlessly rushed 
into the battle against the forces of Yazid and carried it on assiduously. 
Even in the thick of the fight, when the swords rose and fell rapidly, they 
never wavered. 


D 



4 






5. The descendants of the Prophet of Islam - all perfect heroes - encam¬ 
ped at Karbala; and they created terror among the perfidious liars by their 
Egyptian swords. Verily these thorough breds were welcome as thp off¬ 
springs of the Prophet’s daughter! 

Note: Replaced ^*3^^^by 
editions respectively. 


as per the Bhit and Bombav 



6. The ideal gentlemen, the lion hearted Sayads, advanced ae * 
enemy at Karbala. They bravely used their Egyptian swords and a* u 
made a mound of the corpses of their opponents. Even the brav qU ' Ck y 
the latter became panicky at the forceful assault of | mam HussainT^ 
his confederates). an 
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7. The young veterans reached at Karbala. Even the earth and sky were 
extremely impressed (by their brave steadfastness and enthusiasm). The 
fact is that it was no ordinary confrontation. It was demonstrative of love 
and devotion to Allah on the part of these heroes. 



8. The ideal men had encamped at Karbala of their own choice (as they 
knew about its connection with their fate.) They sat together and held 
consultations among themselves. Alas! Alas that this woeful fate was pre¬ 
determined for Imam Hussain! 






‘9 The ideal noblemen were encamped at Karbala today. They shot arrows 
in quick succession at their enemies (the army of Yazid). All this was as per 
their destiny, pre ordained (by Allah). 
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10. It seems part of Allah’s policy to have His friends killed and dear ones 
liquidated and to cause (untold) hardships to His choice friends. 1 Verily 
Allah is Independent and Besought of AM”! He does whatever He wills. 
It seems quite certain that there is a deep mystery connected with this 
tragedy. 

Allah, the Independent and Besought of all! (2, Al-lkhlas) 

The knowledge is with my Lord recorded in the Book. My Lord neither 
errs nor forgets. (52, Taha) 

(Nearness to Allah is based on the nature and extent of hardships a 
seeker is made to suffer in this life. That is how Allah remembers and 
approves His seekers.) 

Khawaja Shakar Ganj 

Note. In the words Choice friend’ (Khalils) there is a reference to 
Hazrat Ibrahim Khalilullah (note appended). 
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Alas! Alas! The angels raised hue and cry in grief, woefully lamenting 
the death of Imam Hussain. 


He had pitched his tents on Karbala ground. He suffered (patiently) 
what was preordained by Allah for him. 

The noble lords had arrived on the Karbala ground today. Their destiny 
encompassed them like a cloud and led them to their death. 

All the prophets wept bitterly on witnessing the tragedy of Imam 
Hussain. The earth quaked and so did the sky. Even the angels and resi* 
dents of Arsh joined in the lamentations. 
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SUR KEDARO 


CHAPTER-III 



1. Did any one witness the fight waged by the brave persons yesterday? 
The elephant-like strong persons got their limbs dismembered resulting 
in excessive bleeding.To them the difficult and perilous way seemed easy 
to traverse. 



2. I saw them last fighting under the shade of black clouds. They held 
black spears and were mounted on high spirited young horses. They were 
the persons to whom retreat was something reprehensible. 
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3. The sharpeners of weapons came and sharpened the combatant’s hat¬ 
chets and swords. But the brave persons would not remove swords from their 
shoulders. They stood ready and keen to lay down their lives. 



4. To strike the enemy if close at hand, to challenge and gallop to him 
wherever he may be, to rush to the succour of their friends in difficulty, 
all these are the traits of brave fighters. They maintain them sedulously 
even when the fight is fiercest. 



5. In an encounter between brave persons swords clash with a din. The 
combatants challenge their opponents, fearlessly strike them down, and 
soon make a pile of their corpses. But some are striken down and their 
heads are cut and tossed. It is all turmoil and cries (on the battlefield). 

Note: This verse is a fine specimen of epic poetry. 






Firdousi 


When the sword rose, they seemed like a rock rising from the cavaliers 
from the blood of the brave men in the desert the earth seemed like the 

sea. 
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n - rL w > ✓ * 

6. On yonder side a challenge for a personal combat is hurled. On this side 
a sword is flashed and struck. The clarions and bugles are sounded and heard 
on both sides. The bridegrooms (young heroes) and horses seemed inter¬ 
connected in that wilderness. 



7. The horses and bridegrooms (warriors) are destined to live for a short 
term. Sometimes they live secure in forts and sometimes they are on a 
vigil in deserts (engaged in warfare). 






7 







8. When the noble Imam saddled his horse, he seemed to hear a rail fmm 
his father Hazrat Ali, the 'Lion of Allah*, who said to him, “how can lltTnv 
be averted? You should conform to what is commanded by Allah” d * Y 


And Allah has full power over His decree. 



(21, Yusuf) 




• ^ / 




9. Stretchers were carried to the camp swinging with th 
combatants. On seeing the latter their wives threw dust o W °“ , l ded or dead 
and vociferously lamented their misfortune. They smote ° Wn ** ces 
gave vent to imprecations and exclamations of mourning 1 t J emselve s and 
desert resounded with the wailing^cries of the mourners. 8 " tact the ent ' re 

Note: Replaced by as p er th* n l 

edition. Sr pcr th * Br.t.sh Museum 
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10. (Imam Hussain said to his son Imam Qassim, who was married on the 
preceding night)! “O groom! Come to the battlefield clad in your groom s 
embroidered clothes, advance merrily where the swords are in full play 
and you should attain to martyrdom, the real marriage-like felicity without 
faltering. 



10-A (A wife said to her combatant consort) No harm if you die and I 
lament you! My husband! Do not retreat or escape from the fight and 
then come to me, lest my friends may later taunt me on that account. 



10-B. “No harm if you die and I bewail your loss! But O my husband! 
do not come to me as a fugitive from the battlefield. Calumny has a longer 
life than that of a human being.” 



11. “I would not say (or relish) that my husband escaped from the battle¬ 
field. But I would readily believe and appreciate the news that he died 
while fighting. It would befit me to foment and dress up his wounds recei¬ 
ved on his face. But I would surely die with shame if he has received the 


909 


Scanned with CamScanner 


injuries on his back (while escaping from the battlefield).” 


O you who believe! when you are engaged in a face to face fight with 
the infidels, do not turn your back on them (and escape). 

(15, Anfal) 



12. “O fugitive! You have escaped (from the battle) and thereby put me to 
shame. Those women whose faces are raised high (due to the martyrdom 
of their husbands), will always speak ill of escapees.” 



13. “O fugitive relative! You have escaped from the fight and thereby, you 
have put me to shame. Those women who hold high their heads due to the 
martyrdom of their husbands, deride (the fugitives and their wives).” 



14. Those women who hold high their heads do bewail the loss of their 
consorts but they state, ”0 friends! my brave husband has washed off 
all his sins through his martyrdom.” 

TRADITION: On the Day of Judgement Allah would be pleased to 
look smilingly at a martyr and then admit him in Paradise. 
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O Hazrat Ali! Misfortune has come to the orphans. O Imam! The order 
of Allah has come (and it has to be obeyed). 

The separation caused by death apart, this permanent estrangement (is 
killing). Alas! O my Lord! 

The Bibi Sahiba (i.e. the Prophet’s daughter) had once collected stones 
and pebbles and put them on fire in a vessel (to comfort the then hungry 
infant Imams). But those for whom she did so, are now engaged in a mortal 
combat. 
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SUR KEDARO 


CHAPTER - IV 


) 





1. Some sort of mist had descended and enveloped the entire ground of 
Karbala. It was accompanied by an unusual wind. The descendants of 
Hazrat AI i, the Lion of Allah , had to pass the night in that wilderness. 



2. O Yazid! Cease your feud with the offsprings of Hazrat Ali You thall 
never experience the felicity which Imam Hussain is destined to have 


r 










3. Alas for the (woeful) dispensation in respect of those who cont a a 
with the progeny of Hazrat Ali yesterday and were partisans of Yazid! 


Alas for my bondsmen! 


(30, Yasin). 


TRADITION: My family is like Hazrat Nooh’s boat. He who 

it, gets immunity, and he who remained awav from :♦ ° aVa .' s of 
destroyed. ^ "* would be 
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06 


V 




4. O brother! Keep away from those who fought with the Scions of Hazrat 
Ali today or are confiderates of Yazid. 

Note: Replaced by as per the Museum edition. 

tt tt 



5. The Koofis misbehaved in the extreme by becoming partisans of Yazid, 
These miscreants beseiged (or encompassed) the young Imam on the ground 
(of Karbala), and as sequence of their predetermined designs the Imam was 

martyred. 








6 The Koofis had written a missive to the Iman. Therein after swearing by 
Allah, they had offered their allegiance to him as their ruler, and requested 
him to visit them so that they might formally enthrone him. 

Note: Replaced as per the Bhit, Bulrl and Mir’s 

editions respectively. 
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7. These same Koofis would not allow the Imam's partisans to fetch drink¬ 
ing water from the adjoining river on the occasion of the fight. The Imam s 
sons remembered Hazrat Ali very much in that predicament, and coming 
out of their tents they looked for him. 0 Prophet, the noble Lord of Ma¬ 
dina! Kindly set out for their succour. 



8. At dawn time a bird came (to Madina) from Karbala and announced 
at the Prophet’s mausoleum: “I have witnessed the flash of the steel (wea¬ 
pons). My Lord Mohammad of Arabia! Kindly set out for rendering succour 
(to the Imam). I ^ j 

Note: Replaced " by as per the Bhit, Bulri, Mir and 

Mr. Trumpp’s editions respectively. 



9. Today early morning a bird came (from Karbala) to the mausoleum of 
the Prophet (at Madina) and said: "The brave Imams have assailed the 
enemy. My Lord Mohammad of Arabia! Kindly set out for their assistance 


V 




10. Today early in the morning a bird came (to Madinal It h,a i„<. ^ 

yesterday. It said: "Imam Hussain lie, blood-stained in a „ran e i ! , 

tated) condition (on the battlefield ) and all his partisans have been kilted"" 

Note (1) Replaced by ^ as per the Bhit and Bulri editions 

respectively. 
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(2) It is written in ‘Rozatushuhada’ that a pigeon bearing blood 
drops of Hazrat Imam Hussain had visited the Prophet’s mau¬ 
soleum and delivered the sad news. 



11. Early in the day the challenges etc. of the princes were audible at Kar¬ 
bala. But later these chieftains of people were hemmed in and killed while 
fighting. 


VAI 



M_ 

_ .raved in the desert for the entire day. They stayed in the 

wilderness for the full day. Alas! They had stayed in that barren land. 

o crane' Alas! when you reach Madina, do give my salaams to the 
D °K.n mv grandfather, and tell him: "I have been hemmed in by the 
My patron! Kindly let rain fall on us (Kindly render merciful assis- 

tance to us).” 
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SUR KEDARO 
CHAPTER -V 



1. (Verily the position of Imam Hussain seemed forlorn). Neither his 
elder brother Hazrat Imam Hassan was with him, nor was any friend or 
comrade nearby him. His native place (Madina) too was far away from 
Karbala. O Yazid! Is it in view of these circumstances that your assaults 
against Imam Hussain were so impetuous? 



2. Alas! If Hazrat Imam Hassan had been with the army of Hazrat I 
Hussain at the time of the combat, he would have hovered round his 
brother as a moth does round the lamp. Who else is there now th^ 
Imam Hussain in successfully resisting the enemy’s attacks against* h** 
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3. Not that all combatants in a battle are brave. Only those of them 
court death on the battlefield to whom retreat means disgrace entailing 
a taunt. 



4. That combatant would wear armour in a battle who is still eager to 
live in this world. He alone is brave in the real sense who enters a battle 


without it. 


Saadi 

I told you not to go to the sea. But 
yourself to a typhoon. 


in case you are keen to go, commit 



5 O brave man 1 If you are much too anxious for victory, then purge all 
doubts and misgivings from your mind. Engage your enemy (baser self) 
in a personal hand to hand combat and attack him with your spear and 
release not your shield. If your sword clashed from above with that of your 
enemy in a coup de grace, you would be reckoned as a brave man. 


H 


LV 
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6. The brave and manly Hur approached the Imam and sai< ^ \_ a ™ * ov ® r 
of light — the proverbial moth. In order to please your gran , e 

Prophet of Islam, I offer as sacrifice to you this head o mine w ic is 
considered worthy of respect, 0 brave Lord! 

•# •• 

.^o T 



..f* : * ✓ &. s.lf 


u*.. Uuuij 5) LJo iaWCkX£sv i) 


7. The admonition (to dissociate from Yazid and join the Imam) was a part 
of Hur’s destiny. He came over from the hostile forces having resolved to 
fight for the Imam. He accosted the latter and said to him, “I offer myself as 
sacrifice for you and since Allah has said: 'He does not strain any human 
being beyond his power of endurance’, I would do the utmost possible for 
you.” (To say more than that may have been tantamount to transgressing 
the Divine word). The Imam and this lion hearted Hur both were martvred 
in the course of fight. y u 


Allah burdens not any person beyond his capacity. 


(286, Al-Baqarah). 






8. The brave Imam stood prominently on the battle field with 
costly steel helmet. The noble lord had a cockade set ‘ 
was soon deeply stained with blood. 


a very 
in gems. His turban 


Note: Replaced | by 


as 




per Mr. Trumpp’s edition. 
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9. The Imam’s beard was dyed red with blood (because he was struck by a 
spear in his mouth which along with) his teeth became scarlet-red like a 
pomegranate-flower. His turban (and his face) sparkled like the full moon 
on the battlefield. (On the Day of Judgement) in the congregation of the 
Prophet’s followers the Imam’s mother may well be proud of him. The 
heroic Imam deserves all applause for having been broken up in pieces on 
the battlefield. .♦ * / ' _ 



J'0 eT"* 


Iqbal 

For the sake of Allah the Imam lay in a pool of blood and dust. Thereby 
he reinforced the foundation of Tauhid. 
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10. The Imam’s beard was dyed red with blood. He had a beautiful set of 
teeth which looked like pearls. His forehead glittered like the full moon. 
‘Allah is the light of the skies’. His reflection was transmitted on the earth 
(through the light of the Imam’s forehead). The mark of prostration on the 
Imam’s face looked like a diadem. His mother (the Prophets aug ter) 
was removing the pebbles of the Karbala ground from over his o y, and 
his father Hazrat Ali was wiping off the blood from his wounds. Allah, 
the Creator, pardoned all (followers of the Prophet) due to the Imam s 
martyrdom. 

"Allah is the light of the skies and the earth. (^5, Al-Nur). 

So that you may know them by their marks. (30, Mohammad). 

Their mark is on their faces, being the traces of prostration. 

(29, Al-Fatah). 




They set up a good precedent by wallowing in dust and blood. May Allah 
be merciful to these holy lovers! 



11. The entire ground of Karbala became crimson with blood Hence the 
Imam’s horse ‘DuldulV hoofs also became bloody. The Imam was assault- 
ing the enemy when the sun turned towards the west. 



12. The Imam had, as if fastened four swords round hi. . 

turbans on his head. The heroic Imam duly maintained th ? tW ° 

cedents of his elders in the combat. V ma,nUln «<‘ «he valorous pre- 


920 


Scanned with CamScanner 


ON: Allah had metaphorically armed the Prophet of Islam with 
tour swords to fight against a) the polytheists, b) the disbelieving 

peop e of the Book, c) the hypocrites, and d) the mischief making 
refractories. 


ote. The verse may mean that Hazrat Imam Hussain was armed with 
the metaphorical four swords of the Prophet for use againt the 
enemies. He had also worn two turbans to signify that he had 
succeeded the Prophet and Hazrat Ali. Thus equipped he duly 
maintained their traditions of valour in the battle of Karbala. 


VAI 






! 1L \JL USL* i 





Today the Imam did not return from the battlefield. O Momins! Bewail! 
Lament! He had no food or water; nor had there been any rainfall. 

They were engaged in a hard battle for nine nights and ten days. 

‘DulduP was the Imam’s horse. He had a blood-red saddle. 

Prince Qassim too was martyred. He did not enjoy the bridal couch. 
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SUR KEDARO 


APPENDIX/CHAPTER - VI 



1/13. The entire world including Imam Hassan heard of the battle fought 
by Imam Hussain brother of Imam Hassan and that during its course darts 
with black feathers flew quickly here and there in a chain. Verily the Imam’s 
acquitted themselves well in action and brought honour to themselves 
their parents and their grand parents. 



2/14. Three categories of Allah’s creatures - human beings in their h=.hi 
tations, beasts in forests and angels in heavens - mourned the n hi 
The birds dashed themselves on the ground bewailing that th !i * lmams - 
had quitted the world. Alas for the princes! O True Allah! K\ mamS 


TRADITION: Earth and sky weep over a momin’s death 
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Note. The sky became deep red on the murder of Hazrat Yahya and 
Hazrat Imam Hussain. Q& 

Ghalib 


u ” seen livelihood for all Allah has made universal grief for you 

' e mams). The momins as well as the fire worshippers strike their head 
and weep in your grief. 



3/1. O Prince! (Imam Hussain)! You are so fond of a combat! So long 
you are alive, throw yourself on the enemy’s sword blades and fully taste 
their mettle (i.e. always be prepared t,o sacrifice life gallantly in the name 
of Allah), and then be food for vultures, that have been waiting for human 
flesh for years. 



4/2 They had never lowered their sacred feet from cots or put them on 
ground Now the enemy swords have cut asunder the girdles of their saddles 
and these princes have fallen on the ground. The waiting vultures swooped 
on the suck of their corpses, held them in their Ulons tightly and made 

food of them. 
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5/3. Just as there are herds of wild goats on mountains, similarly the 
entire desert of Karbala was crowded by vultures. The erocious among 
them scampered hither and thither and engaged each ot er '8 * m 8 
bouts. The widows of martyrs will deeply lament the loss of their hus¬ 
bands. They shall wear clothes dyed black. In view of their sizea e num er, 
the cost of indigo will rise. 



6/4. The vultures have no regular abode. They hanker after battles. On 
the Karbala field they just hovered over the corpses of Imam Hassan's son 
and Imam Hussain and touched their heads as if in a marriage ceremony. 
They peaked hair of the heroes and thus disarrayed them. 



7/5. The vultures always roam about in waste areas for food. They con¬ 
sult each other whisperingly about distance and location of a battlefield 
They relish the corpse of a brave man, (because he is likely to have good 
many wounds). They ignore corpses of cowards to rot. 6 



8/6. The vulture does not eat tne bovine beef. He is not ^ u « , 

meat either. He particularly watches for the flesh of thoc t0 buffa 
wear cockade, on .heir head, (i.e. the corp,es of" diLngu^d^ 
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The vulture gets nothing except 
fool derive from a long life? 


carrion in this life. What pleasure can a 





in case you come upon his corpse covered up by sand on the Karbala ground. 
He had received 909 wounds before he died. Last night his mother had 
mournfully committed him to Allah. 

Note: Replaced OLD by as the Bombay and Mr.Trumpp's 
editions respectively. 


/ 


V 






10/8 (0 Vulture!) May your feathers fall off and you suffer from rheu¬ 

matism as you did not shower flowers over the princes’ (corpses). 


w 






11/9. 

persons 

pastime 


The vultures had suffered many privations. Now since the brave 
have grown up and these noble men will wage wars as their favourite 
the difficulty about food would be obviated for these birds. 



925 


Scanned with CamScanner 



12/10. The brave veterans being fond of wars, did not lag behind. At Kar¬ 
bala all of them sacrified their lives in front of the Imam. In fact it is always 
the mission of such persons to strive in the name of Allah. After they attai¬ 
ned to martyrdom, the Houris of Paradise decorated them with garlands and 
chaplets. 


They will strive in the cause of Allah. 


(54, Al-Maida). 



13/11. They were all brave persons, fond of war and fully armed - one 
brother, two nephews and others their intimate and sincere friends With 
Allah’s grace they vanquished their enemies (or the baser self) in personal 
encounter. Eventually when they attained to martyrdom at Karbala the 
Houris decorated them with garlands and chaplets. * ' ine 











14/12. Paradise is the place for martyrs: and thete^Xui. ^ 

were admitted in Firdous (a superior Paradise). Having re™ * ^ n" 8 them 
considerations in the cause of Allah, they got transformed a ' vorld,y 
May you be pleased to show their faces to me ,ransformed Him. O Allah! 


I hope Allah will unite them to me. 


(Yunus). 


Note: 
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14 were composed by Ihsan. 
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15. Those who entertain no pathos for the two Imams, Hassan and Hussain, 
shall Insha Allah, not be forgiven by Allah — the Mighty Lord. 


If the love for the Prophet's family were *rafz’ let both the species — the 
men and ginii — bear witness to this my statement that I am a rafizi*. 

Imam Razi 


VAI 



Bewail the death of the Imams - of the martyrs. Why should you not 
make your eyes bloody by bitterly weeping in their grief? 


Ghalib 


The cloud weeps and I am put to shame for not weeping. It weeps with 
the difference that it is reduced to water due to weeping. 


Allah Himself originated what happened to the Imams 

Roomi ' 
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What appear to be causes of a particular event merely act as veils and 
obstruct the true vision. The fact is that Allah alone is the doer of every 
performance. 
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SUR MARVI 


STORY OF UMAR MARVI 

Roomi 

O you who practise oppression because of your high station! you thereby 
merely dig a well for yourself. 

Verily Kings, when they (conquer and) enter a country, dispoil it, and 
turn the highest of its people into the lowest. (34, Al-Naml) 

That is what occurred in the desert tract of Mirpurkhas district in Sind 
about 650 years ago. 

2. Hamir alias Umar Soomro, the last Soomro King of Southern Sind with 
his capital at Umer Kot, had a notorious weakness for sex. On that account 
his subjects were afraid of him. These people, who were desert dwellers, 
depended on rainfall cultivation and cattle breeding. They were generally 
poor but content. They were social and hospitable and they bore malice 
to none. They were alien to politics, and they hardly called on Suthorities, 
or knew them personally. 

3 Marvi the heroine of this Sur, lived in Malir in the desert area and 
belonged to the above fraternity. She was reputed for extraordinary beauty. 
There were many suitors for her, including one Phog, a peasant, but she was 
married to a kinsman Khetsin. She was very devoted to him. 

4 Phog was not the man to sleep over his rejection. Vengeance replaced 
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love in him. Knowing the character of King Umar he went to him at Umer 
Kot and informed him of Marvi’s handsomeliness. Umer decided to abduct 
her quietly and keep her in his palace. "Such a beauty is fit for a royal 
mansion rather than for a poor man’s cottage", he argued. 



Roomi 

He has a woman in his embrace whose equal as a beloved there is none in 
the world. 

5. In accordance with their plan Umer and Phog went to Marvi’s village 
mounted on two swift camels. Phog knew the well from which Marvi used 
to draw water at dawn time. They went there directly. Coincidently Marvi 
was there with a girl friend drawing water from the well. Umar dismounted 
and requested Marvi for water to drink. Finding him a stranger she imme¬ 
diately obliged him. But when she was near him, he caught hold of her 
and put her on his camel-back. He returned swiftly to Umer Kot and kept 
her in his palace for about a year. Each evening he made overtures to her, 
but she rejected them. To coerce her into submission, he applied fetters to 
her but she did not yield. Eventually being impressed by her chastity, Umar 
sent for her relatives, who had in the meantime shifted to the interior of 

the desert due to the King’s fear. He returned her to them with presents 
as a royal sister. 


6. Marvi is still admired as a paragon of fidelity, chastity and nationalism 
in the province of Sind. In fact she shall always remain the model of a 
woman, who not only maintained her chastity, but who struggled against 
the odds and bravely stood the test against the Satanic offers in the form 
of the King's patronage and worldly glamours. In these sacrifices she was 
fortified by her love for her husband and her relatives, and for their high 

irlpak ® 


7. Before I conclude I may state here that Umar became very unpopular 
due to his inefficiency, oppression and debauch. The Sam™ _ 



930 


Scanned with CamScanner 


SUR MARVI 


INTRODUCTION 

There are three well known conceptions with regard to the universe — 
creation, generation and emanation. The Quran has favoured the first con¬ 
ception. It says in clear terms that when Allah wills it. He merely says: “be 
and the object takes its form Notwithstanding. He took six days — each day 
possibly of 1000 years — to finalize the process of creation of this universe. 

I am happy to note that the poet too has adopted the Quranic conception of 
creation. But this process continues without a break. The creation of the 
universe is an ever progressive activity. Allah’s design is the perfect realization 
of His own conception of the object concerned. It is always before Him. He 
is constantly busy with His attractions and repulsions, with His preferences 
and rejections respectively. Sometimes He adds something. Sometimes He 
discards and casts off something. This process is continuous, because the 
universe has obviously not yet attained to the climax of its perfection. All 
occurrences in the world reflect Allah’s creative activity. “Everday He is 
engaged with an occupation”. (29-AI-Rahman). 

With regard to the soul the Quran says: “then He completed him (i.e. 
Adam) and breathed into him of His spirit”. (9, Sajadah). We do not know 
how and why the human soul later got separated from the Prime and exter- 
ned from Paradise. Could it be due to Adam’s Lapse? In that case could the 
externment of other souls be justified as per the Divine Policy of requital, so 
often stressed in the Quran — that none shall have to account and suffer for 
the sins of others? This seems to be the poet’s worry also. We only know 
that due to a particular lapse on the part of Adam, he and his wife were ex- 
terned from Paradise and rehabilitated on this globe. The detachment of 
each soul from the Prime and his integration in the human body on earth 
seems to have been decreed simultaneously. In this respect the verse No. 9 
of chapter vi of the Sur and my commentry under it may be read. The soul 
is conscious of his fall and he constantly frets to rejoin the Prime. Due to his 
Divine nature he does not perish alongwith the human body. He returns to 
Allah as per His will. 
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Sheikh Gangohi 


>*>* 


Qudusi — poor man — said: in transientness and in immortality you were 
free but you made yourself a captive. 

The poet has commended the Sur with a reminder from Marvi, not to 
herself, but to the tyrant Umar, that she had already pledged her undivided 
love to her consort before the creation of the universe, and as such it was 
futile for him to try to seduce her. In this connection the following Quranic 
verse symbolizing the Divine conception of family, based on the strong 
foundation of love and fidelity, is relevant: 

And one of His signs is that He has created wives for you from among 
yourselves, so that you may find peace of mind in them and He has put 
love and tenderness between you. (21, Al-Rgm). 

Shah has not bothered about the earlier history of Marvi, nor even about 
the important incident of her abduction from her village (i.e. about the ex- 
ternment of Hazrat Adam and his wife from Paradise and the transmigration 
of souls in human bodies on eath.) He just passes over that part of the 
history, possibly feeling that it is much too well known. What he seems 
interested in is the successful mission of Marvi or the soul through the world¬ 
ly meshes. 

To use the poet’s simile Marvi behaves like the oyster that discards the 
sea water even when thirsty and anxiously waits for a rain drop During her 
confinement she commits herself to Allah’s grace and benevolence She 
abhors the luxuries provided to her by Umar. As the symbol of chastitv and 
fidelity she remembers her consort and other relatives and considerahlv 
minds her “loss of face’’ among her desert mates that her incarcerating 
Umerkot was likely to bring about. She symbolizes the fretful struggle of the 
soul to rejoin the Prime without being stained by the wordly Dollution* t„ ! 
righteous soul like hers the world is a prisonhouse and its comfn’rt* 
seductions are shackles. Naturally he abhores them. In order to regain hk 
emancipation, he has to fight against his enemy, the ‘nafs’. 8 

2. This Sur has 11 chapters and one additional chapter of miscellaneo 
verses. I have put it as chapter 12. They reflect Marvi’s treatment of Umar' 
palace as the traditional prison house, the ornaments offered to her bv U S 
as shakles. her immense love for her native land and her acute anxiety 
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hV^oHet * j°' n ^ k ,tb an< * kin, and in the meantime to discard 

h ^rtk! Wh r^k ;h° r I! a n entS> and above ever y thing else, to preserve her 

^HnHnn h nf h th ^ ^ ° f her fami, y* The P 0et ' S at his beSt thC 

^ ff . e esert and scenes, its trees, fruits, creepers, crops, 

food stuffs, and the prominent traits of the character, conventions and 
culture of the desert dwellers. While doing it he displays his mastery of the 
desert dialect and his close intimacy with the desert scenes and its inha¬ 
bitants. 


3. Incidentally in this sur the poet has briefly illustrated the Islamic socia¬ 
lism and its attendants — the human dignity, equality and fraternity. His 
heroine Marvi treated all human beings alike. She did not suffer from any 
inferiority complex. On the contrary she spoke very highly of her desert 
kinsmen, — even though clad dirtily, and of their traditions. She was more 
than courteous to the desert messenger to her. She rejected the royal dain¬ 
ties and luxuries because her desert mates were without them. Even her 
address to the King betrays no fear or timidity on her part. 

4. As said above, the sur deals with the fall of the souls from Paradise, 
their rehabilitation on earth and their constant yearning to return to Para¬ 
dise. In its context the following names and epithets are elucidated as 
under: 


Marvi means the symbolic human soul; herdsman and village-mate 
mean the Prophet; Umar means the ‘nafs’ or the obstructive self; orna¬ 
ments and clothes mean worldly seductions; fetters mean worldly 
handicaps and affiliations; fort, mansion and Umerkot mean this world; 
and Malir means Paradise. The restoration of Marvi by Umar to her 
relatives means the reformation and evolution of the self or ‘nafs’. 


5. I have added the following verses from other sources: 


a ) 

b) 

c) 

d) 


jo 8-a in chapter iv from Mahran-joon-mojun k 
Jo’ 9-A in chapter v from Mr. Advani's edition. 

Jo’ 3-A from Mr. Advani’s edition and No. 6-A and 6-B from “meh- 
ari-ioon-monun” — all in chapter vi. 

Jo 29-A 39 and 47 from Mr - Advani ’ s edition, and No. 53 from 
Cazi’s edition, in the miscellaneous chapter 12. 


6. I have changed the order of verses (No 34 to 56) in the miscellaneous 
chapter 12 on the ground of continuity of the same theme. 

7. I have amended the text in the following verses: 
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No. 6, 9, and 14 of chapter 1. 

No. 7 of chapter 2. 

No. 9 of chapter 3. 

No. 17 and vai of chapter 4. 

No. 10,15, and 17 of chapter 6. 

No. 4 of chapter 7. 

No. 13 of chapter 8. 

No. 4 of chapter 10. 

No. 8 of chapter 11. 

No. 3, 5,13 and 23 of the miscellaneous verses. 


STATISTICS 


No. of verses 
in the sur 


No. of vais No. of Quranic 


verses and 
traditions 


No. of extraneous 
poems 


230 


12 


41 


25. 
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SUR MARVI 


CHAPTER - I 



1. When the question of Allah — “am I not your Lord?” f^ll on my ears, 
I heartily responded atonce in affirmative. There and then I ratified it, 
and made a covenant with the Beloved. 

Note: In-Arabic vocabulary «_V means an order. Hence the 

question of Allah was of the nature, and it was impliedly an 
order from Him. The reply in affirmative from the human 
souls made it a covenant between them and Allah. 

(2) The verse No. 172, Al-Araf, translated below, is relevant. It 
refers to the covenant taken by Allah collectively from all 
human souls — that He was their Lord. 


“And when your Lord brings forth from Adam’s children, out of their 
loins their off-springs and makes them witnesses against their own 
selves by saying: ‘am I not your Lord?’ they say: 'yes’, we do bear 

witness.’’ 



935 


Scanned with CamScanner 


2. Ever since the souls were created under the Divine directive, my mind 
has always remained attached to my Beloved. 0 Soomra! Wherefore then 
do you fasten fetters on me? In fact it is quite gratuitous for the worldly 
authorities to apply fetters to my body. (i.e. create temporal handicaps 
or afflictions for me). 

Note: The verse may also mean that the machinations of Satan against 
the spiritually devoted persons are ineffective and therefore 
unnecessary. 



3. Ever since Allah created the souls by merely directing ‘Be', we used 
to live together. It was there that I received from you the peg of love, 
O Beloved! I know you ever since then. 



4. By short circuiting‘it became’, Allah merely said‘R*’ /tu 

'nur-e-Mohammadi', brought into existance. SinLTwas o.'i , 
of the Divine iight, and it was free from the shack elof bodv l ’ * *** 
created in the dictionery sense of the word. Hence thL y ’ w * n0 ‘ 
rent need for implication of ‘it became’. All create tk- 6 Was n ° appa * 
Since the 'nur-e-Mohammadi' was not ‘created’ but was'narXf 
light, and its regulator, it is not perishable. In view of .hi ' f the D,Vme 
Allah ignored the conventional etiquette to observe th ^ clrcu [ n . stances 
malities for the reception and convenience of the Pronhl* P !l e l ' re 5 u,s, ^ e for ' 
He created and spread out the earth long afterward* fTk faCt ' S ttlat 
created earlier than earth but later than Nur-e-Moh ' 1 he an S e,s were 
It was then that my Beloved was assigned to me. a mmadi) O sisters! 


Do you really disbelieve in Him who created the 
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TRADITION: Allah 


‘created’ my ‘nur’ first of all. 


jjC It' I JfjS-J.f/' * Cf*. 

£)& 

Roomi 

I was there on that day when the names did not exist. Nor was any sign 
of existance assigned a name. 


0 



* 

v 


f .A 


'4 




'A \ 99 / / 

i 'A c - aL -' i!**- 



5. When Allah had not uttered the words ‘Be and it became’, or as a matter 
of fact when He had not yet conceived the idea of creating the world, 
and as such there was a complete void, I was closeted with the Beloved 
and I had a good tete-a-tete with him. Since then I have met him physically 

too 

Note: Physical may mean ‘with body’ but in a dream. 


i jOvi 



• . r' ■>, ' 'i * -j 

/ 


S 


/ f / 

it 


' . j >/ 


•v • 




6. Allah had not yet conceived the formula of ‘Be and it became’, nor 
was any soul fitted with limbs and flesh, nor as a matter of that, was the 
soul of Adam assigned a skeleton; O friend! it was then that I had come 
to know you personally, my Beloved! 

Note: To maintain the metre I have replaced 



b v 
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as per the Bombay edition. 


TRADITION: 'I was appointed apostle before Hazrat Adam's mould 
was clothed with flesh’. 


Jf Jil— ' r A 


Saadi 

Even though the sky is high, it is diffident before your high status. You 
were created when Adam was still a mere mould of clay. 



You preceded all holy kings (i.e. Prophets) even though physically you 
came last of them. O final Prophet! Your high station is explained by the 
fact that you came last because you came from afar. 




4 ^ 

. tv* * 

7. Allah had not yet implemented the formula of ‘Re an d u 
was the Crescent or the Solar system formed, nor was there an beC / me ’ nor 
available about virtue and its good requital nor about vice andT^T 1 * 1 ! 0 " 
(because the ‘pen’ was neither created nor commissioned S se ^ uct,on 
Mahfuz'. The human beings ,oo were no, crea.^Tas 

938 


Scanned with CamScanner 


anH mr»r»°*k n0t ^ ramec 0- There pervaded only the Unity of Allah 
unfniH eiS ?^ ^ ar exce H er| ce. It was at this juncture, Latif says, that Allah 

. C e r |c *dle ~ * was a hidden treasure and I desired to be known, 

th P i rCa ? * e un ' verse for My publicity. It was then that I was imparted 
now e ge of the Divine mysteries and the perception to single out 

my mque Lord through my eyes and soul, 0 Beloved! (there shall be no 
deviation from it.) 


Note. In all the preceding verses there is a sort of soliloquy of the 
Prophet about his earliest contact with Allah and his initiation 
in the Divine mysteries. 





•• K 


i) 



8. The fate is a formidable bondage. (Its shackles are unbreakable. What¬ 
ever is preordered cannot be evaded or averted). Else who would have 
liked to come and stay in this fortress? Obviously because it was so written 
in the preserved tablets that I have been forced to see this place. My mind 
and body nay, my very breath, know no tranquility without the herds¬ 
man. They cannot be reconciled to any one else except Him. O King! Pray 
be kind to me so that I may see again and bef reunited to kith and kin. 


And the command of Allah is a decree (pre) ordained. 39, Al-Ahzab). 







. CP* 

_411_ A/lfj 


Roomi 

In this world Allah is the Sovereign. He is the Arbiter of everything in it. 
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9. My destiny is responsible for this captivity. Else who would have come 
to this fort? (But I rely on Allah) who (as said by Him in the Quran) ' is 
near to us than our jugular vein 1 , and as such I shall go back to my home¬ 
land. But when would it be that I shall leave this mansion and meet my 
relatives? 



10. It is a goal, decreed by the fate (which is worse than the conventional 
prison). Hence it has made my life very unhappy. According to the tradi¬ 
tion, my body alone is here and my heart is with you. Would that Allah may 
join me some day with my relatives! 


TRADITION: The imprisonment of water (i.e. sustenance) is worse 
than the imprisonment of chains. 



n. What is literally known as the water’s captivity (i. e . what is decreed 
by the fate) has been my lot. The Divine pen has dried after writing the 
decree. This is the work of the fate that my relatives should be in the 
and I should be here in a palatial building! desert, 


TRADITION: The pen has dried after writing what it had to write 


ir 
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12. No other prison can be compared to this 'decreed' jail ( i.e. life in this 
world). The Divine pen has dried after writing the decree. It cannot be 
under-executed to the smallest extent. O Omer! May the desert folk be 
free from you! 



13. Without my desert folk my life here is nothing but miserable. My both 
eyes shed tears of blood in their separation, and I long to reach my rela¬ 
tives in good grace. My mind, eyes and body are where my friends have 

been living. 


Note: is an Arabic word meaning <wild wandering Arabs. 

Here the poet calls the Sindhi desert dwellers as 

^ 


14- • would 

7nin g ° U toiointv «I. WoSld tha, . were to g o bade to my native 

'"• (i r£S*- - Mr - Mir - and 

Rulri editions respectively. ** 

(21 In verses No. 8-14 Shah has voiced his feelings about this 

world and his craving to join the Prime and the Prophet. 
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Roomi 

Whoso has been separated from his origin (Prime), he seeks the earliest 
opportunity to rejoin it. 


10 





‘ W cAs* < , vT 

&»>»4ji 

1 ^w^^^Od/— 4 • OJj-* CiuL*. 

* CAr^t9 

<J~^ JLi 
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My heart remembers the herdsmen — particularly those who live on the 
rain-irrigated lands. 

O Hamir! Pray come to me and break these shackles, because I cannot 
live under these conditions. My mind is ill at ease in this fortress. 

O Allah! Would that with Your grace I may meet them joyfully, ex¬ 
change courtesies with them, and then die! 

Would that I were to go back to my home land after maintaining the 
legacies of my ancestors (i.e. after living a life consistant with the command¬ 
ments of the Prophet)! 


Would that I were to quit the world while living amongst ‘gola’ creepers, 
(which sprout from earth after rains) in Malir! 
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SUR MARVI 


CHAPTER-II 



1. Neither a messenger nor a traveller nor even a camel rider has come to 
me. In fact none from my relatives has visited me so far. Who could under 
the circumstances give me news about them? 



2. I have had no news about my relatives. I have not even seen them i 
dream. Even a mounted roll messenger from them has not come to me* 
None from the yonder side has ever sent a communication to this side 
I really do not know what has been decided for these people by the king 

Note: Replaced * by m « per the 

Museum edition. 
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Khayam 

I roamed in cities, sauntered through the chase, patrolling national roads, 
by-lanes and ways, I did not hear any pilgrim ever say, The path he plied, 
he ever could retrace. 



3 O Camelman! Please bring soon some village mate of mine from my 
native land so that the dirty by-lanes of this fortress may become fragrant 
bv his contact. I would even wash the feet of that messenger from the 
desert area with my tears (of joy). Latif says: In the name of Allah, O 
Camelman' Cause no delay in carrying out my commission, because who 
would like to stay in this prison of a palace where my heart is ill at ease? 
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4. O Allah! Would that the camel rider who carries a message from me 
bring some news about my relatives. I belong to them even though they 
may not acknowledge me. Ink (my blood) is available; only a note paper is 
needed. But my tears drop on the pen and they would handicap it rom 
writing the letter. 



Hafiz 

I wrote a letter to my friend with the blood of my heart. Verily without 
him it was as hard for me as the Day of Judgement. 


C 







* -i 




5. How can I write letters when the fate neutralizes their very object? 
Those who enjoyed the union ere this, are now seen hanging from the 
scaffold. Therefore I content myself with shedding tears, particularly be¬ 
cause vacillation is my Beloved’s prominent trait. (His ways are mysterious). 


Ah! It is indeed Allah who enlarges the provision for such of His bond- 
men as He pleases and straitens it for whom He pleases. (82, Al-Qasas). 


Note: 


Rewrote 



* and 



and 


as 


V . 

> in verse No. 5 and 6 


v 
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relatives whn * " 0t * ament (^e indifference on the part of) my esteemed 
the scTffoW? HoTIT V? °* her dSV to inother <>'*«> thus P“« in * me 
encamped unconcernedly ini Wh *" 



. Umer. My relatives have various camps in the interior of desert, 
an says: as a mark of mourning her absence, from them, she has removed 
the .sealing wax decorations from her head cover. O Umar! Pray issue an 
order allowing me to take out cattle for grazing (i.e. to rejoin my relatives). 

Note: (1) Replaced by D as per the Bulri 

edition. ** 

(2) The appeal here is for a warrant of quittance i.e. death, 
so as to be enabled to join the dead relatives. 


They (i.e. the true believers) have grades of rank with their Lord. 

(3, Al-Arafat). 



8. There are various camps of my happy kinsmen in the interior of the 
desert. All of them utter your name (to mark their disapprobation of your 
transgression). I would go and join them there after preserving here my 
chastity — physical as well as spiritual. 

Note: The above verse refers to the unpopularity of Satan among the 
happy inhabitants of Paradise. 
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9. My bodice is stitched at numerous places and my head cover is in tat¬ 
ters. (Spiritually I am absolutely unpresentable). Relying on my (illus- 
trous) ancestor (the Prophet), I have not woven anything. (I have achieved 
nothing). My Lord! Kindly maintain the purity of my blanket which I 
used to wear in the desert (i.e. honour of my being a relative of the Prophet 
which has been my mainstay in this world). 



My lusts prevail on me, I cannot tame, 

I burn in fire my deeds but fan the flame, 
Your mercy alone can forgive, but alas! 

You saw me sinning, can I forget the shame? 





'• o'e-i J* s .ji* 


10. My bodice is stitched at numerous places and my head-c 
lutely in tatters. I would not comb or dress up my greasv h ^ ? abS ° 
locks remain dishevelled and untidy. I have lost all cravine for t«-i . • 7 y 
absence of my dear one. O Hamir! Would that I may return ** u the 
land in this (unpresentable) form! m y hone- 
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II 


/ / 




' ^ — 




11. My bodice is stitched at hundreds of places and my blanket is in tatters. 
Would that I were to go back to the desert in this condition, so that my 
relative may be moved to say that I fully relied on his aid (for salvation)! 
(That would bear proof of my chastity and coustary.) 

Note: The ‘relative’ may mean the Prophet. 



12 The damsel knows no sophistication or disloyalty. She tries to stitch 
each tear (i e she bears her hardships) and at the same time she maintains 
her Inneine for her relatives. The loyal woman mends the worn out borders 
f her blanket She is keen on it lest her desert born relatives might accuse 
her of having put them to shame by discarding her traditional garments). 


VAI 



♦ * 4 /- p* 
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O Umar! From the way-farers I would merely enquire: “Is any of you 
pedestrians, bound for my Beloved”? ’ 


Marvi stands on the balcony, weeps, and makes others 
pathy). 


weep (in sym- 


She accosts the way-farers detains them, and makes odd enquiries 
from them Obviously, her mind is in anguish, all the time remembering 
her Beloved. 


Yesterday no messenger from my relatives cam to me 


O Soomra! I commit your public to Allah. (As far 
quit.) 


roe, | am about to 


Commit yourselves to Allah. 


(79, Al-Naml). 
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SUR MARVI 


CHAPTER-III 



1 The desert women never put on silken garments. The rough blankets, 
bearing prints of wax seal, suit and please them better than the costly shawls. 
The (rough) woollen things are appreciated by them more than the brocade 
nr .1 ken doth O Soomra! I like the rough blanket more than the saffron 
coloured cloth' which you offer to me. (The fact is that) I feel ashamed 
to discard what I have got in legacy from my forefathers. 

TRADITION: The man who wears silken clothes in this world, will 
not get them for wear in the Hereafter. 




^ ' 


\' c. ' 




s'". \ . «e A .. 

* 8V' 4 ex 


Si 


''u 
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2. I would never wear the costly woollen or silken clothes. I hate the 
'bafta- and coloured cloth bodices. Would that I were to> enjoy- wth my 
beloved, the blankets, white like milk! In fact I am absor y ing 

to meet my beloved herdman (the Prophet). 


c ut: V /— 


Zafar 

What pleasure is there for a solitary visitor to a garden, whether a rose 
smiles or somebody weeps like dew. But if you are there, one would re¬ 
turn often to it. In case you are not there, of what avail are the breeze, 
cloud, verdure, rose and the expensive meadow? 


r ‘Co- ' i^u 

3. I value the thread tied round my wrist by my beloved better th.n 
golden ornament. O Umar! Pray do not offer me a herdsw * , 

silken garments. I like better the blanket of woollen threads° man ' cost,y 
by my forefathers. g,ven t0 me 
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tn mp ^ beloved (tied round my wrist) is like a golden thread 

ha* ran e f C ^ t ^ lreac * °f m Y blanket is worth a million rupees. Whoso 
° UnCe rupee (i.e. worldly wealth), for him even millions of 

. s mean nothing. | still bear the oil massaged on me by my beloved; 
hence I would not use yours. 










5. I would not use your oil as my body and soul have been treated by 
my beloved. I am not prepared to hear any offer from any quarter. My 
beloved is my only mainstay. 





6. I was wedded to the beloved in a blanket and.he tied on my wrist 
a thread which I value as gold. O Soomra! Under these circumstances how do 
you expect me to put on silken garments offered by you? 

Note: Replacedby \ to make the verse clear. 



7 O Soomra! So long I am alive I shall not wear silken garment. Why 
sfcHild I remove my ancestral blanket merely for the sake of two days 
(of my short sojourn in this world)? So long I live, I shall not have another 

C ° nS Note* In this verse the poet expresses his rejection of the worldly 
things plus polytheism. 

953 


Scanned with CamScanner 


A 






!0^>aU jui * i/^V’ *>•• 


8. They alone are worthy of friendship who put on glass bangles on their 
wrists (i.e. who are very simple and thrifty). I entertain a great longing for 
the hamlet of my beloved. I would not compare favourably these (palatial) 
houses with our cottages. Would that I were to die (with a good record), so 
that the prestige of my ancestors may be maintained in tact! 

O you people! Your excesses are only against your ownselves. You 
may have the enjoyment of the present life! Then to Us shall be your 
return. (23, Yunus). 



9. They wear imitation bangles and they are proud of them (On the other 
hand) the people in general (outside desert area) would be ashmed to wear 
them. p 

Note: Replaced 

editions respectively. 



'i 


* \r 


10. We wear black ‘imitation, bangles, because gold to • 

grief. Poverty with friends is always welcome. | n fact I IS . a P recursor of 

quential starvation as something pleasant. re hsh the conse- 


TRADITION: Gold and silk are forbidden to 
(as decoration). *° my 


(male) followers 
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11. It is not conventional with my relatives to barter kinsmen for gold. 
While I am detained here in Umerkot, I would not perpetrate something, 
which is odious to the above conventions for the sake of my liberty. Since 
I love my humble sheds, I would not exchange them with the lofty buildings 
of the king. 



12. O Umar! How can persons with a blemishwear white clothes (signifying 
innocence), particularly when their male members in the desert are subjec¬ 
ted to taunts? O Soomra! How can they be deemed chaste who are disloyal 

to their consorts? 


TRADITION: Wear white clothes. They are more pure and likeable. 


lutes'*#* 


/ s 




//> 




n O Umar! How can I sleep in quilts when my husband is exposed to cold 
(in the desert)? Pray do not put to ridicule this blanket-wearer by a propo¬ 
sition evoking it. 
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14. How can I sleep in quilts (in this palace) when y . 

wilderness? O Soomra! Fie on your syrup! I woul ra | U v U ries 

the company of my relatives. (I put my fellow feeling a ov 

available in isolation. 



15. Happy are they who are born , in their homeland and whom desert 
offers a cover or protection! To them “Golra” creepers and “Gugryan” 
bushes serve as a natural covering. My folk move about 5mong jungles 
covered by creepers. It seems my relatives gave me wilderness as dower on 
the bridal night. 






Roomi 

Wherever my Lord lives, that place even though narrow like a needle's 
hole, is spacious like a desert. 



16. They drink (stored) rain water and clad themselves tu 

move about barefooted on clean ground and pass their t W ' th W001, They 

which is a danger-free retreat for them. Since thev a lm * bushes 

they are indifferent to anything untoward. Thev are a** . ,v ' ous °f self, 

V are defi nitely not disobe- 
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those who alreadyare a^ien^comforu ** ^ y ° U d ° 001 har2SS 

HOi ]\ Thathp VerSe Sh f h haS delineated the true momin as under: 

1 That he is simple in his living, 

o\ That u ^ °^' v ' ous °f ‘self’, i.e. he is self-agnatious. 

4Y ih j, 6 ls not influenced by any unusual happening; and 
4) That he carries out all Divine Commandments. 



^ They are acclimatized to the sour mustard trees of the desert and they 
camp admist the dunes. Despite these handicaps they are remarkably liberal 
in their entertainment of guests. They serve them with cupfulls (of milk 
or whey). O Umar Soomra! Pray preserve me as a sacred trust. 




TRADITION: Serve your visitors with something. Else it would seem 
as if they have visited a dead person. 


4 




— 



18. O Umar! what you celebrate as an occasion of festival is for us an occa¬ 
sion of mourning. (Due to my abduction) my relatives are apathetic to the 
celebration of Eid and purchases for it. The dwellers of Malir simply languish 
for their dear one. 

* 4 •>: 

19. My beloved grazes (his animals) on the green grass on the low lands 
I have pledged to meet him in the desert during the next monsoon. 
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20. My beloved is in the low lands whereas I am locked up here (in Umar- 
kot). In my homeland particular grain crops and grass grow. I hope to meet 
and chat with my beloved in Malir. 



21. My consort is there whereas I am wrongfully detained here. I am indeed 
sad here in the monsoon remembering Sadohi trees of the desert. Latif 
says:' ‘She is in fetters and has faded. She is all the time pining and suffering 
from the travails of separation from the beloved. (She should be released 
so that) she may be able to maintain faithfully her promised tryst with her 
beloved there”. 


yy 


s •* \ 


VAI 






s' X 
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I was wedded to my beloved in blankets. Threads esteemed as golden 
were tied on my arm. O Soomra! How do you expect me to wear your 
silken garments? Fie on your offerings! 

Their ‘Sangar’ and ‘Saoon’, the usual diet of the blanket-wearer (i.e. 
residents of the desert), is quite good and nourishing for them. 

How can she take dates when in her dower she had got ‘Dounra’ - 
(the berries of Kirrir tree?) In fact her diet is ‘Khih’, ‘Mandhanoos’, ‘Makhni’ 
and ‘Saoon’ - (various kinds of edible grass). 

Umar seems to harass her because her tribesmen are remote from her. 
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SUR MARVI 


CHAPTER - IV 



1. Marvi does not wash her locks of hair because she remembers her tribes¬ 
men. She weeps and makes her tribesmen weep, because she is at Umerkot 
The fact is that she is pining and languishing for the desert tract. The damsel 
hardly heeds any counsel or relishes talk in the absence of her relatives 
“O Soomra! Be upright and release her from the fortress.” 

Note:, 4a ' Ztu+J means be upright or scrupulous. 



2. Marvi does not wash her locks. Her heart is in Malir (her native I 
If Umar were to release her, all differences between the parties would P ^ 
to an end. If Marvi, were to rejoin the desert dwellers safely they C °"m 
celebrate the occasion by organising milk-parties. ' y would 
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am oes not wash her locks. She does not smile or laugh. She does 
no even take food. All the time she is worried whether Umar was humane 
enoug to release her. The fact is that she was very much disappointed in his 
airness. (O Omar! you shall have to render account for this harassment of 
the damsel (on the Day of Judgement)”. (This is what the poet warns.) 



4. Marvi does not wash her locks, which on that account have become a 
confused mass. The chaste girl, (that she is), constantly remembers the 
herdsmen of the desert. O Umar! She would never be reconciled to your 
mansion, separated from them. 



5 Marvi does not wash her locks, because she has been detained in Umar’s 
'lace and separated from her relatives. Being away from Malir she does not 
coil up her hair nor use the fuller’s earth. Since the desert folk are her 
mainstay, she would not (desire to) stay is this fortress at all. 


/ / j 
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6. Marvi does not wash her locks. In fact she has no mind for it. She has 
had an inkling of injustice as being the prominent trait in Umar s nature. 
Under its strain she merely articulates, “Alas for me! My relatives have not 
come for my rescue.” 



7. Marvi feels melandoly in the palace. In fact she looks very sad even in 
appearance. She does not oil her dry hair; and sorrows have evidently affec¬ 
ted her beauty. Latif says: She is in fetters and hergaity. and blandishments 
have disappeared, (due to the loss of freedom). The women who feel broken 
hearted, will hardly use oil or perfume, and then feel happy at that. 



8. With her face turned towards Malir, Marvi stands and mutters amid 
sobs: “O Soomra! I consodier your comforts as the (baneful) gallows I 
belong to my beloved, and by brute force I shall never be wife to another 
man. In fact my heart is his. It is with him and not with me here in this 
fortress.” 
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8-A. (The poet appeals to Umar for Marvi)! "O Umar! You caught hold of 
Marvi in a junfle (just outside her village) and conveyed her to Umerkot. She 
is not used to the (costly) dainty cup. She knows the rustic (earthenware) 
bowl only. It is unthinkable that she would exchange her native cottage with 
your mansion. O Soomra! Pray do not cast this chaste woman on the ground 
(i.e. treat her cruely) or apply fetters to her”. 



9. (The poet’s appeal continues)"She stands with her face turned to Malir. 
She refuses to remove from her head the blanket that was given to her by 
her kinsmen. O Soomra! Do not enshackle the chaste woman by force 


t- 









li*' 


/ 







«• ^ 



/ / 



10. I got on the roof of the fort mansion, turned my face towards Malir 
and intently gazed in that direction. During its course tears dropped un¬ 
checked from my eyes. Suddenly my heart gave vent to a shriek, or was it 
an exclamation from my very soul to the effect, that alas! my caste-fellows 
never bothered themselves about me. 

^ Jtjj, 

Khayam 
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Alas! my tattered heart will never mind, 
Though life expires, to Him it can’t ascend, 
My days have ended but I see Him not, 

The tale of love for Him will never end. 



11. If they had evinced some interest in me, I would not have minded this 
bondage. But it seems that they have completely forgotten me. 



Lack of concern in any quarter saddens the entire assemblage. 



12. There are others too in fetters, but they seem reconciled to their chains. 
I alone am restless. That is because the sword of my beloved’s love is menac¬ 
ingly hanging over me (urging me to continue my efforts to break the 
shackles and go and meet him). 



13. Those for whom I renounced everything and clad myself j n 
never bothered themselves about me in the least; and here am I at . r ^ 
and languishing in these tall buildings of the fortress. (However I t W ° m !' d 
fair to myself and my potentialities!) Were it not for the rank aD th* f 
my kinsmen towards my detention, I would not have been n^r ,? ^ L °' 
these buildings. ° Ver awed b V 
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. If* 


UV-* 




• is not the prison-mansions which worry me. It is the lack of concern 
or me on the part of my relatives which kills me. O mother! When would 

ey e solicitous about me and come to me? My heart is always on the 
look out for them. 



Faizi 

O my associates! You have deserted me, but my heart does not forsake you. 


I* 


/. / 











s < / 





15. My heart is engrossed completely in my kinsmen. I am extremely atta¬ 
ched to the desert region and its inhabitants. I would not heed any advice. 
I must really go home direct (after my release). 



16. I would straightway go home. Malir is my destination. I would pick 
wild grain and vegetable from fields there in the company of my compan¬ 
ions. It would definitely mean restoration of good luck to me if I get close 
to my consort. 
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17. If I get close to Imy beloved and finally join him, it would certainly 
mean good luck for me. Each time that I may see him there it would mean 
reunion with him, and it would bring fresh delight to me (and there would 
be no satiation). 

Note: Replaced by as per the Bhit edition. 



18. O Soomra! How do you expect me to forsake my kinsmen of the desert? 
The peg of the Beloved’s love is driven in my heart without the help of 
a smith. Nay, there are innumerable such pegs driven in my heart. I consider 
it my misfortune not to have seen the herdsmen and their cottages for the 
last several days. 


VAI 





V/ ^ I 
J 4 ,V , « , 
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O respected Umar! Please do not snatch away or pull, at my blanket, 
would not value your plate of mutton pullaw as much as I would a spoon¬ 
ful of ‘Dounras’. 

I shall not go In for another consort. Please note for ever that my be¬ 
loved shall remain my husband. 

Banish the fried items of food! I would prefer to them a big spoonful 
of ‘Daupras’. 

The desert dweller shall remain my consort. 

Note: Replaced by S3 as per the Bombay and the 

Mir’s editions respectively. 

Rewrote as which is its correct spelling. It is 

an Arabic word. * 
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SUR MARVI 


CHAPTER - V 



1. “O Soomra! So far my kinsmen are concerned I have lost my beauty 
(chastity) in their eyes. (They would not believe what I may tell them in 
my defence.) They would much less take me back. The fact is that some of 
my paternal relatives taunt me even now, and others would follow suite. 
If you had only unchained me, I would have fled away from this fortress. 






Physical beauty may disappear, but love cannot be uprooted. 


Y 






/ / y 



2. “O Soomra! I have lost my beauty. My face is dirty, (| have sinned and 
thereby besmeared my face). On the other hand my destination is the 
place where persons, other than beautiful, shall not be admitted (i e 
Paradise, where the righteous believers with radicant faces alone shall be 
admitted.)”. 



968 


Scanned with CamScanner 


U4 


3. O Soomra! I have lost my beauty, radicant beauty. I really feel miser 
able that my face has become dirty due to the smoke of pathos in my 
mind.” 


On that day some faces would be bright, laughing, joyous; And some 
faces on that Day would have dust on them; darkness will cover them. 

(38-41, A). 

And they shall look as if their faces had been covered with dark patches 
of night. It is thus who are the inmates of the fire. (27, Yunus). 



4. “O Soomra! I have lost my beauty after arrival here in this place. How 
can I make it up? The beauty, (i.e. the reputation about chastity) has been 
blasted here.” 



5 ”0 Soomra! My beauty is ruined and along with it my accomplishments 

and idealism. How can I return to my homeland in this condition? But if 
my beauty is restored to me (i.e. if my honour is vindicated), then certainly 
I shall (be tit to) see the face of my herdsman (consort). 




6 “O Soomra! My beauty is blasted. How can I go to my homeland minus 
it? The main question is: how can I venture to see my herdsmen in this 

condition”? 
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7. ”0 Soomra! My beauty is ruined. How can I see the herdsman thus? 
The damsel, that is approved by him, shall know no happiness unless she 
has a beautiful face.” 


And neither darkness nor ignominy shall cover their faces (i.e. of those 
persons who do good deeds.) It is those who are the inmates of Paradise). 

(26, Yunus). 


Note: To belong to Islam, the approved religion of Allah, is hardly a 
qualification for pleasing Him. One should be a righteous momin 
to entertain that hope. 



" O M ^ 0Om ? ! ' h ' ve '“ St my beau,y ’ bcin 8 prisoner here. My kinsmen 
are in Malir, whereas I am here, and that also without beauty.” 



asr l,k ■*” •>- - 



9-A. O Soomra. I have lost my beauty after having com*. ♦ .. 

ress yesterday. Since I am no more possessed of it l «Lii * t0 th,s fort " 
blissful benefits (of Paradise). * a 001 re ceive the 


They would say: we tarried for a day or a part of the day 


!• 
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' OlO, Al-Mominin). 
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certainly have handome faces who are settled at Malir. In 
addition there are those defective persons who are fortunate to have their 
lapses forgiven. So far I am concerned, ill luck has visited me in as much as 
my beauty is marred. 

Note: (1)In the above verse the poet has made three categories of 
human beings, as under: 

(a) Righteous believers who shall directly go to Paradise on merits; 

(b) Sinner believers whose sins would be forgiven and they too 
would go to Paradise as a matter of Divine force. 

(c) the rest. u 

(2) Replaced 


by 



as per the Bulri, Bhit, Bombay and Mir’s editions respectively. 



11 There is none else so mighty as Allah. Hence all human misfortunes 
chnnld be attributed to Him. As per the Quranic verse: "Say nothing shall 
K h f II us save what Allah has prescribed for us." But since He alone is the 
Praetor of our interests, we should not bemoan misfortunes. There lies 
the solace of good for us. We should treat them as latent good fortunes. 
In fact Marvi takes all Ivicissitudes) alike. 


Sav* ‘nothing shall befall us save what Allah has ordered for us. He is 
our Protector. (50, Al-Touba). 


TRADITION: Allah says: I dwell in broken hearts. 



Whatever comes from the friend is good. 
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Stupid woman (that I am)! I lived in Malir (for such a long time) and 
yet what are my achievements? h 

My Lord! I admit that I have committed innumerable minor sins Even 
the major ones I committed in millions while I lived in the herdsman’ 
cottage-(i.e. in this world). s 

My Guide! Pray do not deny me the mark of your mercy and bear in 
mind that whereas palatable creepers in the desert are few it ab d • 
bitter trees. (In this world the number of sinless persons is meagre°vis aVis 
the sinful persons and it is in connection with the latter that you will h' 
to exercise mercy). nave 

Note: In the above vai an appeal is made to the Prophet fnr h- • 

cession with Allah. n,s lnter * 
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SUR MARVI 


CHAPTER - VI 

^ Cp O^J ‘ 






1 If I were to go back soon to my kinsmen the (i.e. as sinless as) I came 
here it would, as said by Latif, create a universal atmosphere of gaiety, 
which generally follows monsoonish rains. But my stay in this mansion 
(ie h, this world) shall stick to me as a stigma (of sinfulness) for my entire 
£ Rv coming 'and staying here I have become blame worthy before my 
consort. How would I lift my head on going back to the habitations of my 

relatives, the desert folk? 

Note: Rewrote as < 


as per Mr. Advani’s edition. 
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2. If I had gone back to them (in the realm of souls, immediately on 
arrival here, my heart would have prompted me to roam about and graze 
cattle freely there. But now the question is: ‘how can I get back to my 
native land’? How would this stigma be removed? It would certainly befit 
me to be among my friends there during the monsoon season. 



r*' ^ would have been better if I had not been born or that I had died 
immediately after birth. Indeed my birth has brought in its wake so much 
bother to my caste mates. 


TRADiTiON: I wish that the Lord of Muhammad had not created 
Muhammad! (May blessings of Allah be on him) (Maktubat Sidi). 



3-A. I wish not to live at all. 0 friends! I am living , 

With what face can I return to Malir now? But whom can life - 

mishap? It seems to have been decreed for me in in my fate 6ame f ° r th ‘ S 


a, • «( | • • > ^ I _ 


Khayam 

Since in this miry marsh of brine and fleas 
Man either pines or dies, his pangs to cease 
Happy is he who quickly quits the world, 

Who never comes in world, would stay in peace 
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' ^ arvi!) Banish this pretty face of yours! It seems to be your bane), 

y i you not commit suicide by taking poison? Thereby the Malir- 
born damsels kould have been spared dissociating with you. How do you 

call yourself as one of them, O Marvi? (You have no pretensions to that 
claim.) 



5. “O Umar Soomra! Avaunt and perish this life and face of mine! What 
has happened in my case is inconsistant with the conventions of my desert 
folk. With what face now can I go back to my homeland yonder? 



6 Would that Marvi had not grown up! Would that she had died early, or 
better still had not been born at all! She has brought disgrace to her ‘blan¬ 
ket’ (i e to herself) by her being here in Umerkot. How can one, who is 
infatuated with the desert fellows, feel happy in these mansions? 

Note: According to Imam Ghazali (in Kimya-e-Saadat) Hazrat Umar 
used to wish that he had not been born at all. 


^11 • H 
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6-A. "(O Umar!) You appeared suddenly (at Malir), what had brought 

you there? When I saw you I felt frightened and scared. O great man! We 
had not seen you in Malir before”. 


y-«< 


* 






6-B. The natives got apprehensive at the sight of Umar who is violent by 
reputation. I really do not know how he would deal with them now. 




J ' ' 



7. I swear by Allah that though a captive here, I keep my blanket clean 
by washing it (i.e. I maintain my purity of life even in prison by offering 
prayers and leading a chaste life). But since Soomro is mighty, there is 
hardly room for expostulation (or argumentation) with him. O Allah! 
Make Umar kind to me! Would that I were to see my consort (i e the 
Prophet) among my kinsmen! Verily all mankind rely on his intercession 
(with Allah for their salvation). 


And shun all pollution. 

* / / 


(4, Al-Mudasir). 






8. O Allah! Pray let it not be that I die here in prison with u . 
shackles and eyes shedding tears all the time! Let me first go hom^ 
then die there. e a 
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9. Am I detained as prisoner in this goal (due to any lapse on my part)? 
or am I forced into it (without a fault)? Am I alone subjected to this humi- 
lation and a prisoner’s collar? “Any way, O Umar! If I die here, kindly 
have my corpse transported to Malir.” 

Note: The poet seems to have been worried by the following revaries. 

a) What is the universe? Why was the man created in it and later 
recalled? 

b) When the man’s soul had agreed to Allah being his Lord and 
master, was it worth while testing his loyalty further? 

c) A person commits a crime and is therefore sent to prison for 
a particular term. Did the man commit a crime or a sin to call 
for his detention in this world, which according to the Prophet s 
tradition, is a prison for the true believer? Does it mean a sen¬ 
tence of imprisonment for his life? 

d) If Hazrat Adam was guilty of a particular lapse, he may have 
been fittingly chastised for it. But why are his off-springs sub¬ 
jected to this humiliation for no fault of theirs? 

According to Moulana Abual Kalam Azad, the man has not been able 
to solve the above questions, however much he has tried to to it. It seems 
as it were the first and the last pages of the constitution of the universe, 
which would have been helpful in this connection, have been lost. 



The first and the last pages of this ancient book have fallen off. 
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10. “O Umar! If I give up life here while desiring to be in my homeland, 
please do not detain my corpse here, nor bury me, an alien, here, away 
from my Beloved. Please bury me in the desert and use its cold and tran- 
quilizing earth for my grave. Please see that when I am in throes of death, 
my body is transported to Malir, (so that I should have the satisfaction to 
die there.) 

Note: Replaced sr* by as per the Bombay edition. 

" * •'-* O0*3 



^ 4 cAs^ ur^s* 


11. “O Umar! If I die here while yearning to be in my native place and 
remembering it, kindly transport my corpse to the latter, so that I may 
be buried with my kinsmen in the common graveyard in the desert. Even 
though physically dead, I would definitely live (spiritually) if my corpse 
is carried to Malir.” K 



12.0 Soomra! If I die here while longing to be in my native ^ 

remembering it, kindly have my grave made near those of m i- and 
Let the incense of creepers of my parental place be offered at th kmsmen * 
my burial. If my corpse is transported to Malir, I wo ..ih „ ♦ ™ V ." 16 of 
after death.” ’ ° U ' d get re enhvened 

Note: In the above verses Nos. 10-12, the poet seem* * i.. 

to Allah to take him alive to Madina or e*t k- ° " aVe prayed 

’ get hls corpse trans- 
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ported to the common graveyard, Janat-ul-Baqi, not far from 
the Prophet’s mausoleum. 


»r 


‘W- 












< 




13. There is an iron collar with a chain round my neck and fetters on my 
legs. I am fastened to the barrack floor by means of chains. Sentinels and 
their assistants are posted in the courtyard as guards over me. This is how I 
am detained here. It was never voluntary on my part to be in this cell. My 
Lord of Malir! Kindly bear me in mind and relent to me. 


For him is a succession of angels, before him and behind him; they 
guard him by the command of Allah. (11, Al-Raad). 



14 I am in this fort not of my free will but under duress. Latif says: ‘T 
* tightly wrapping myself with the blanket (i.e. I am resolved to main- 
am mv chastity).” Happy are those friends of mine, who live in the native 
f 3 '", On our side in the desert, wool of little rams, (which is soft), is 
favoured; but here in Umerkot large size wool of ewes is patronized. Would 

979 


Scanned with CamScanner 







that I were to enjoy seasonal sweets and fruits in Malir! My village mate! 
Pray come to see me here and effect my rescue from this mansion! 



15. It is not by free will but under duress that I am in this fortress. Imme¬ 
diately on arrival here, crosswise fetters have been applied to my legs. 
Iron cuffs have been fastened on my wrists. My both arms and legs are in 
ihains fastened to a log of wood. 

Note: (1) The above verse refers to a lot of liabilities and handicaps 
created for the human being. Thereby the exercise of free will 
by him is tremendously restricted. 


tv 


(2) Replaced a A *.* l hy 


Zj\ as per Mr. Advani’s edition. 




16. (The other side of the picture is that) my heart is attached to the beloveo 
though my arms bear Umar’s fetters. 0 Soomra' I rnna^tu 

the desert folk of the beloved’s region. I had given no picdgXTmv ""rtti 
tives that I shall stay in this fortress. ® my re a 



17. The iron handcuffs, fetters and collar have saDDpH 
the worries caused by Umar, I have naturally not nut ^ energy - Due t0 
friends! Please offer .me your blessings so that the hn™ ^ we,ght ‘ ° 
woollen blanket may be maintained intact. ur of m V white 
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Note: Replaced [f""» by and T a by 

as per the Bombay edition. 



18. This blanket of mine is made of white wool. May its purity remain 
unsoiled! I mend whatever holes spring in it, (in case of lapses I offer repen- 
tence forthwith). O Umar! Pray do not assail the chastity of this unsophis¬ 
ticated forlorn girl! Remember that I have pledged to meet my sisters in 
desert during monsoon. 


tl 







19 I have promised to meet my desert-sisters during monsoon. Let me 
go home so that somehow I may remove the minunderstanding among my 

kinsmen about me. 


VAI 
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O Umar! tven if I were to die, I shall not abandon my relationship with 
the desert folk. I shall migrate with my consort during rains. 

O Soomra! If you send my corpse to the desert, it would not be tiresome 
to its dwellers. (They would not find me a sinner, heavy with the weight of 
sins, and as such it would not be embarrassing to them). 

This damsel shall never surrender herself to your arfns, O Hamir”! 



Scanned with CamScanner 


SUR MARVI 


CHAPTER -VII 



?5fe staai sks wks 

b^stslf prey Now that the rains have come, my handsome and power- 
fuT consort ate may have shifted his cottages to some dunes in the desert 


proper. 

r 
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2. The desert folk are smiling. Obviously the spring rains have come to 
the desert. Winter has receded and the calves have grownup,accoun i g o 
Latif. My friends shear the growing sheep of their soft wool and spin it 
unworriedly by the side of their consorts. The young sheep — t e w i e 
small things — in one sector submissively offer themselves for shearing. n 
another sector wool is used for manufacturing good costly blankets. i e 
washing off starch from their blankets the friends of Marvi remember cr 
and wish that she should have been with them in Malir. They wanted her 
there (amongst them.) 


Note: Removed the sign of exclamation after ^' s 

unnecessary. 




t % n * x ' * 





n 


3. The desert jolk seem gay. Obviously the spring rains have come to 
them. "O Umar! I have got the news from a desert dweller that trees cree¬ 
pers and bushes there have blossomed, that basketful of ‘Truh’ — a’bitter 
creeper - are emptied in mangers (for goats in particular), and that the 
people there are freely enjoying the desert fruits and honey. | n view of 
these developments in the desert Marvi shall not stay in these m jnci nnf u . 
shall return to her homland Malir. 
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4. O Somroo! They consume watever grain they bring home daily, (as 
they are frugal and are not given to hoarding). According to the Sayed 
they harvest ‘Saun’, make a stack of it and dry it (for future consumption). 
They treat the corn which they get from ‘Lamb’ grains as rice; and, as said 
by Latif, they use the same as food. "O Umar! They would not appreciate 
mutton pulao as much as they do ‘Aran’ grass.” 


Note: Replaced L* % by P as per the Bombay edition. 




‘ J-' Oj^j >J ‘ 

5. There is always some surplus with these happy-go-lucky ^^wellcr. 
They pick and bring a branch full of 'Daura’ and use, * food- ™ 
who arc so intimately connected with bushes and trees a 

cally weak. 


/ I ✓ ' s 


- 'T 




. 


►v 





3nfj content with their meagre food and (strangely 

6. They arc happy stron g too. They just wrap their dusty body 

enough, they) are P y ‘ jt (wjthout cg0 ). You have only to go to 

MaMr^know'the^e'puMho 11 of these desert-dwehers. 






>>>/ 



- „ noen and free country. There is no restraint of any kind 

7. Theirs is an op wou!d not bc embarrassed with any taxes too. 

on movements in it- flowers to their cattle. They are fearless 

■ZZ&rJ&Z™*" > very attractive! 
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ey carry big and small baskets on their heads and perspire profusely 
on t at account. (Due to the nature of the native soil) their heels arc always 
usty, and you would find perspiration drops reaching their feet. (O Umar!) 
ese are the identifying marks of the desert-dwellers. Personally I would 
identify them from their peculiar gait. 



^ W II 


9. I long for those desert bushes whose branches are bent down. I would 

very much like to pick their fruit while moving about in the company of 
my consort. K ,y ui 



10. The corn of these bushes ripens and becomes ready for th 
without there being the need to appoint a watchman or put unVhw 
around them. (There is no apprehension of theft in the desert 1 F ^ 
companions Malir is quite spacious to live in and move about «/n "n 
Do not lock up in your mansion one whose relatives are all th#> /• . ar ' 
Malir). It is a pity that you have applied fetters to her who lonKfnr^a' 0 ^ 
grains”! p ror Aran 


Note: 


Replaced 

edition. 




as per Mir’s 
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11. (Umar said to Marvi). Here (is the palace with) the gates, doors an'd 
windows. Now stay on here unrestrictedly. But in case you feel cooped, I 
will put up numerous tents for you. 0 Marvi! Is it worthwhile weeping for 
those persons who have not come to you at all? There seemes to have gone 
something wrong with these desert herdsmen, living on 'pusi', the flowers of 
Kirrir trees." 



19 /Marvi replied:) “My heart is sewn with the beloved by means of a very 

‘ [ Hence the connection is indissoluble. O Soomra! I always 

recollect'the desert creepers and grass. My hear, is in the desert. My •clay- 
mould and flesh alone are here (in Umerkot). My heart is in the desert huts. 

Mv skeleton alone is here in the fortress? ... 

My Note: This verse firmly reflects the all absorbing interest of the poet 

in the masses. 


cMj * L 


o breeze' If you happen to return to the youths of the of the garden, 
convey my services to the cypress, rose and the sweet basil. 

987 


Scanned with CamScanner 


Note: Here \fiVjr, , jr and may be 

interpreted as fellow — spiritualists. 





13. “My heart is indissolubly sewn to the beloved by means of a very fine 
needle. He has covered up my body in various layers by means of the graded 
stitches of meekness. How do you expect me to have my ears bored, unless 
it be with my parental lancet"? (Your offer of ear rings is gratitous). 

Note: Ears are generally lobed for ear rings in preparation for marriage. 



14. “O friends! I would not value a kingdom as much as I value mv fine 
needle. Though itself bare, it is definitely instrumental to cover up naked 
ness of others. You have to be reborn after death (or complete self-ahn^ 
tion) to know the qualities of the needle! ^ 


VAI 
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O Lord Umar Soomra! I should pass the night in tears, and I actually 
passed it last weeping and languishing. 

I am a prisoner here. Am I not so? By the way are there any other 
prisoners too? 


I left my native land two or three seasona ago. 


(I am sandwitched between two calamities) On the one hand Umar 
has out up all his (Sanatic) devices against me. On the other hand I am 
very P far from my relatives who live in the remote desert (and therefore 

they cannot rescue me). 

•'O Umar! It does not behove you to oppress your captive”. 


Note: 


Th _ vai portrays the feelings of the poet when his patron, the 
Prophet, was away from him and Satan played his tricks to 

mislead him. 


TR w' Be°kind to the earthly beings, so that the Heavenly Master may 
(bjSave'yoTrsdves from the curse of the oppressed persons. 
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SUR MARVI 


CHAPTER-VIII 









*/ • '*/ // ✓ 


^ s 

9 


l, 


f.S\ '*,V< / 'V ' Y *'.• 

1. I cannot forget Him who has always been present in my mind since the 
Day when the first covenant between Allah and the souls was ratified or 
even earlier than that. Marvi (poor girl) is helpless in the matter as Allah 
neither begets a child nor is Himself born. (He is absolutely independen of 
His creatures, at the same time, He is the Creator of and the Prime for .hi 
mankind, who cannot subsist without Him). What can Marvi do unle Z 

BeTrTd may Y " ,0m ° rr0W * hile ~be?ing her 


Allah, the Independent and Besought of all. He begets not_• u 

begotten. s s not . ™>r is He 

(2 and 3, Ikhlas). 
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2. It is impossible for me to forget my desert folk who are always present 
in my mind and who used to serve me heartily with cup-fulls of milk, whey 
an water, and whose huts perpetually and lovingly cling to my memory. 

ue to rainfall they have obviously left all paraphernatia in their houses and 
shifted to the interior of the desert. (Due to the benign rainfall of guidance 
at Madina, people from the interior of Arabia had left their houses and 
clustered there at the Prophet's settlement.) 



3. How can I be forgetful of that Beloved consort who is ever present in 
my mind? It is a pity that I cannot behold the Darling and "there is nothing 
similar to Him” (to remind me of Him in this world!). My kinsman lives 
in the zone of complete nothingness (or spacelessness) (He will have to be 
sought there.). 


There is nothing whatever like unto Him. (11, Al-Shura). 

Ay*. 

jjLj* 


Roomi 

He is the final in as much he is matchless in literality for all time. 



4 How can I forget him who is always present in my mind? He lives along 
a track admist the maze of sandy dunes. All sorts of local grass are available 
and stored there in the desert for use. How very much I long to taste the 
desert products in my kinsmen’s hut! I would certainly break asunder my 
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fetters and rush headlong to my opposite native land! 


Note: (1) Rewrote*^* 



ru- 


(2) Madina, the resting place of the Prophet, is situated along a 
trade route. It is a commercial centre for the local products. 



5. They are ever present in my mind. In fact they live there permanently. 
Latif sayd: the Lord has shown mercy to us (in the form of rainfall). This 
afflicted woman has received very good news about her native land. 


So give glad tidings to the believers. 


(13, Al-Saff). 



6. Their memory always dominated my mind - nay, the entire system. 
It seems they have migrated from Malir to some other country. I implore 
the saints for a meeting with my relatives somewhere. 



7. They are always present in my mind and soul. After the (recent) rains 
my kinsmen seem to have gone to the cultural tracts. In the mornine 
| am reminded of the churning tunes at home. To me the wells of the desert, 
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which used to supply me unpotable water for drinking purposes, are parti¬ 
cularly welcome. 



8. Similarly welcome is the time when the thirsty cattle come to the com¬ 
munity trough for a drink. Simultaneously 'Duth' grass, which is liberally 
accumulated by my friends in their houses, is shared by them on the occa¬ 
sion. My mind, under the influence of habit, yearns for it here in these 
mansions. 



9. They sink wells in desert for supplying water to cattle (and human 
beings). Women folk visit these deep wells at dawn time to draw out water. 
They use leather buckets for the purpose and it pleases them to draw these 
buckets noisely while running. Every day I recollect some new item of our 
daily routine, and that means fresh love for my relatives. 



10 Since water in these very deep but shallow wells is available in the 
subterrainian strata only, women folk have to get up and go to them at 
midnight time. Those who are remiss about it, suffer by default during 
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day time. None is prepared to help them then. This wretched woman was 
kidnapped from one such well. 


• ~ 4 l 

Noti: Rewrite 


as 


as per Mr. Advani’s edition 


) and 


as 



11. When the innocent women of the desert heard about my incident, they 
left off visiting wells, (particularly my well.) O Umar! Since no desert 
women was ever in a mansion, I should better have died earlier to be spared 
their taunts. 


If 





x • 




12. No sound of the women, who used to draw water at dawn time, is heard 
these days. These innocent women out of fright born of my abduction, 
do not leave the bed they share with their consorts. Most of them have 
deserted this particular well). Hence ropes (meant for drawing out water) 
lie scorched out of neglect on both sides of the well. 


\r 





» 







OSZi' 



£ 







13. Not that all women have abandoned this well. Possibly it is still being 
used by those stray women who move about with their cattle, and they visit 
it to drink water and give it to their thirsty cattle. (They depart Quickly 
thereafter). ^ % 

Note: Replaced 1 ^ ^ ^ L a ^ hy 



as per the Museum edition. 
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14. Not even a bleat of a goat nor the cracking sound of a draw wheel on 
the wells in the desert is heard these days. My Lord! I find the troughs 
high and dry. O Allah! What have you done to those persons who used to 
draw water from the depth of about 300 feet? Perhaps these blanket-wearers 
have migrated to a distant place and removed their huts too. (There is no 
trace left of them behind.) 


And how many generations have We wiped out before these? Can you 
see a single one of them, or (hear) even a whisper of them? 

(98, Maryam). 


lA 






•• / 





i < After using the wells for such a long time they have pooled up the 
drawing ropes My Lord! I am really puzzled about (the fate of) my kins- 
mem In my mind of course, they live permanently - they and their cree- 

pers and their trees. 

" 


iv 


/ • i 


' St * 


•U- dal 


/ s 





. ma | features of a desert are very deep wells, with ropes suspen- 
hh t them peculiar trees of ‘Thuhar* and sand. It is amidst these sur- 
ded \° that the desert dwellers graze their animals - particularly the 

roundings in<n 
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young ones - by the side of certain shrubs. Since my kinsmen seem to be 
busy, how can I expect them to attend to me? 



17.0 Umar! (I have been here for an infinite period). My kinsmen seem 
busy. In whom should I confide my sorrows of separation? The desert 
folk, whose memory sustains me, are far away from me, even further than 
before. They have also removed the water-drawing apparatus, and., sheds 
which they had erected near wells. 



Roomi 

I want my heart to burst due to separation so that I may give vent to the 
painful yearning. 



18. O Soomra! The sojourn in this mansion has caused me a twofold afflic¬ 
tion, to wit - the infliction of Umar here and the reproaches of the kinsmen 
yonder. 


VAI 




! V , • 3b i JLi,,. 
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/ ' 



♦ •• 




Would that my willage kinsman be reconciled to me! I am steeped in 
sinfulness from the very outset. But my kinsmen is compassionate and 
forbearing. I am full of defects. You kindly cover and condone them, my 
Lord!. 

He (i.e. the Prophet) is a mercy for those who believe. (60, Al-Touba). 

Rains have fallen in Malir and people discuss them at each watering 
place, (or) the watering places are full of hustle. 

As for me I have come to come to you with a totally black record of 
sinfulness. 



A rot with sins, I go in sober hope, 

Because l hope entirely for Thy grace. 
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SUR MARVI 


CHAPTER - IX 



1. They seem to have put up their sheds at places where rain has fallen. 
They have not duly appreciated my present condition. Possibly they have 
forgotten me and are concerned with their crops now. 



2 k Th * re are rai " s J" and y° u would find grass, chiha and mud 

there. My heart, like a thirsty person, yearns for them. Would that l 

to satysfy my thirst of them by drinking cupfulls of water at a street th 

though for me even a sip with the beloved is better than goblets elsewhere’ 
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3. After rains you will notice clusters of happy desert dwellers scattered 
all over the plains in the desert. The latter is in full blossom then. Under 
t ese conditions who would like to remain indoors? To me the mansion is 
just like a prison; and my mind sinks within me on that account. 


Note: Replaced 

edition, and 



according to the Bombay 


as per the Bulri, Bhit,and Mir’s editions respectively. 



4. During monsoon, as at present, desert dwellers are quite happy and they 
take out theif cattle in herds. They take the kids from lower regions to the 
higher plateaux. My eyes profusely shed tears at their recollection. The 
mythical ‘Tara' birds continuously warble (as an indication that rainfall 
is imminent). The rains would surely come, and Marvi is exhorted to hope 
to return to her homeland. 


a 



“i £¥ 


5. In this season the happy-go-lucky desert dwellers live happily in the 
'Khaur' region of the desert. Their women, the friends of Marvi, are busy 
collecting plentifully the various kinds of vegetables and the grains avail- 
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able then. Sayed asks: "Is any body in the desert solicitous about this 
unsoiled damsel"? He advises Marvi not to let the blanket fall from her 
head (and not to do a blame worthy act). Allah would be merciful to her; 
He would shed rain (of mercy) and as such she shall return home. 



6. During the monsoon season the desert folk generally stay near trees 
from which hedges are readily made for surrounding their temporary sheds. 
Rain water gets accumulated alround in plenty and these persons get it 
from just outside their cottages. While poor Marvi is chained (in Umerkot), 
her kinsmen are happy and gay in ‘Khaur’ region and they enjoy ‘Khatumba’ 
fruit. Shah exhorts Marvi that rains shall come soon and she shall go horn. 



7. During this (monsoon) season the merry desert dwellers are haDDv in 
their tract. On the other hand poor Marvi, according to Latif is in h ' 
in the fortress. Cucumber is now available everywhere in Malir Rains C ^Id 
soon come and she shall return home. * wou 







% 
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inc Dlace ra ' n ^ seas °n the desert dwellers live carefree at 4 Jiyai* water- 
olace fnr" 7 ! V 8raZe their catt,e there and then take them to ‘Wag’ watering 
Marvi nnt t S . ^ hl,e ' Eventual, y they take them to Kotai (Shah exhorts 

a 056 ^ eart> as ) me rciful rains would soon come. (She would be 
released and returned home). 



9. (This year) after leaving ‘Kharora’ they had gone to 'Verighap' village, 
and according to Sayed, they were last reported to be there, (although they 
are no more there). Looking to their deserted habitations one is forced to 
weep. Obviously my village folk have gone further away; and since none of 
them is easily available, Marvi does not know whom to reproach for lack of 

interest in her. » * ^ 

Note: Replaced by as per the Bombay and 

Bhit editions respectively. 


I* 





10 It is their prominent feature to be generally on the march on foot, 
carrying their hutting material etc. with themselves. These virtuous kinsmen 
of mine seem to have crossed the desert area. 




11 They have passed away from the desert where they lived their life. No 
messenger has ever come from them. Those with whom I passed my life 
have crossed the border (into the next world) for good (i.e. they have died). 
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None of the previous generations over came back to this world. 

(31, Yasin). 

LJ S? 




12. (Peeping into the past) I recollect that I used to lie sometimes amidst 
the orbicular excrement of goats and sheep, and change sides there using 
my arms as a pillow. (Now that I am only left with the recollections of the 
desert), I weep so bitterly that water trickles down from my eyes and 
even from nose. My countrymen have gone far away and my dear ones are in 
‘Pairwat’ region of the desert. 



13. In this season my kinsmen hold their gatherings in ‘Paiwat’ desert 
where wild fruit grows in plenty. O Soomra! My eyes overflow with tears 
when I remember them all. The separation from my relatives has seriously 
afflicted me. It is indeed an age that I saw them last. 



14. Since my kinsmen have been out of my sight, I pine and languish for 
them. O Allah! Let some camel-rider-messcnger bring to me good news 
of their well being, so that my heart, which is so much upset on their 
account, may be tranquilizcd. 

|| . || 

Note: Rewrote as per Mr. Advani’s edition. 
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VAI 






V 

✓ 


" .' ✓ 
’/ 





4 ,* 


/•V 


• ^JV^'C'* 




•ose^¥oft5»»^ 





•odPioP™** 

. ^j^dlc/6* tiPJ* 
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O Umar! I shall surely go to my village mates and to my kinsmen, at 
their habitations in my ancestral country. 

I shall then thrash the fruit of wild ‘Kandi’ trees in the company of my 
friends. 

Since rains have fallen in Malir, I shall wash the appendages of my 
pigrails and also‘rilis’. 

O Umar! I shall take for my food ‘Kodar’ wild grain. I shall hop about 
and thus pluck ‘Goloon'and ‘Golaro’wild fruits. 

I shall take out some preserved dry ‘peruns* from the earthen silo, 
clean them by a whiff and then take mouth fulls of it. 

On Eid and other festivals I shall relish wild grass and vegetables. 

I shall eat ‘Pussi’ flowers of ‘Kirrir’ trees and give away their fruit to 
others too. 
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SUR MARVI 


I 


CHAPTER - X 


OSS* 








1. Marvi soliloquizes as under: Consequential to rains an atmosphere of 
prosperity prevails in the desert area. I have received the felicitous news 
about it. It has definitely cleared the countenances of the blanket wearers of 
all depressions The additional momentous news is that Umar himself has 
sought peace with the derdsmen. "O Marvi! You will now receive regard 

from the Amir (Umar) . 


And when He causes it (the rains) to fall on whom He pleases of His 

bondmen, behold! they rejoin. (48,Al-hum). 


v 


Note: 


This verse refers to Umar’s offer to Marvi’s relatives of her 
honourable release. 


A 


Ijci 





* l ^ 





2. How can those trees, which are cut off at their very routs and are quite 
dead realize that rain has fallen in Malir? 

Note: The above two verses may be interpreted as under:- 
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“The Prophet is born in Mecca. The Arabs in general are jubiliant 
over it. That is definitely a favour from Allah and He has infor¬ 
med them in those terms. The Arabs, seemingly ignored so far 
in connection with the appointmentof a Prophet from amongst 
them, have now shaken off that feeling of depression. Allah 
Himself has rectified their position in that behalf. Thereafter 
the Arabs too became a favoured race, and most of the pagans 
sought peace with the Prophet”. 


“But some of the pagan Arabs, who were inherently opposed 
to monotheistic Allah and the people of the Book refused to 
abandon their gods or reject polytheism. They were like trees 
which were cut at their roots. How could they then believe that 
a human prophet was born amongst them or accept his gospel 
as truely Divine? Spiritually, they were absolutely dead.” 


When Our Verses are recited to them they say: We have heard. If we 
wished, we could certainly say the same. It is nothing but mere tales 
of the ancients. (31, Al-Anfal). 



3. None has come to me from my homeland from whom I could ascer¬ 
tain the happy news. I only know that last night lightning of the type 
generally accompanying rain, gave flashes intermittantly in the direction of 
the desert. 



4. (But later) a camelman did come to me and he gave me the correct 
news. He also exhorted me not to forget my consort or succumb to dep¬ 
ression, as I was bound to return home after a brief stay in this prison 
house. 


Note: 


Replaced 


4 


by 


as per the Bombay edition. 
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u ^ Ur er sa ' dl ‘^ Marvi! You are in Umerkot only for a short period, 
of ti \ ° r . n ? t discard y° ur blanket (i.e. ihastity for that brief space 
016 '.* ar nsel! The blanket is the symbol of your family’s prestige, 
ce o not flirt with it). Do not evaluate the time you pass at Umerkot 
equivalent to a single moment that you passed in the desert. O Chaste 
woman! You shall surely return to Malir. Hence preserve your virtues.” 


Hence chaste women obey their consorts and during the latter’s ab¬ 
sence they preserve their chastity with the protection of Allah. 


34, Al-Nisa). 



6. “Those friends remember you, who held high their characteristic stan¬ 
dard of life as truth. Do not take to materialism and put on weight in Umer¬ 
kot in the absence of your beloved; you should treat with contempt the 
golden ornaments etc. as made of lead.” 



7. “Those friends remember you who idealized the virtuous character 
as truth (or who held fast to the truth as a virtue). People hold them in 
high esteem and follow them without the least demur, (and there is no room 
at all for debating their virtues)”. 


i s . »•* 


t 
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8. I would like respectfully to touch feet of the messenger from my ances¬ 
tral land. I would completely unbosom myself to him, more particularly 
the fact that I would not like to stay here even for the time necessary for 
the utterence of one word (or after utterence of one word by Allah of my 
release). 




jKJ j U'J J C&j 




Khayam 

If the twig of my ambitions had borne fruit, I would have solved the 
problems of my life. Would that I-had found a (back) door to escaping 
from this dark and dingy prison of my body. 



9. The emissary from my ancestral land admonished me not tn „ ♦ 
ornaments and use sofas, and as said by La,if, , 0 bias/ myVead Z Tf 
chastity) which is the real treasure for me, and which actuallv I h™. r n i . 1 
to preserve unsullied. This, he reiterated, was what my friends nn 
side had pressingly advised me to do, particularly when I would ver 
receive the gracious call ,0 join them there (i.e. after my call which Juu!! 
occur on the utterance of one gracious word by Allah). wouia 


The soul can progress only when it opposes the nafs or the self 

(Imam Rabani). 
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Note. The human life is short. Hence we can afford to discard mater¬ 
ialism which is the bane of life. 



10. (Marvi expostulated with the messenger): “How can my kinsmen be 
cross with me? My hair are dishevelled and they have bred lice. My eyes have 
lost all sleep in the memory of ‘Sadhohi’ sweet fruit. Had my kinsmen 
been here, they would have appreciated my condition properly.” 



11. (The emissary said): “O innocent woman! (You are manifestly a bit 
vain about your chastity etc.) You have still to bear a lot of test. You are 
to be cut and torn to pieces and then be chopped and minced and finally 
to be roasted in secrecy. After enduring this excrutiating test if you come 
out scathless, you shall be dulty honoured in your native land.’ 

Allah does not deny recompense to such persons who do good deeds 
like avoidance of sins and observance of the equity. (4, Yunus). 

O you who believe! be steadfast and strive to excel in steadfastness, and 
remain upon your guard, and fear Allah, so that you may prosper. 

(200, Al-lmran) 
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12. So long innocent women can remain virtuous in this world, I shall 
maintain my chastity. In fact I shall refuse to stay in this fortress. The 
oyster lives in sea, but she does not drink the sea or river water. Just as 
she depends expectantly on a rainy cloud, similarly my mind is focussed 
on Malir as my goal. If I, who am a trust with Umar, go back safely to 
the herdsmen, they would celebrate the occasion with distribution of milk. 


\r 


4 






13. Though already in water, the oxyter always looks up (to sky) for a 
cloud. The crane constantly remembers its home in the mountains. On 
the same analogy I always long in my mind for my home and my beloved. 
According to the Divine Word we have all to go to the next world but I 
never imagined the conditions here to be what they are. Had I not been 
a prisoner, I would never have stayed here in the fortress. 




He shall cause you to die, then restore you to life and then to Him shall 
you be made to return. (28, Baqarah). 


‘OTiV* 




14. The oyster is born and fostered in sea. But all the time she looks up 
for rainy clouds. This double-layered creature refuses to take the bitter 
sea water. At the same time she dislikes sweet water. Since she starved 
and toiled in the deep sea, she bore the pearl. 

Note: In the above verses Shah advises the seeker to discard worldly 
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things and simultaneously stick to the remembrance of Allah. 

O men! Verily you should labour to your Lord a hard labouring; you 
shall then meet Him. (6, Al-lnshikak). 

Roomi 

The man of Allah is a boundless sea. The man of Allah rains pearls without 
a cloud. 

♦ > A* * \ " < ' 

* ^ \ 



15. My friends! You should learn steadfastness from the oxyters. They 
discard all conventional waters but staked and look for the rainy cloud 
(for a drop of rain while raising themselves in water). 



16 My friends! You will have to learn from the oysters the art of yearning. 
They discard the earthly resources and look upwards (to Allah) alone for 

water. 



the very first night when I saw (Umer’s) mansion I disliked it. O 
AH h ,n Give broadminded outlook to my kinsmen (so that they should not 
tk an unduly conservative view of my stay in Umerkot.) Would that in 
MaHr I were to meet him (the Prophet), who is my mainstay. 
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18. Whatever period.I may pass here, it will get me reproof from my ances¬ 
tral kinsmen (the Prophet). Would that while sitting in huts I may wash off 
the pollution of the palaces, (that may have clung to me). 


VAI 



♦ 
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airtn^ -?L' n< * ' S entw ' ne< ^ w 'th the herdsman. Would that I were to drink 
g with my darling the whey of goat’s milk in a cup! 

• iif never * eave the feet or foot prints of my beloved so long there 

•s life in me. 

I would very much like to quit this place forthwith even before one 
word is uttered. 

I would likd (to return home and) give felicitations personally to my 
kinswomen. 

How can I discard my blanket (chastity) for the sake of stay here for 
two days only (which is the normal estimate about a human life?) 
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SUR MARVI 


CHAPTER-XI 


I 










1. My village mate (messenger from Malir) entered my place here. Now 
that my helpers have thought of me, all oppressors would lose morale. 

Note: This may mean that the blessings of the Prophet would work 
against Satan’s wiles against Sasui. 



2. “O messenger! May you always remain happy! May dust endure on 
your feet (to mark your fitness for the job.) Is there any message of love 

for me from my kinsmen? I yearn very much for that house and that land 
I prize its dust as musk.” dna * 



3. “At what watering place are my village mates? At what places have 
rains fallen? Please be at east and tell me all about my dear ones A star 
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ved, wretched woman that I 

you may have brought for me^’ * be enlivened t0 hear the news that 

1 * * 


Yesterday b aM the tL^m fal ' e " ih Malir after m V abduction. (Is that so?) 
Y tne tune my eyes gazed longingly in that direction. 

- « 

P A S . ✓ , . < . / # / * 

^xsr* 


5. Is it really a fact that there have been rains in Malir after I left it? 
I he desert folk have obviously gone in search of ‘Pussi’ - the fruit of ‘Kirir” 
trees - and have therefore not been seen for several days. 



6. “Would that there are more rains in Malir, so that it may have a liberal 
supply of irrigational water! I , lift my eyes full of tears and gaze in the 
direction of the lightning flashing over the desert. Would that some day I 
may leave this mansion and rejoin my dear kinsmen! 



7. (The messenger said): "They got as much rain as they solicited. (Allah 
gave them guidance as per their requirements). They sought and then com¬ 
plied with the Divine commandments on all occasions. Actually they went to 
Malir (Paradise) under orders of the beloved (i.e. due to the intervention 

of the Prophet)”. 
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8. Well spent were the days that I passed in captivity. I wept profusely 
on the mansion-roof during that period. As I yearned for union with the 
beloved, my materialist thoughts were purged in the wake thereof. My love 
cleansed and purified the chains of materialism that I wore. 


Note: 


Replaced 



Bombay edition. 




as per the 


Roomi 

I weep for Him because He appreciates tears. That is what He likes in 
both worlds. 



9. "O Umar! Today I met one of the poor folk of my region. (Hurriedly) 
While standing he delivered to me the message of my beloved Latif says 
with Allah’s mercy my chains of captivity have been broken’ asunder (unde/ 
the effect of his message). 
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VAI 




** rvi won the beloved king of Malir because she preserved her blanket 
(chastity). She got reunited with the herdsman as she had kept intact the 
blanket that she had got in dower. 

a! In consequence of her safeguarding her chastity she was 

• h °°her beloved. That was because she did not exchange her hut for 
united to ne she stuck t0 simplicity and spurned the amorous 

a mansion ti e. oecau 

materialism). 
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Eventually she enjoyed the fruits of various desert trees with her friends. 
In fact she tasted everything good in Malir in the company o her eove . 

“O Gracious Lord! Pray maintain my honour there” That is the prayer 
of Abdul Latif. 

(This refers to the ordeal of the Day of Judgement. 


1018 


Scanned with CamScanner 


SUR MARVI 


CHAPTER XII 

(MISCELLANEOUS VERSES) 



1. (To Umar:) If the guardians, the mainstay of public, themselves be¬ 
come plunderers, how long can the people of desert remain there? 


Y 


C 






2. If the authorities, who constitute the mainstay of the public, turn into 
robbers, where can poor people of desert lodge their complaints? 

Note: In the above two verses the poet possibly means that if Allah, 
the Creator, Fosterer and Guardian Lord Himself snatches away a 
person from his kith and kirn thereby plunging them in grief, 
whom should the berieved people approach for redress. Would 
it be worth while to stay in the world under the circumstances? 
Shah was conscious of the fact that in the universe there is a 
constant play of contradictory forces. 


r 



J . ' > y/. / 

(✓-s*- 
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3. My homeland is Malir. It is the fate that tas^^'Irithmybdo«d. 
ress. I wished to drink the cheese like water 0 .. d by A || a h that he was 
The Amir however, blasted my career and I realized by 

taking me to a prison house. Mir - S edjtion 

Note: Rewrote as * • 15 P 



4 yfrkt && 



S ^ | i 


4. O Soomra! I visualize lots of reproofs for myself due to my separation 
from the darling. Let some one take me to my kinsmen so that I may con¬ 
fide in them full facts. 


Note: 


Replaced by ^ ^ as per the Bhit edi 

tion. 


a 









*•. 1 jrrUT ind d °: e K °" th * diyS / h “ 1 pused '» ‘he company of my 
beloved and I pine in the memory of the desert in general iVhall nf f , 

accept or succumb to Umar’s arms. "O beloved' Would tbt I «, 

the night virtuously and that you may come to me7 

rieve me from here. Would that thereafter I may never h. Jl » ind ***' 

door, my beloved, the Lord of Malir! V be lwly from 
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6 . O Umar! I 
O Soomra, the 
languish there. 


am an unworthy person; I very much yearn for my home, 
worthy! Pray do not detain in prison those who painfully 



‘ a y friends from Malir have sent me very undignified taunts to 
the effect: “O idiot, that you are! Possibly you have tasted the delicacies 
served to you by Umar. Have you, on that account, forgotten your rela¬ 
tives and dear ones? v 


A 



J L/f *** 1 ! * 


8. Couped up in a corner of the fortress the damsel curses (her stars). 
She remembers Malir and weeps so profusely that even others are moved 
to tears. O Allah! Would that you may join her to her beloved in his house! 



i 







o whatever they are, I claim the desert dwellers as mine. My friends 
there ^ nL nick gourd in plenty. (0 Allah!) My only solicitude at present 
.„ JL, d you pull down this fortress? (i.e. disintegrate this world 

1 ST. prisonhouse to me. I, implies a wish for death) 


I* 
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10 . I would prefer death after taking a bath at my beloved’s place in Malir 
(and removing dirt of this prisonhouse). I would, on arrival there, draw 
water for myself and take bath atonce. (In case you permit it), all my 
blanket, wearer kinsmen in the desert shall be thankful to you. (O Umar!). 


II 



% 





11. I wish I were with the beloved in Malir for all time, and that at dawn 
time I should touch his feet with my eyes (i.e. do obeisance to him at that 
time with all himility). 


Roomi 


& jj> 


That place is the best wherein my beloved lives. 


Note: In this verse Shah possibly refers to the early morning prayers. 



12. O Soomra! My relatives, the desert dwellers are all chaste persons At 
dawn time they are up, and they move about amidst the sandy mounds 
(remembering Allah and attending to their vocations).. The footprints of 
the herdsmen are discernible, indicating their movements in the area Hence 


\r 


request you not to provoke a war with them (who are so religious minded.) 


< 


4 ^ {jy* 


13. Why should I wash my blanket etc.? No, I shall not attend any marriage 
The beloved is not with me. (That makes all the difference) For whom 
should I wear clean white clothes? '* or wnom 
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it* 


• t 




%•/ • 




14. My eyes are fixed in the direction of Malir at all times. O Umer! How 
would you influence the persons, who so much long for their native place. 



15. I shall definitely not have another consort. For me my blanket wearer 
(consort) is prefectly alright. Even if my beloved were dirty, yet he sha 
have place in my heart. 


IV 



v? 4 o'—* 

16 O Soomra! Let my face remain dirty lest me beloved might insinuate 
that I had washed and kept it clean in a palace (to please some one else). 
Note: See vai for a similar verse. 


\< 







7 Even if you were to tear off my skin and apply salt to my limbs, (I shall 
' t succumb to you). In fact none of my family members ever did such an 
n ° l thy act So long there is life in me, I shall not forsake my love for the 


herdsman. 

!A 
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18. The lightning flashes in the direction of my ascendants. I give way to 
tears for the entire night in memory of my relatives. O Umer! pray do not 
overwhelm me, a captive, with your cynicism. 



19. The lightning flashes in the direction of the huts, sheds and dunes 
(of my relatives). It has rained and soaked the entire desert area. O Allah! 
May those who yearn for the beloved, not die without being united to him! 



20. The lightning flashes in the direction of the huts, sheds and dunes 
(of my kinsmen). I watched it with interest and I passed the nieht in tears 
My beloved of Malir is fit for virtuous women only. 


Roomi 

Alas for me! My tears cannot form a river, else I could have sacrified it for 



my beloved, 
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21 . The lightning extended its range and flashed brightly over the plains. 
. . . 00f ^ ra *. ^ awa kened within me the travails of separation (from my 
' an in). O Umar! The latter seem to have migrated to another area 
a er rains. Would that somehow I may behold their bleating goats! 




22. The lightning flashed in different forms indicating the return of mon¬ 
soon season. My eyes are fixed in the direction of my relatives and they 
do not cease shedding tears. I would certainly have not been reduced to 
7his condition, if they had cared to take interest in me. 




23 Where woollen ‘farasis’, blankets, saddle-bags, and woollen sheds are 
made and the ripe fruit of ‘Kirir’ tree is available (in abandance), my girl 
friends are happy in the society of their consorts. Would that I were to 
niov the seasonal fruit of ‘Khabar’ tree with my relatives, and exchange 
greetings with those who are born among cactus plants in the desert. 

Note- Replaced the concluding part of the verse 



by 


_ + 

as per Mir’s edition. 




tV 
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24. The fruits of ‘Khabar’ tree are ripe these days beside my kinsmen. O 
Umer! I am always in a state of extreme yearning for my consort. I am 
ever mindful of my pledge with him about my blanket and chest-belt (about 
my shastity). 



25. O messenger! Please convey to my herdsman beloved what I tell you! 
"O Consort! Pray do not forget the days of our association. I am terribly 
wretched in this prison house. Kindly attend to me soon.- In the meantime 

send me a handful of ‘Mandhani’ grass so that I may have its seasonal taste 
in captivity here”. 


VW 





‘ ‘ oUJ 



26. "O messenger! Please tearfully inform my herdsman beloved- ”So long 
the lightning flashed on his side I felt sorrowful (due to my captivity) Pray 
relent and come to me as my body feels disjoined due to extreme pathos” 



Scanned with CamScanner 



27. “O emissary of the herdsman beloved! Since you are going to his ram 
soaked land, please give my innumerable compliments to my friends (who 
may have migrated there) and tell them that I am publicly (or admittedly) 
their slave and that I am trying my utmost to join them. 



28. "O running footman! Please convey impressively to my beloved that I 
have fetters on my feet and cuffs on my wrists and that without him I 
pass my days here in abject misery.” 

Note: Replace bv as P er the Bhl1 and Bombay edl * 

tions respei tiveK 



?Q “O messenger of my beloved herdsman! Do kindly bear some messages 
/ ■ A rive mv salaams to those friends of mine whom you can recollect. 
?i ^ n,n * thatj creepers and trees have now flowered and some of the Kirir 
h* ne fruits now, and that my friends there enjoy the Kandi fruits 
If'ter hacking them. How I wish to smash these ihains and join the desert 

kith and kin”! 
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29-A. (The poet philosophises!) Marvi is not in Malir, nor is she with Umar. 
Punhoo is not in Kech, nor is any (spiritually evolved) nobleman in Sind. 
Mumal is no more in her mansion, nor is any ascetic nomad visible in the 
Ganja range of mountains. Suhni left her husband behind and crossed the 
river to meet her beloved, little realizing that he was already available in 
her heart. These days you do not find any saints in the mausoleum nor 
any guide on the cremation ground. 

Note: The above verse implies that spiritualism and its appreciation 
have reached a low mark, and there is complete absence of 
spiritually evolved persons among the living as well as the dead. 



30. (The poet says): "If Marvi had been in captivity here 
would have taken care of her; I would have approached Um a g . my days 1 
him (for her release); if he had rejected my request I would h req ^ sled 
myself as ransom for her; I would have unchained her and tat *1* ° ffercd 
the prison house; on release I would have taken her by hand d™' ° f 
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to Malir; and as her guide I would have taken her to my/her auspicious 
native land.” 


ri 




31. We the desert dwellers have been born naked. We consider the desert 
as a blessing, as it covers its inhabitants (by its detachment and spacious 
ness). 

Note: (1) Replaced by as per the Bulri edition. 

(2) The poet is said to have recited the above verse when some 
person found fault with his rough and course clothes. 


TRADITION. The faith of a believer is thick (i.e. mature), if he wears 
thick (and rough) clothes. 


rr 








„ So long my kinsmen were near me, they used to send me messages. 
Now since they have migrated to Malir with their nocks, they cannot be 
blamed for their silence. What reproaches do they, therefore, merit from me? 






•I 

I 


* m 



* / • « 

S 4utJ t JO 


< 2 * 



this 


T , fjniched their business here (or accomplished their mission in 
33 ‘ L\ A according to Latif they left for Khaur across the desert (i.e. the 
world) an ^ releasing themselves of all (worldly) encumbrances. These 
wor d ' . r. Miiir memories of their virtues. 


fine'persons left in Malir memories of their virtues 
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34. Just as ‘Ghandhar’ grass is a composite of interconnected knots, similarly 
my mind is intertwined with my kinsmen. They are all virtuous and they 
live in Malir. O Amir! Without them I lead a miserable existance. 



35. Just as the 'Ghandhar* grass is interconnected by knots, similarly my 
mind is intertwined by knots with my kinsmen. On the other hand, as 
Latif says, the knots (fetters) applied by the Amir to me here are quite 

routine and breakable. O Soomra! I shall remove them all when I reach 
Malir. 




* \ K • ' y S' / / 



4 1 *- 


,-Ju» 

36. My desert kinsmen, for whom my heart yearns, are in the desert I 
always bear in my mind my native place, and its sheds and the rain soaked 
fields. The travails of separation from my kinsmen afflict me continuously 

37. Would that the cattle pens, which were depleted som^t 

again rehabilitated; and may the huts be restored on th* c* ? 8 °’ be 
before! the Same P |aces as 



X *>• 
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38. O Umer! How can I remove my blanket (i.e. accept your amour) in 
view of the favours done to me by my beloved in the desert? 

‘ ^ l*Jy i ) » -* ‘ 



39. The Beloved had done me numerous favours, which it is impossible for 
me to count. 


*&*•&/(/< 


My tongue fails to thank you adequately for your favour. O manificent 
Allah! I have no power to do it . 






40. I cannot afford to be quits with my desert-born friends for even one 
favour of theirs. I have surely not been cast away or abandoned as dirty 
(or unchaste) by my kinsmen. 







41 The fetters of love are unbreakable; those of .iron can be removed. 
The keys of the former are with my relatives. Since they have migrated, 
horn can I reprove (for neglecting the fetters of love)? 


f * 
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42. The fetters of love cannot be removed. Those of the iron are removed. I 
pass difficult days in this mansion without my kith and kin. Since my 
co-villagers have gone away, whom can I reproach for ignoring the fetters of 
love ? 



43. My kinsmen have passed away from the desert area after leading a 
virtuous life there. After their exit I am leading a miserable life, O my 
friends! 











' ► 




44. O Umer! In the name or Allan abandon these transgressions I have 
passed in these mansions not a few days but quite some months However 
my heart s yearning for my Beloved has hardly abated during that perTirf " 


verily 

them. 






(58, Al-Nisa). 



45/52. Today too the scars of my dear kinsmen’s love orient 

me. “O Soomra! The travails of separation have overwhelmed Up *.[ resh m 

ration from my beloved has indeed caused me a lot of afflicti ” SCpa ’ 


1032 


Scanned with CamScanner 


W 


I 





46/53. The scars of love of my dear kinsmen have 0P«"® d J^thdr separa- 
in me. Since I have been keenly yearning for union wit > h 

tion has practically annihilated me. “O Soomra! I remember very muc 
those who live in the desert, particularly the abode of my e ove 




± 1 * 






47 (I do not think) I could ever be forsaken by my desert relatives The 
fact however, is that I have been detained here forcibly by him who is 
much too powerful for them. "O Soomra! On that account my relatives 
seem to have dropped thinking about me”. 









48/51 I wear the blanket as the family tradition > and I shall not change 
j t by turning a new leaf in my life. I have preserved my chest (i.e. chastity) 
under the blanket of my beloved. I use a hand bag of net for a pillow and 
Me down on the ground. Thus I subject my body to hardships or renuncia¬ 
tion so as to witstand all worldly temptations. I shall fullfil all claims of 
the beloved, (i.e. I shall obey the commands of Allah,) so long I am alive 
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49/50. (The poet advises:) “O Marvi! Do not weep, nor sob, no raise 
screams. Rest assured that numerous brave persons shall join you t ere 
during monsoon. The Lord shall unite you with them after rains. (A ter 
your death you shall meet numerous saints).” 


Slacken not, nor grieve; and you shall certainly have the upper hand if 
you are believers. (139, Al-lmran). 



50/47. “Do not weep, nor sob, nor shed tears. Your imprisonment has 
been remitted and chains have been removed. O desert woman! You shall 
reach your kinsmen soon. (The fate has decreed accordingly.)” 


6 \ 





s / 












51/48. "Do not lament, nor wail, nor give way to tears. Endure with pa¬ 
tience the times as you find them. O desert-dweller! Happiness soon suc¬ 
ceeds sorrows.” Latif ays: Note that your chains have been removed 
The fetters too have been withdrawn and your imprisonment has been 

remitted”. 
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Note: The above verse reflects an ancestral trait of the poet. It is 
said that once Shah Abdul Karim, the great grandfather of the 
poet, went to the river for an early dip. On return he felt chilly 
and sought warmth of a nearby fire kindled by some herdsmen, 
who were asleep sear it, while he stood by it, some of the herds¬ 
men woke up. Finding a stranger in their midst they mis-took 
him for a cattle-lifter. They beat him and detained him. When 
sun rose, they recognized him and sought his forgiveness. Shah 
did not utter any remonstrance while he was beaten and de¬ 
tained. 

Shah Karim of Bulri’s poems by Dr. Daudpota) 

Surely there is ease after hardship. (5, Al-lnshrah). 

Allah will soon bring about ease after hardships. (7, Al-Talaq). 

Hafiz 

O Hafiz! Have no grievance against the autumn breeze in the garden of the 
world. Take it philosophically. Where would you have a rose without thorns? 



52/49 “Weep not nor sob, nor scream.” Latif suggests: “raise both arms 
(in supplication to’Allah at midnight) while people are asleep. If you do it, 
O Marvi! You shall reach and behold the land of your nuptial”. 

And they call on their Lord in fear and hope. (16, Al-Sajdah). 


All praise to the Knower, who forgets not him who remembers Him, 
who does not dimnish for him who thanks Him, who does not dis¬ 
appoint him who prays to Him and who does not frustrate the hope 
pUced in Him”. ( Hazrat Al ‘ “ Sahifai-Kamilah). 






/ t 


/ 








• ' 
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53. All welcome to Marvi for her birth in this world, because she maintained 
her chastity (under trying circumstances!) so long she was in Umerkot she 
remained absolutely chaste even though she was imprisoned and isolated 
in the royal mansion. Since her relatives would eventually call for her she 
would never settle down (at Umerkot) with a smile on her face. 


a* 






54/42. (Marvi of the desert learnt facts about her country from a carrier) 
and became very happy. She told Umer: “O Soomra! I have learnt every¬ 
thing about this place, (that you are about to release me), and about my 
native place, (that I would ultimately meet my relations). My melodious 
sisters and'companions remember me very much” 


00 



55/43. “After learning about my native land I actually feel that I have 
been unchained and set free. The message has removed my heart’s anguish* 
my sorrows have ended and given place to joy and happiness g 



56/44. "O Umer! Fate had prescribed this good act for you that you did 
not molest me. Thereby you refrained to outrage the honour of my kin” 
men”. 
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S.'S' V 

l ^ . - ,*• . 


“O Sir! My heart belongs to my beloved and his heart is mine. O 
Soomra! Let my face remain dirty, lest my beloved may insinuate that I had 
washed it in a mansion (for the pleasure of another man). Besides I would 
rather like to take strings of tears to him (in addition to my dirty face as an 
appeal to his compassion)”. 



Roomi 


Where water flows, vegetation grows; where tears flow, Divine mercy is 


attracted. 
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SUR SASUI ABRI 


STORY OF SASUI PUNHOO 



If you can appreciate the mystical (significance) of love, then certainly 
hear this story. 


1. By a queer trick of destiny, as it were, we have in Sasui, a product of 
conflicts, a personality, made tragic, from her birth till death, by events 
more governed by her fate then contributed to by her own acts. In brief her 
fate moulded her career remorselessly from the start to the finish. At inter¬ 
vals she fought against it, but lost in the attempt. 


2. Sasui was very beautiful. She was born in a Hindu Brahmin family 
Six days later she found herself placed in a casket and drifting on the Indus 
river, simply because her horoscope had predicted that she would later 
wed a muslim. Her orthodox father Naun, could not reconcile himself to 
this prediction. Hence he discarded and cast her away as above 


3. At Bhambhore, a down stream prosperous town a washer k. 
Muhammed, had no child. H. casually no.icei and IZ UD T 
casket and being impressed by Sasui’s loveliness, he adorned h* P 1- 
daughter under the appropriate name of Sasui, meaning the moon % ^ 
grew up as a woman of dazzling beauty and she attracted °° n ’ ? aSUI 
One of them was Punhoo, a prince of Kech Makran On hTa^ 
extraordinary beauty he led a caravan loaded with musk and 8 ° f ^ 
at Bhambhore. When Sasui went to purchase some of th* r d encamped 
she saw Punhoo and they fell in love at first sight. ragrant stuff, 


4. Respecting the principles ot wunammed, Punhoo had ♦ 
functions of a washer-man, though very naturally he performeTthem 
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clumsily at first. After some time Muhammed accepted the offer of Punhoo, 
and he married Sasui to him. Punhoo in his turn, agreed to stay with his 
in-laws and assist them in their vocation. 

5. Ari, the the King of Kech and father of Punhoo, was shocked to hear 
about the above developments. He sent many shuttle emmisaries to Purihoo 
at Bhambhore, asking him to return to Kech, but in vain. Eventually he 
deputed three brothers of Punhoo and charged them to bring him back 
to Kech. These persons stayed at Punhoo’s place for quite some time, but 
finding him adamant in his resolve to stay at Bhambhore, they restored 
to subterfuges. At an exclusive dinner one night they liberally served 
Punhoo with wine. When he was tipsy under its effects, they put him on 
a camel back and headed for Kech at high speed. 

6. Sasui detected the mishap at dawn. Like a chaste and faithful 
wife she followed Punhoo’s party on foot. She was not accompanied by 
her adopted parents or friends. She covered long and tedious distance in 
a dangerous tract; and after crossing the Pub mountain she reached the 
Harho range. She could not proceed further due to Phor river being in 
spate. Hence she had to retrace her steps to the previous halt. There she 
was accosted by a beastly goatherd, who intended to molest her. Finding 
no possible human succour Sasui prayed to Allah for protection. The hard 
ground under her feet caved in and she was swallowed in the cavity. Seeing 
the miracle the goatherd repented sincerely, and to make amends for his 
intended misconduct, he made a grave on the site and became its custodian. 

Pub is a word that connots love and devotion. It is a range of sedimen¬ 
tary mountains. Possibly it got this name after Sasui’s tragedy. 

7. At the other end Punhoo had no peace of mind at Kech. He languished 
and soon became an invalid. Under the circumstances his father was cons¬ 
trained to allow him to go back to Bhambhore. During his return journey 
Punhoo happened to pass by the site where Sasui had met her miraculous 
death. In the course of exchange of news the goatherd informed him of 
the incident. Punhoo was beside himself at the news. He prayed to Allah 
to unite him with Sasui. Again the ground cleft and he disappeared in the 
bowels of the earth. Thus ended the tragic drama of Sasui and Punhoo. 

u >•' 6 ^- 
Suddenly the earth cleft and he disappeared in it. 

TRADITION: Verily death is the bridge that joins a friend with a friend. 
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8. It is noteworthy to mention here that in 1660-61 A.D. an earlier poet of 
Sind by name Haji Muhammad (Razai) had composed verses in Persian 
relating to the same story and he called the book “Ziba Nigar nama . Why 
he gave it that title is explained by him in the following verses: 



When I found the beloved bewitchingly beautiful I selected the name of 
Zeb for her. I coined the name of Nigar for the lover, because his conduct is 
the beauty of the tablet of the time. 

9. Sasui’s resting place is said to be about 45 miles away in the Pub range 
to the west of Karachi. A local man of importance, Haji Muhammad, cons¬ 
tructed later a plain mausoleum over the joint grave of Sasui and Punhoo. 
It is often visited by tourists. 
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SUR SASUI ABRI 


INTRODUCTION 

1. Sasui seems to be a favourite heroine of the poet. She has received 
the largest coverage in the Risalo. The poet has composed five surs bearing 
on the story of Sasui Punhoo:- 

1. Sasui Abri. 

2. Maazuri. 

3. Desi 

4. Kohyari, and 

5. Hussaini. 

All these surs, more or less, though from different angles, portray the 
callous high handedness of Punhoo’s brothers in kidnapping Punhoo from 
Sasui’s house and her hard struggle to overtake the party of the fugitives 
and get reunited with Punhoo. In its course she had to pass through moun¬ 
tains and waste lands, suffer hardships and encounter dangers. But she 
never wavered. 

The story of Sasui is that of a frustrated lover, who due to her negli¬ 
gence, in attendance and lack of vigil lost the company of her beloved. 
Reproaching herself vehemently for the above faults and making amends 
for them she set out fully determined to seek out her beloved. She en¬ 
treated Allah not to waste her labour, particularly when she was weak, 
alone and resourceless. Allah mercifully united her with her beloved in 
their death. 

2 The Sur Abri brings out the attributes of: a) self-chastisement, self 
abnegation and sacrifice, b) Patience, steadfastness and reliance on Allah, 
who in turn comes out to meet the enthusiastic seeker on the analogy 
that water too seeks a thirsty person/c) Deep love for the beloved to the 
ppint of assimilation in him. d) Evolution of soul to see the image of Allah 
in his mind, nay, in every thing around him. In this context Sasui mistook 
Izrail, Munkir and Nakir, as her beloved, e) The grieve exhortation to the 
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seeker to continue his struggle and she optimist of union with the beloved. 

2-A. There is a controversy about interpretation of the word abri” 
Li** . It is capable of two interpretations as under: 

a) It may mean being “without water”. In that case, however, the 
correct presentation of the word should have been 


But the poet has, many a time, exercised the privilege of evolving 
words of his choice out of those that are current. Chapter 1 of the 
sur mainly discusses the “thirst” of love. In its verse No. 6 Sasui, 
during her quest for her consort Punhoo, deplores the fact that due 
to her ignorance of the conditions prevailing in the intervening 
tract, she had not taken even “a quarter of a seer of water”. This 
verse supports the above interpretation. 


b) The word may mean “emaciated”. But in that case its correct form 



” . Actually the poet has used this 


word VS^if ” »n the first seven verses of chapter 8 of the Sur. 

This use of the word coupled with the two other relevant words 

l %» ^ 

and , relating to her weak, infirm and 

forlorn condition supports the above interpretation. 


Personally I am in favour of the second interpretation. 


3. There are a few literary and historical incongruities stated below 
which I think it is worthwhile clarifying: ’ 


a) The word 'Ari’, which the Poet has used for Punhoo and his father is 
translated by Dr. Gurbuxani as ■respectable’. According to him it is a SanU 
rit word, derived from ‘Arya’. He further says that it was the title assumed 
by the Baluchi Kings of Makran, who before their convergent" 

were Indian Rajputs. » 


I disagree with the above exposition of Dr. Gurhnvam *u u • 
reason that the Rajputs had never settled or ruled in Baluchist* ° bV ? US 
one calls Samos as Rajput. They had migrated from Sind m n “ n ess 
As a matter of fact the Baluchis, with the possible excenln erf. xb,'^"- 
claim that they came from Iran. The Talpurs on the other hand^* 
they came from Arabia. All of them, however, affir^a, they c^e aS 
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with the Arab invaders. None of them alleges that at any stage of their 
history they migrated to Sind and Baluchistan from India or that they were 
Hindus before migration. Besides none of Punhoo’s known ancestors is 
said to bear a Hindu name. 

The fact is that Punhoo belonged to the Hotani tribe of the Bahlalani 
Baluchs, that his ancestor Amir Jalal had five sons including Hote, (from 
whom the tribe got its name), and that Jato, Korai, Lasher and Rind, his 
four brothers, gave away Makran to him and shifted to other lands. They 
were Iranian by origin. Kennedy had observed that the Baluchs are the 
descendants of Sakas, who had settled in Drangiane and later on gave it the 
name of Sakastan or modern Seistan in Iran. ("Baluch” by M.S. Baluch). 
Thus Dr. Gurbuxani’s plea that Aris of Makran were Aryas of India is un¬ 
tenable. Besides it does not appeal to common sense that the muslim rulers, 
who had nothing in common with India, would adopt a Hindu nom-de- 
plume. In fact even Aryas had come to India from the greater Iran. 

The word ‘Ari’ seems originally to belong to the Arabic language. It 
was later adopted by the Persian language, and it means 'rain pouring’ 
(cloud) i.e. beneficent. The Baluchi rulers possibly assumed it to signify 
their traditional liberality. 

b) The poet has sometimes called Punhoo’s brothers as Jats. Now 
Jat tribe is absolutely different from the Baluchs, who were immigrants, 
whereas the Jats were the prehistoric indigenuous inhabitants of Sind. 
They were generally engaged in the transport of goods on camels in Sind 
and Baluchistan. It was they, who in collusion with the Medos, an equally 
ancient community of boatmen and pirates, had harassed the Greek army 
of Alexander. Thus the Jats were definitely older than the Baluchi immi¬ 
grants. After the Arab conquest of Sind the latter were regularly patronized 
by the successive rulers and liberally settled in Sind. The Jats, due to their 
mischivous tenancies, were driven out past Arabia to Asia Minor. From 
there they spread to Europe as Gypsies. The number of jats, who remained 
in Sind became negligible. Consequently they became an unimportant 
community and some of them chose to call themselves as Jat Baluchs. I 
think it was in this context that the poet aligned them with the Baluchs 
As said above Punhoo was a pure Baluch and not a Jat or a Jat Baluch 
as may be misconceived by some readers of the Risalo. 

4. ,) There are twelve chapters including one of miscellaneous verses 
and 21 vais in this sur. I have changed the order as under: 
j) of verses 8 to 12 in chapter 2. 
j j) of one stanza in vai in chapter 4. 
jjj) of verses No. 8 to 11 in chapter 11. 
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b) I have transferred verse No. 7 of chapter 6 to sur Khambhat as 
verse No. 33-A of chapter 2 thereof on the ground of appropriatness. 

5. I have adopted phraseology of Mir Sangi (as per his Lataif-e-Latifi) 
for the first sentence of verse No. 11 of chapter 4 of the sur to make its 
meaning more intelligible. 

6. a) I have retained 3 verses in chapters 1, 2 in chapter 2,1 in chapter 3, 
1 in chapter 4, 1 in chapter 6, 4 in chapter 8, and 1 in chapter 10 which are 
missing in Dr.Gurbuxani’s edition. They have the same import. 

b) I have deleted verses Nos. 6 and 7 in chapter 3 as they already 
existed as verses No$. 2 and 14 in chapter 5. They are more appropriately 
placed there. 


c) I have added vai No. 2 of Sur Samoondi from Mr. Advani’s edition 
as vai No. 2 in chapter 4 of this sur. It was not in Mr. Shah ward's edition. 

7. Certain epithets used by the poet in this sur are explained as under: 


Punhoo signifies Allah in some cases, and the Pro¬ 

phet in other cases, beloved in all cases. 


a a 


and i Utta generally imply the Prophet, 
implies the seeker or the lover, 
means this world, and sometimes the ‘nafs’ 
also may be interpreted as this world. 

^ the mountain implies the world, 

means the other world. 





f q .. .. k mcans innocence, unsophistication. The 

beauty of Sasui implies her good acts. 


implies religious guidance, righteousness and its 


benefits. 


Sasui’s search for Punhoo implies the seeker's journey alone th, 
road of Sharah for reunion with Allah. * 
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Punhoo’s abduction may be interpreted as the Prophets death 
and departure from this world. 

may imply Satan. 

Sasui's disappearance beneath earth may imply the death before 
physical death. 

Punhoo's brothers may imply the angel of death and his con¬ 
federates. They may also mean worldly vicissitudes. 


STATISTICS 


No. of verses 
in the Sur 


No. of vais 


No. of Quranic 
verses and 
traditions 


No. of extra¬ 
neous poems 


182 21 


50 


57 
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SUR SASUI ABRI 


CHAPTER -1 



1. Sooner or later I have got to go to the beloved. My Lord! Do not waste 
performances of the workers. Kindly be so gracious to me that I may meet 
the Baluch (i.e. the Prophet) during my lifetime! 

Note: In realization of what is obvious Sasui made the above prayer to 
Allah; and the obvious was that, as a mortal, she must die some 
day and then return to Allah. 


How can you disbelieve in Allah? When you were without life, He gave 
you life and then He would cause you to die, then restore you to life, 
and then to Him shall you be made to return. 28, Al-Baqarah.' 


* * 






» / j / 



✓ * 


2. Being overwhelmed by the travails of senamti„„ c • 

grief is so melting that others too are moved tn asui ^ ee P s * and her 

chaste girl lies on her side and gazes in the direction o/p' th * time the 
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she h^Hnrli ^ at a P ' ty * she died durin 8 her quest for the beloved, which 
she had undertaken due to her love for him" 

Note. Replaced by as per Mr. 

Trumpp’s edition. 



3. Even if the yearning for the beloved were to affect her health by causing 
her anguish,'Sasui would continue to yearn for him. No doubt she inti¬ 
mately enjoyed the society of Punhoo (for some time), but the intensity 
of her love has not abated a bit on that account. The fact of the matter is 
that the more you drink at this particular ferry (of love), the more thirsty 
you feel. 




How can my love be limited when the beauty of the beloved has no limit? 





4 The Beloved has dazzling beauty. Under its effects whoso have a sip 
nf love their yearning for a meeting with Him becomes more acute. Their 
Inve does not abate at all even though they are under His gaze. They are 
always in the mid stream (of love), and yet their thirst is not quenched 

. os- & ->* &' 

. @ os- £' ° 
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5. Since the excessive thirst of those in love cannot be quenched, nay it is 
progressively on increase, they should better increase it further by taking 
a cupful of thirst, (i.e. they should drink deep of the love potion). O 
Punhoo! kindly serve me the drink yourself, so that I may quench my 
thirst (of separation) by the thirst (i.e. craze) of reunion wUh you.^ ^ 
Note: Replaced ^ A ifOfc*** & 

as per Mr. Trumpp’s edition. 








/ 








6. Whoso have drunk a cupfull of love, they are alien to tranquility because 
of the blaze of love raging within them. Those seekers, whose love is fathom- 
less, are self-effaced destitutes moving in what seems an endless wilderness. 
(Nothing materialist interests them). Accordingly though these persons are 
always in the stream of love, yet they feel parched inspite of it. (The verse 
means that when a seeker is absorbed in the Divine Love, he ceases to be 
swayed or influenced by th^temporal conditions). 

Note: Changed jkJ j n jkj* and A ^ 

♦ ,n as 

per the Bombay, Bhit and Mir's editions respectively • and 
as'A** as per Mr. Advani’s edition. 









7. 


.. They are always in mid streams of love and yet their th.Vc • • 
ched. Since a sight of the Beloved deservedly calls for • ^ ,S not quen * 
renunciation, the seekers' thirst is not quenched tho.,«k < !u COmplete 
stream. ’ ° Ugh the V are in mid 
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8. Sasui has willingly accepted and undertaken the journey in wilderness 
U-e. in self-renunciation) for the sake of her beloved, (or) welcome is Sasui 
to undertake this journey in wilderness for her beloved. Water seeks those 
who maintain thirst within themselves. 

Note: (1) Changed as I 10 make the sense clear. 

(2) The two interpretations are due to the interpretation of the 
word 

as or as 

Love originates in the heart of the beloved. If the lamp were not to burn, 
how can a moth consume himself? 


* 


x ^ 'Jt 






99 • 



9. They have their huts close to water and still (the tragedy is that) like 
fools they die of thirst! The Beloved is nearer to them than their very 
life (jugular vein) and yet they cannot fix Him up. Obviously they do not 
recognize their Beloved who is their very essence, closer than the breath 
of their life, and they merely cry like afflicted persons. 




The Beloved is in your embrace and you are searching for him! You are 
sitting on the bank of a stream and still your lips are parched due to thirst! 

'* * &A—*» ^ fe — "'' 





9 
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10. Sasui failed to assess properly (the pros and cons of) her love for Punhoo 
though she was close to him. She betrayed her vanity or self consciousness 
after knowing and meeting him. (In fact she should have suppressed it 
and been vigilant in hiis service.) The Brahmin girl, like an idiot, lost her 
senses by loving the Baluch. (or) she got fame and publicity due to her 
association with Punhoo, and that was responsible for her later indiscretion 
which this Brahmin girl, like a fool, betrayed while the Baluch was with 
her. (She should not have been much too sure of Punhoo’s continued avail*, 
ability with her. On the contrary she should have been on the alert against 
all worldly eventualities.) - 

Note: (1) Replaced bv 

as per the Bombay edition. 

(2) This verse may possibly refer to Satan’s presumptuousness 
demonstrated before Allah. 













•> * 

11. Some scorching wind seems to have blown and seared .. 

verse. (What a pity that the Lord is separated fromt^h And ^7' 
affected the universe. (The angels from) the skies above audiblv ^ 
it. The birds were agitated a, the flight of Punhoo „d ^ey ldT,"^ 
tered along his trail. The cattle were shocked at the incident and Y T*" 
account their herdsmen became pathetic. The beasts also J-~ d ° d‘ ha * 
lay down their life through excessive pathos.' The desert. ! re * dy to 
lamentations. All of them did so through excessive lovTfor V 1 * 1 ' 

at his abduction). 0ve for Punho ° (»"d 


ir 


✓ 
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12. “O Sasui! Now follow the track (of Punhoo) with extreme humility. 
You arc all alone (i.c. without a helper or patron). Do not go to Kech, 
(the land of Punhoo,) prepared to use arguments there. (On the contrary) 
assume self-effacement and take only selfless love (on your journey). Do not 
follow the precedent of Satan (who had raised controversies and disobeyed 
the order of Allah to bow before Adam). If you abandon all presumtuous* 
ness and feel that you have no case whatever, your wish would materialize. 

Note: (1) Inserted (!) the sign of exclamation after 10 

make the sense more clear in verses No. 12 and 13. Also re¬ 
placed by as per Mr. Trumpp’s edition. 

(2) Sufis interpret Kech as the or the Realm 

of the celestial light and feel that he who enters it gets united 
with Allah. 





Subrrit your supplication by all means but use no argument like the ref- 
reatory Satan. 


\r 


A S 




* •#>*<£** 41 


13 . "O Sasui! Proceed on your journey with exceeding humility and with 
absolutely no ‘dea of raising a controversy. In addition keep to yourself 
your pleadings for Divine grace and forgiveness (i.e. beseach His grace 
meekly, unobtrusively and silently). To pass through mountains is not an 
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easy job. Love alone can mitigate the hardships of such a journey, nay, 
it may make it even pleasant. To forget oneself is a manifestation of Divine 

/ . - - . . - li*V M 



14. "O Sasui! Do not sit inert at Bhambhore. Make a perceptible effort 
(to follow up Punhoo). The mountains would possibly guide you to fix up 
(the fugitive party’s) camels. This is what Latif suggests: "O Sasui! move 
on your head and meet Ponhoo. (i.e. droceed along the straight path most 
devotedly).” 



Room! 

It Is sine-qua-non for lovers to seek the Beloved. 



15. ”0 Sasui! Do not remain at Bhambhore, but use all efforts (to follow 
up Punhoo). As a bondwoman of the Baluchi you should not give up his 
track, (i.e. as a slave and creature of Allah you must move diligently along 
the straight path of Sharah). During the course of search for the Lord you 
will get clues about Him; (i.e. when you are on the straight path, you will 
get guidance from Him from your soul.”). 



16. "O woman! Do not stay unconcerned at Bhambhore. (That would be 
reprehensible). Simultaneously do not go to Harho mountains (after 
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^L (Thi I * * rltu ' ,ous as H* dwells within you). (When asked about 
' * ind m V»teries) never utter a falsehood (as that is forbidden), but 
ivy h t *' Ve 001 tru *^ *°° (because that may rttfean betrayal on your part). 

o put yourself on fire and burn yourself fidf your Beloved, (as Allah 
wants you to be patient). Simultaneously do not be tallous to the travails of 
separation, (as that would amount to apathy and uritbncern on your part.”) 



Hakim Sinai 

Abstain from whatever keeps you away from Allah’s path, whether it is 
an expression of disbelief or belief. Abstain from whatever leads you as¬ 
tray, whether the seduction b exercised by an attractive or ugly picture 
or object.) 


\< 





17. If you shake off all presumptuousness and feel yourself completely 
helpless in the matter, you will*be able to meet Allah. The road leading 
to Him is very clear. It is. the worldly desires and seductions that veil it 
from view (or make the latter cloudy.) 






1 ft nn wftll who are out or ready for sacrifice! Do not become elated due 
, °^tv nor become depressed due to misfortunes. Do not lay waste 
to pr«P« y j t oyer aga in. O you who are as good as dead! Do not 

STS (before death) lest you may be reborn (to be absorbed in the 


Beloved). 

Note: 


Islam forbads the two extremes i.e. unconcern in worldly vicis¬ 
situdes and avoidance of transgressions. 
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19. "Do not be elated In prosperity nor depressed in adversity; do not halt 
nearby on the way, nor go far off. O friends! It is indeed hard for the Brah¬ 
min woman to abstain from both courses. 

Note: The verse No. 16-19 refer to certain Islamic teachings as under: 

a) Allah is nearer to us than our jugular veins. He hears our prayers. 
Hence it is no use looking for Him in deserts or mountains 
or crying hoarse in supplication. 

TRADITION: He who has taken to jungle life, has left off his know¬ 
ledge and intelligence. 





b) A muslim should not speak false. That is Islam’s prescribed 
policy. But it is no use giving out higher spiritual mysteries, 
as besides being a betrayal of secrets, they would merely baffle 
and confuse an uninitiated man. Such knowledge should better 
be suppressed. 

The prophets resorted to similes because the laity is not appro¬ 
priately receptive. They were not able to apprehend the cor¬ 
rect position. There was even a danger that their faith might 
have been affected. 


c) In prosperity we should not be elated. We should merely be 
grateful to Allah for His favour. Similarly in adversity we should 
be patient and should not be depressed. Through patience and 
prayer we should seek relief from Allah. 
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d) Monasticism is foreign to Islam. On the contrary it enjoins on 
the Muslims to enjoy the authorized things of the world he 
social and maintain family life, but avoi<T excesses W< lt does 
not permit them to discard their heath and home kith and 

or to neglect their obligations to others. km 

e) Inertia is deprecated in Islam which is synonymous with effort 
progress and progression. Action is creation. It is evolution We 
should remember Allah at all times and foster high spMtual 
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est they may be fatigued. Allah appreciates continuity. Accord- 
Y progressive moderation is better than hectic excesses. 

poet seems to have kept the above teachings in view in his above 


VAI 





U— !>■* 
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i^U-* 




"O my friends! My whole system is vibrating constantly with yearning 
for the Beloved; He is ringing in my mind like the bone or iron piece in a 

Uvlle 

My eyes are thirsty to see you. Hence my Forbearing Lord! Kindly 
return to me soon. 6 Mnoiy 

I miss the love in you. What about your earlier promises with me? 

I am a captive in Bhambhore (i.e. the world), separated from you. 

Note: Replaced by as per Mr. Advani’s edition. 

“O Punhoo,' my sole anchor! Kindly do not withhniw ^ 

(from me in striats) by abandoning me amidst mountains”. Y patronage 

(In your company) I would hop about in autumn * 

spring without you. iUUj,nn P^ence to 

The worldly physicians, (who cannot diagnose smrit.. a i ,:i * * 

created innumerable complications for me. P * ,lments )' h «* 

“O you who are conscious of my maladies of hearti Y™, 
proper physician, (hence kindly come to my relief).” U a one are the 
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Hafiz 

My friend has caused 


s w r j > 


my ailment and He alone is its healer. 


"O you who are Beneficent! Kindly administer to me, a sick man, 
efficacious medicines.'* 


“O Beloved! Abdul Latif always thinks of you!" 
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SUR SASUl ABRI 


CHAPTER - II 



1 . O you slave! See that you do not slacken in your quest of Punhoo at 
the sight of mountains. Latif says: ‘You must pursue his party, through 
the mountain passes. O Sasui! O damsel! you should enquire about the 
cinders, possibly left bahind by the Baluch Party, and then proceed apace. 
Do not despair to meet the Gracious Lord. How can He be said to be dis- 
tan, when He is near our eyes 1 ? 

I ** * £ ^ 

H. Buali Qalandar 

You are not aware of Allah’s grace. Like a lover He sees you all the time. 

And when My servants ask you about Me, say: I am near. I respond to 
the prayer of a supplicant when he supplicates to Me. 

(186, Al-Baqarah). 

Note: (1) Replaced ^^5^3 ^y ^^^ 5 * in 1st stanza. 
Also added between 
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in 3rd stanza as per Mr. Wafai’s Lutfe-Latif. 

(2) This was the verse composed and recited by the poet in the 
course of a meeting with Shah Enayat Soofi, Saint of Jhok. 



• oso transferred their minds from this world and its attractions to the 
erea ter, (i.e. they adopted self-abnegation) they shall reach the goal, 
e Beloved, who is personification of beauty and wisdom par excellence, 
is less than one cubit away from us. 

7 f Wvj >y. c$s***t 

H. Buali Qalandar 

The citadil of the Beloved is hardly one cubit away from you if the wine 
of Divine knowledge is in your cup. 


Note: One day Bibi Rabia Basri requested Allah for the grant of higher 
contentment to her. He asked her to raise her eyes skyward. 
When she did so, she saw a sea of blood in waves. Allah told 
her that the sea contained bloody tears of His seekers, who 
never sought anything from Him and yet they underwent tests 
in succession tearfully. On the other hand she was requesting 
for a favour and that too one for which she was not yet quali¬ 
fied. 


(Jami’s Tazkiratul Anbiya). 



3 Perhaps my Lord has remembered me in the Oasis (i.e. Paradise). O 
Sisters! I had better leave alone at once after him. With Allah’s grace I 


shall reach him in his land. 
Note: Replaced 




as per 


the Bulri, Mir, and Mr. Trumpp’s editions respectively. 
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4. I am not conversant with the situation of the Oasis. The intervening 
cscrt is reported to be terribly unending. My patron Lord! Relent to me 

nT ,irCd of wandcrin 8 over the waste land. Good Latif prays: 
u Beloved. Kindly take care of me who am dead tired. My Lord! Please 
see t at you do not forsake me on the road as an unfortunate woman”. 
Note: Replaced by a s per the Bulri, Bom- 

bay, Mir and Mr. Trumpp’s editions respectively. 



S. I have never before known the Oasis. In fact I have not seen that region 
nor the intervening (barren) tract. The mountains have, without the aid of 
a knife, killed me with reproaches (for my indirect contribution to the 
abduction of Punhoo from me and my slow progress in rejoining himl 
Since the beloved is very dear to me, I am hopping about amidst the rocks 
Note: Replaced ^ by ^ as per Mr. Trumpp’s edition. 
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take et d n0t kn ° W * he 0asis - (l mean i,s actual location). Besides I did not 
k iinri. 1 ° 3 ^ uarter seer °f water with myself on the journey. The mountain 
samp ti ^ u ^ s V^ n P a thetic and the sunshine is scorching. Latif says! “at the 
Mv l ^if u- 6 W ' n ^ ^ as sta rted blowing to the misery of poor travellers. 
, 4 .? r , come to me at the place where I would be all alone, (and 

beset by the above adverse circumstances") 

Note: Replaced by, 

as per the Bombay editfon. 




7. To Sasui who is ignorant of the Oasis, and the intervening mountains 
being inhospitable and hard, the journey under the circumstances, according 
to Abdul Latif, appears dangerous and difficult for her. O True Allah! Pray 
facilitate the very first stage thereof for her (which possibly means inter¬ 
rogation in grave.) 

Note: Since the verse concerns Sasui alone, it is desirable to replace 




8/10. The poor damsel had never been to the oasis before. The people 
on the way were all unkind heathens. O friends! It seems Sasui made friend¬ 
ship with the beloved only to have hardships in legacy. 

Note: In this verse possibly the reference is to the angels who are all 
unemotional inorganic beings. No mercy can be expected from 
them unless ordered by Allah. They are said to be armed with 
maces. 
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Otis* ***</**' 


9/8. The oasis has tall trees of ‘Jao’, ‘Jamar’ and Jan variety. (Some are 
shady, some scenic, and some scented, but they are peculiar to the moun¬ 
tainous tract). The intervening ground and stones, all, become extremely 
hot (dut to hot sun and winds). The poor damsel moves here and there in 
circuits, but she is unable to locate footprints of the beloved. 



10/9. There are lofty trees in the oasis. But the intervening tract is said 
to be infested by blue snakes. According to Abdul Latif the lonely traveller 
(i.e. Sasui) contrived to continue her journey with safety. O Guide! (i.e. 
the Prophet!) kindly reach her in the tract, where she is all alone without 
any relative or tribesman in view. 

Note: According to the mythological belief the graves of sinners are 
infested by snakes which bite their victims as a punishment for 
their sins. These venomous vipers, however, are not, unless 
in exceptional cases, visible to the physical eyes. In one parti¬ 
cularly important case at Karachi wasps flew out and snakes 
and scorpions came out of the grave while it was being disman¬ 
tled. The operation had therefore to be abandoned. In this verse 
the poet appeals to the Prophet to rescue his sinner followers, 
including Sasui, when they are all alone in their trouble-infes¬ 
ted graves. 
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* 



11/12. The oasis has tall trees. The intervening tract abounds in owls and 
small birds. The terminus (Hereafter) is remote from here; the traveller is 
all alone; and the ‘beha’ birds squeak on the way. The ‘simoom’ desert wind 
blows all over the tract and the gravel makes feet bloody. Abdul Latif says, 
the discomforts of the mountain passes have wearied the travellers . 

Note: The above verses imply that the road to Paradise is difficult 
to traverse and is full of diversions, which are very dangerous 
to clear. They also portray a picture of 
the life in grave. 




12/11. “Respond to the call of those who know intimately the oasis li.e. 
the real spiritualists) and join their party bag and baggage, as advised by 
Latif. It would be proper if you build a humble cottage near the camel o- 
ner (i.e. the Prophet). Abandon the comforts of Bhambhore (i.e. this world). 
You will then surely reach the beloved’s land. 



Whose desires to associate with Allah, he should sit in the company of 
saints. 


VAI 
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Ah! The handsome beloved! He has gone away. I had no influence 
over his kidnappers. They were relatives of Punhoo only. 

(In the course of her pursuit) Sasui enquired about the respective camps 
of the (fugitive) party on the way. 

(She asked the fellow travellers) "Did you meet them, the Aryani tra¬ 
vellers, corresponding to these marks? 

Note: Replaced *1, by ^ J* as per Mr. Trumpp’s edition. 

"Their camels had bells and lots of trinkets on them as decorations". 

(I hope) the ideal nobleman, the pride of his family, will take me with 
himself. 

Abdul Latif says: "O sisters! The dear friend has come back to me”. 

♦ 
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SUR SASUI ABRI 


CHAPTER - III 



1. You have left Punhoo behind, and you are searching for him among the 
mountains! Obviously because you are wedded to him, you have set out to 
search for him. O you unhappy woman! You committed a sin by looking 
for the beloved in wilderness. He is definitely not in ‘Harho’ mountains. Go 
and consult again those who sit immobile, (i.e. the non-monastic spiritua¬ 
lists who do not roam about, and who receive His manifestation within 


themselves) 

Note: 


Replaced 1^9 and ^ by 

(as per Mr. Trumpp’s edition) in this verte and in the next. 



2 Go and consult those, who sit Immobile, about the whereabuts of 
Punhoo. All your life, O miserable woman! look for the Beloved within 

yourself. 
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3. O you imbecile! The mountaineer, (Punhoo, the Beloved) is not where 
you have taken him to be. Do not proceed towards the mountains in his 
search. Your mind is actually the oasis (where He dwells). Exclude the 
outsiders (i.e. the materialist agencies) and consult your mind for the Be¬ 
loved. 



4. O Sasui! abandon all other avenues and look diligently into all corners 
of the house (i.e. the mind) for Him. Do not go far to search for Him. Your 
Beloved is within yourself. 


hSjj 


The friend is in my house and I am looking for him around the world! Water 
is available in my jug and I am moving about with parched lips! 


Note: is alright. But 4— wou | d 

have been more appropriate, because the poet’s imphasis in these 


verses is to exclude all other avenues to meet Allah Status 
is maintained. 


quo 



5. Your friend is within yourself. Return home and search for Him inward¬ 
ly. It is useless going out and seeking the Beloved (in different directions) 
Note: Replaced . r r by i ^ ac « .. _ ons '- 

^ (it* 3"^ as per Mr. Trumpp’s 


edition. 


TRADITION: Whoso has taken to jungle life, he has left off his know- 
ledge and intelligence. * now 
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Roomi 



You who move out in 
you are He. 


search of Allah, need not search, for Allah Is you, 


Note: The present verses No. 6 and 7 are already recorded in chapter 
5 as verses No. 14 and 2 respectively. The following verses have 
been renumbered. 


“Shaikh Ahmed Ghazali relates that his Shaikh i.e. Abu Bakr Nassaf, 
exclaimed in his prayers: “O Allah! with what design was I created? 
Answer came: The design was that I might behold myself in the mirror 
of thy soul and plant my love in thy heart. 

(From Diwan Shams Tabriz) 



6 You should avoid enquiring about the Beloved from other houses (or 

sources) Probe within yourself for Him. He for whom you are sub|ecting 

yourself to so many hardships, is actually within your mind. 

^ at Qc to mak< 

Note: Rewrote * L J 


to make the sense clear. 






/ *• \\ ' 1 , V . . ^ \ 


indeed bearing Him for whom you are searching a far. 
7. 'O Sasui! you are cQme t0 acqu j re knowledge baout Allah. 

No person has, throug w m discover Him within yourself. 

Consult yourself about Him ana y 


3 



11 









/ / / 



v 


/» 

« 


j 


✓ " 

4 


✓ / 
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8. He for whom you have been searching a far, is always with you. O you 
imbecile! Take Latif’s advice, and look for the Beloved /ithin yourself, 
there you will positively have His glimpse, because He dwells there. 


When My bondmen ask you concerning Me, say: *1 am indeed close to 
them’. (186, Al-Baqarah). 



Buali Qalandar 

Your friend is within you. Why are you ignorant of it? He is in you and 
you are roami ng baout here and there! 



9. Why do you go so far as the oasis? Why do you not search for Punhoo 
here? As per Latif the Baluch is surely not hidden anywhere else. As a 
chaste and faithful wife you should gird up your loins, and satisfy the claim 
of your love for Punhoo. Lower your eyes and look within yourself. Verily 
your friend dwells there. 

Note: changed by as per Mr. Trumpp’s edition. 



10. It is pseudo lovers who enquire about Kech, the land of the beloved. 
They do not look for Him within themselves. (On the other hand) those 
lovers, whose hearts are entwined with Punhoo, do not contemplate under¬ 
taking a physical journey to meet Him. 
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Note: 


Changed l fri/ qu , ^ v 

Sff t (after ) by i, l X as per the 

y» Mir and Mr. Trumpp’s editions respectively. 


cr vO'yj-* 


™* '.k Ve ?, pe . re * rinite round the Kaaba of the heart first. Thereafter they 
go to the physical Kaaba and as a duty, peregrinate rount it. 



11. Do not go to the Lord on foot but do it with your heart. Tread not like 
(the conventional) foot messenger in that connection, because that way 
you will not reach the Lord’s place. 

Note: The verse obviously implies that the conventional prayers alone 
are not enough to take you to your goal. 


They remember Allah while standing, sitting and lying on their sides 
and they ponder over the creation of the skies and the earth. 

(191, AMmran). 


<r 



12 Proceed to the Lord with your heart, rather than on foot. O Sasui! 
Do not look for His footprints on sand, but crawl with your heart towards 

Him (in a spirit of self-effacement.) 

Note: Sincerity coupled with himility is the crux of prayers. 







11 Pr^rppH to the Lord with your heart. Do not hop (or roam) about 
ImidsT mountains for Him. (You should know that) the priceless Lord 
has His citadel in your body; (hence do not move about in the routine 

manner in search of Him.) 
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14. Proceed to the Lord with your heart. No use hoping about amidst 
the mountains . (Rely on my own experience that) “I have discovered 
the mountaineer Lord within myself)”. 



Roomi 

Make journey out of self into self, O master! For by such a journey the 
earth becomes a mine of gold. 



15. Proceed to the Lord with your heart, completely divested of your 
entity or ego. Those who maintained the latter, fell short of meeting the 
Lord. b 



Hafiz 

There is no barrier between a lover and a beloved. O Hafiz! you yourself 
operate as a veil. Better remove (i.e. neutralize) your ‘self’ completely. 



16. (Sasui asks the poet; “My question to you how to proceed to the 
Lord”. (The poet replies:) “let me advise you that you should set out in that 
connection with complete self-abnegation. In addition till you meet Him, 
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O miserable woman! do not suspend your yearning for Him even momen¬ 
tarily.” 



17.0 you afflicted woman! Never forsake your love for the Lord. Treat 
it as the essence of musk, and you should apply it to your face, (so that 
you too may feel its fragrance always.) 



18.0 afflicted woman! Never forsake your love for the Lord. Treat it as 
the essence of musk, and you should apply it to your face, (so that you 
too may feel its fragrance always.) 


VAI 
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O friends! Alas! My (temporary) apathy has cost me my Beloved. What 
should I do now? (Frankly speaking) I do not fully realize what has hap¬ 
pened. 

While I was asleep the party of my Lord left me and I realized the loss 
with a shock when I woke up. 

It was tragic that I thought of the Lord after satisfying my stomach, 
(and thus wasted my time.) (It reflects the general tendency of human beings 
to give priority to the physical and temporal requirements). 

Please tell me what were the parting words of the Lord, (so that I should 
bear them in mind and comply with them.) 
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SUR SASUI ABRI 


CHAPTER - IV 



1. Could they really be expected to go to vinder when they have no yearn¬ 
ing? Those who are given to mere wishful thinking, and they are good many, 
they move out but halt on the way soon afterwards. 


r 


And if they had intended to go forth they would certainly have made 
some preparation for it; but Allah was averse to their marching forth. So 
He kept them back, and it was said: "sit you at home with those who 


(45, Al-Touba). 



t 







Most people are merely wishful to meet the Lord, but very few are 
2 - M ° d t0 f a ce (hardships including) starvation. To undertake a journey in 
prepa d j r ection is not the job for all and sundry. Hence such women alone 
Jnay acconpany me (on the expedition), who attach no value to their life or 

jts comforts. .. 

Mote: Replaced ^ v = s * b Y as per Mr. Trumpp's edition. 

J3 Jjfst v 

\ 
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None can progress along the way of monotheism if he maintain two Kiblas. 
He should either have the desire for the friend or for himself. 



3. Whoever wants to take the trip must know before hand that the Lord’s 
land is not easy to reach, and the way thereto is difficult. Only they can go 
with me who do not hold dear their life or its comforts. 


Note: 


Replaced 



^»by 



as per Mr. Trumpp’s edition. 


Roomi 


XfJ yf'jW y 



It is only the frenzied, lovers, who follow their darling. If any one has fallen 
in love, go and wash his hands. 








4. Every woman staying in doors boasted of love. But then the question 
was to probe the mountains. Who would then accompany a really love- 
affected woman like me? 


Note: 




would have been more appropriate thanlJJLw 

here. However, let it remain. I have 'tran'L 
ted it as a really love affected women to suit the sense of 
the verse. 



5. She who knows and is used to an easy life, should 
desire to accompany me on the trip. The heart-racked 
undertake a journey amidst mountains. 


not entertain the 
woman alone can 
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*•- r ' t 

» t I - - Mm 


Roomi 

rake* i. US ^* t0 * c ° m fortable life will traverse the friends way. Only the 
» se o sufferings, can pursue love as a vocation. 






. uch women leading an easy life generally stick to their home atmos- 
p ere and are content with a mere expression that they were ready to 
sacri ice their life for the Lord. They would not undertake the journey 
amidst mountains. 



7. O you women with husbands! Please return horn. I for myself would 
not do so without my husband. I would rather explore the entire range of 
this untractable mountain from its summit to its base. It would be unworthy 
of me if I default to the least extent in maintaining my love for the Beloved 
and satisfying its claims. (I am quite firm in my undertaking). 



8. O you having consorts! Please return home, all of you. The travails of 
separation from the Beloved seem unbearable. Only those women, whose 
hearts are aflame (with love), will venture out to explore the mountains. 
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9. O you women with husbands! Go back, all of you. None of you can 
afford to go to the Lord's land. Hence do not detain me and waste my 
time. I have put on a loin cloth and turned myself into an ascetic for the 
sake of the Baluch Lqrd. (I have renounced all affiliations and comforts 
of the world for the pleasure of Allah). 

Note: Replaced as under as per Mr. Trumpp’s edition: 


by an< * 

M I 

S* 3 *>y 

i » * ■ * 4." * ts! 

10. O mother! Today I would wash myself and anoint my person. I would 
then wear the saffron coloured clothes. Dear mother! want to be a renun- 
ciant! Please do not ask me to desist. For the sake of the Baluchi Lord I 
would put on the jogis' peculiar ear-rings. 

' Is. ^3** 


A --r. ." x TL.. 

11.0 Jani! Better bind and detain (your son) Inayat at your place. The 
comptex of a renunciant is indeed very difficult to adopt: You yourself will 
get made if you were to taste wine at the tavern. The Syed says: “Inayat 
shall not part with my society’’. 

Note: (1) The back ground of the above verse is as under: 

Inayat son of Jani, a local land lord, visited the poet and re- 
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mained with him to serve as a disciple. Jani rebelled against 
the idea and he forced back his son. Inayat again returned to 
Shah, and his father again took him back. This happened seven 
times. On the eighth occasion when Jani came to take awa> 
his son, the poet composed and recited the above verse. The 
result was that Jani left his son with Shah for good. 

(2) I have made the following corrections in the body of the 
verse as per Mir Sangi's “Latif-c Latifi”: 


\t 


a) Rewrote the first stan/a as: 


b) Replaced jJ by ~ 






• ft 


ft I ^ 


V 'S 


«°«r£ them with dainties, or entertain them with my girl friends 1 music. 
, . i defaulted in observing the conventions usual on such occasrons. 
fiC, J , , , m in d cc d a delinquent. On the other hand I know that Punhoo 

is infallible in His promises. (Let me rely on them). 

Verily Allah forgives all sins. Verily He is most Forgiving Merciful. 




I** 


Note: Rewrote the second stanza as under as per the Bombay edition. 

& ‘ *** ^ 0 ^' 


'A*r 
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13. O Lord Punhoo! (Despite my delinquency) I remind you of your promi¬ 
ses, which you had made to me at the oasis (Paradise). Kindly fulfil them 
with me, a woman distitute of good performances. 

Note: Replaced as per the 

Bombay edition. 



14. (The poet says)! (O Sasui!) You should fulfil your covenant with Punhoo 
(Allah) first. Thereafter it is for Him to fulfil His covenants with you. 
(Do not forget that you had said before Allah—that He is really your Lord, 
and that you would obey Him). 


O children of Isreal! Remember My favour with which I blessed you, 
and fulfil your covenant with Me, and I will fulfil my covenant with 
you. 

(40, Al-Baqarah). 


And remember, ... the covenant that Allah got from 
said "we hear and we obey". 


you when you 
(7, Maide). 



15. Even if the Lord were to make a considerable number of promises with 
you, (that is beside the point). O Sasui! You shall have to make all efforts 
to reach Him, if you are really in love with Him. 

Note: (1) A human being must discharge his duties well despite the over 
all promises of Allah that He shall be Forgiving. P VCF 

(2) Replaced by 

edition. 


as per Mr. Trumpp’s 
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P P° not 8° t0 sleep (or sink into inertia) relying on the Lord s 

pledges. What would you do to Him if He ignored or bypassed them? (Do 

not e neg igent in your duties merely because Allah says: "Do not despair 
of My mercy)”. 

Note: In this verse Shah has advised the seeker to bestir himself and 

perform his duties carefully. 






17. As the sun sets Sasui starts shedding bloody tears (in prayer). There 
is no messenger or pedestrian traveller from whom she could possibly have 
news of (Punhoo's) place. However, confused though she was in that respect, 
she had absolutely no thought of halfway return. 

Note: Replaced </ *£^ 



18 (Quite so) "I would ever like to go briskly but I lack the strength. Nay, 
If I continue the journey, I would develop blisters on my soles. However, I 
would not think of returning half way. Let none make that sort of ridiculous 
W estion to me. (Nor would I offer others an occasion to ridicule me for 
half way return.) The mountain has, I must however, admit, completely 

broken my spirit 
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19. (“As apprehended), I did develop blisters on my soles, and on that 
account I wept profusely on the way (during the course of the journey). 
But I never lost my equilibrium, nor did I curse the beloved. On the contrary 
when I was extremely tired, I merely said: “(may my Lord keep wall”!)' 
He is a good Helper”. 

TRADITION: Bear your troubles patiently. Do not curse them as they 
are the means of your salvation. 


'Jy-'-jy/jt 


Razai 

You devasted me. May you remain ever green! You killed my heart with 
anguish. May you keep well!. 


Ghalib 


l Jj I J lj9 


Sea has developed blisters on its feet in the form of bubbles due to its desire 
for you. O the light of my eyes, the priceless pearl! Where are you? 


Razai 



Sasui was very delicate. But she was resolute in action. Her feet wer* 
lously affected by the hard rocks. 


Be thankful to Me and reject Me not. 


(153, Al-Baqarah). 


V* 






20. (The poet says:) “O friends! Let some one of you awaken Sasui because 
she has fallen asleep (due to fatigue), and remind her that the Lord’s nartv 
had passed by, whereas she still continued to doze!” P y 
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21. All inhabitants of Bhambhore tried in vain to make her return. But 
^ 0W | th,S Wretched woman go back home particularly when her 

Lord had been taken away by the Baluchis? 



22. Whenever any of her comrades suggested to her to return -to Bham 
bhore, (they little realized that the washer woman was so much attached to 
Punhoo that) her forth right reply would be to be taken to him. 



23. O friends! Do not advise me to (discontinue my journey and) return 
home. I would positively venture further and look for Punhoo. I would, 
in expiation of my lapses, move into and explore the mountain passes. 
O friends! How can I hold out against my Lord as an equal? (I have to be 
all humility vis-a-vis him. If he has left me, that would not justify me to 
stay away and forsake him in return). 



24 O mother! I would like to die before I return to Bhambhore, rather 
than to return there and then die. I would, very much desire to fall dead 
on the footprints of Punhoo in the course of my toilsome journey in that 

connection. * • * * ♦ 

Note: Changed Cjiir*** as as per Mr. Ad van i’s 

edition. 
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25. It is the lot of the humble and meek persons like me, to ave grie 
and tears in their huts. Similarly as a love-stricken person I have the love s 
anguish within me. I would dye the entire mountain Harho with my b oo 
during my search for the beloved. 


VAI 
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My dear Lord! You know my condition well. I suffer from a chronic 
malady, cum a fresh attack of the malady, (in other words), an enduring 
love for the beloved. 

Note: The chronic malady possibly refers to the poet’s love for the Pro 
phet as a soul; and the fresh malady may perhaps refer to his 
love for him as a living kinsman. 

My Physician! without you I am in the vortex of acute sufferings caused 
due to the .separation from you. 

My wondrous Lord! Kindly impart to me the joy of restoration to health, 
and remove my sufferings. 

Note: Replaced _♦*£»> b V as per Mr. Trumpp's 

edition. 

Since I am yours (I have been crying for you.) It seems to be my lot to 
be in your (love’s) fire. 

Note- Replaced the stanza as under as per Mr. T rumpp’s edition: 



. indolent. I have no virtues to my credit. My Patron Lord! Kindly 
granT me reprieve because I feel in fetters so long I am in this world. 

You are expert in the treatment of troubles. May you come to me, my 
wonderful Lord! 

You are the real medicine for my heart’s maladies. I have grown sick of 
consulting all the (worldly) physicians. 
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XX 


Note: Replaced 



as per Mr. Trumpp’s edition 



Would to Allah that you, who are so near, may take Abdul Latif to your 
heart! 

Would it have meant much if either the beloved or the physician had been 
by my pillow? 


Note: The vai contains fervent appeal of the poet to the Prophet for 
his grace. 
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SUR SASUI ABRI 


CHAPTER - V 



1 After I had left Bhambhore (i.e. this world) and passed through the 
mountains, I reached Kech, the land where the Beloved is. I just submitted 
to Him* “You are present every where (and in all persons). Then against 
whom would you pass your sentence"? (i.e. You did in the case of Mansoor.) 

Note- In the concluding sentence of the above verse Shah has raised 
a question which has often perplexed those who do not support 
the doctrine of ‘Wahdatal Wajud’. Though a staunch believer in 
it he too was worried by it. It is, however, a pity that he has 
not vouch-safed an answer to it. According to me there are two 
approaches to the question as under: 


a) 


Thocp seekers who strive hard along the path of tariqat, attain 
to evolution, and they get union with Allah at will. During 
their ecstatic moments their personality becomes extinct and 
hev sometimes act and utter words in an unorthodox manner. 

They are in the stage of' l) ’ orself-anmhilation. 


c oersons are of the view that Allah dwells in the human 
b ) urt that He transmigrates there, that He always exists there 
"h ccordingly all human beings are Allah incarnate. It is this 
a trine of monism which creates a number of questions, one 
d f th m being what is referred to above by the poet. If all human 
0 . are God-lets, then the question of compulsion and option 
doeTnot arise and the justification for award of requittal on the 
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Day of Judgement disappears completely. I do not propose to 
pursue here the subject further. I have written a separate note 
on sufism including monism. 



2. When I peeped within myself (minus myself) and had an intimate tete-e- 
tete with my heart (i.e. when I knew it well), I discovered that there were 
no mountains to climb, nor was it necessary to follow the party of Punhoo 
to Kech. In fact I realized that I myself was Ponhoo, and it was merely the 
lot of Sasui, as Sasui, to experience the travails. 





1J9 




Quratul Ain Tahira 

Tahira looked within herself and saw nothing but you - from fold to fold, 
plait to plait, curtain to curtain and tapestry to tapestry. 


r 




s' / 




i 




s * 






3. O friends! Punhoo’s brothers have caused me sorrows so that I sh Id 
endure them while alive. But when I renounced Bhambhore (j e died 
before death,) I realized that the sorrows in fact were pleasures I sh 
off the veil of duality and I became Punhoo myself. 



Mir Jan Ali Shah 

When the lover gets rid of the veil of duality, he turns into the Beloved 
The Mir saw Majnun in the place of Laila in the litter. 


1086 


Scanned with CamScanner 



Th Crl k ^^ SU< became Ponhoo, the veil of her trappings disappeared, 
rh h* W ° ^ ourne y a * one as renuncients, do not need the veil. What mer- 
an ise is available in Ponhoo’s tract, Sasui got it here. (This means that 

'T. e, f 6 renounces world and merges in the unity of Allah, he gets 

r, u-°u 1 6 mater ' a * constraints and he receives here all the Divine blessings, 
which are promised for the Hereafter). 








5. When Sasui realised that she herself was Punhoo, her personal identity, 
which symbolized ego or self-consciousness, became extinct. (According 
to a Tradition) "Verily those who know themselves, know Allah”; and 
that is a fact. Accordingly Sasui got all amenities of Windar (i.e. Hereafter) 
in this world. 

Note: There is another tradition which is almost complementary to 
this tradition quoted by the poet. It states as under: 


Allah says: "None can encompass Me, neither My sky nor My earth. 
But my slave mo min’s heart is capable of encompassing Me” 


Roomi 




I am contained in the Momin’s heart. If you seek Me, look for Me there 


The two traditions, taken together, mean that Allah has made 
the human heart capable of receiving His manifestation. It is 
therefore,, up to the man to purge all impurities from it to 
receive the same. 


Allah has imparted intellitence and knowledge to the man as His 
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Vice regen,. In addition "".he 

important matters. Thereby he notentialitv at all 

product of a despicable fluid 1 “ ™ ho P crea ted him, far 

He also knows that it was Allah alon .. . 

shioned him, clothed him with flesh, it c ^ deat ^' 

infused in him from His spirit and fostere universe 

The human body is a miniature of whatever is thc 

His heart is rendered competent, mirror-lik , 

Emporean. He would know Allah through his knowledge of th 

self; and that is what thc tradition says. 

Imam Ghizali said: 

1. You must study your mind to know Allah. 

2. You must study the self to know thc soul. 

3. You must study the soul to know your mission of life. 

4. You must know your life’s mission to know the death. 

5. You must know the death to know the Hereafter. 


v 4 

• j s ^ ✓ £ 






6. With Sasui’s alignment, as Punhoo she lost her individual pattern in 
view of the tradition that Allah has indeed created the human being after His 
pattern, and that is what all vegetation echoes. The love-maddened Sasui 
took the Beloved in her arms with great zest. 





Note: 


Roomi 

So long you seek Him, He does not become your seeker. But when you 
annihilate yourself, the sought after (Allah) will be your Seeker 7 

In this verse Shah has reproduced briefly a tradition of the 
Prophet. Literally it says: “Verily Allah has created Adam 
according to His pattern M . This tradition, which is reli^H 
by Imam Bukhari and Imam Muslim as correct is ofte P " 
interpreted and sinned against. Some sufis areue th,* u m ' S ’ 
the man has a physical form and the latter k 
the tradition, after Allah’s form, it conversely follows" thM 
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a to ° ^ as a physical form similar to that of the man. This 
! S a uman way of thinking, and the conclusion thereby reached 
V-P-t- 0 -, nay blasphemous. In the Quranic verse No. 11 
°f AI-Shura Allah has clearly asserted that “There is nothing 
whatever like unto Him”. In verse No. 4 of Sura “Al-lkhlas” 
e ^ as sa '^ : “And there is none like unto Him”. That forbids 
a I human attempts to imagine anytying like unto Allah. He is 
t e picture of the unpicturable. In view of these distinct asser¬ 
tions it is unwise to attribute the man as similar to Allah or 
assign Him a physical form on the pattern of a human form. 

The word ‘pathrn’ should in fact imply attributes rather than 
form. 

2 No eyes ian see Allah. He manifests Himself through His attri¬ 
butes, and they serve as the basis for apprehending Him. What 
cannot be seen cannot be pictured or described. Besides He who 
encompasses all things cannot be physically contained at any 
particular place. The tradition may best be interpreted, as said 

above, by translating the word **as attributes. It 
would then be translated as under: ^ 

Verily Allah has created Adam after His own attributes. 

The best course, however, under the circumstances, is to abide by the 
Prophet’s another tradition and refrain from discussing Allah. 

3 In this connection Imam Ghazali’s following observations, 
contained in his ‘Kimya e Saadat’, are relevant: “Allah is the 
King of the universe. The man is made the King of his body 
which is the universe in miniature. His heart is like the Empy¬ 
rean. His conscience or soul is like Angel Israfil. His head is 
like the Divine throne and his brain, with its thoughts, acts like 
‘Loh Mahfuz’. Just as the angels obey every volition of Allah, 
similarly all limbs of the human body obey the man’s thoughts! 
They act as angels for him. Just as Allah cannot be described, 
similarly the human soul too cannot be described. Even none of 
the human attributes like love, happiness, grief, smell etc. which 
are peculiar, can be described in exact terms”. 



What you can think about is apt to perish, whatever cannot be apprehended 
by thought is Allah. 
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7. Sasui lost her individual identity and got assimilated in that of Punhoo. 
Syed says: “all human beings have eventually to return to Him.. That is 
their goal. In fact the affiliations and connections of Bhambhore (i.e. this 
world) are an impediment in the way of unity with Allah”. 


As He created you, so shall you return (to Him). (29, Al-Aaraf). 






8. The fact is that inherently I myself was Punyoo but due to certain 
misconceptions I did not realize it. I got very close to the R.ii 7“ ! 
I Ml . .!» (Bookish) Irso-I.J,. 



9. I will march through the mountains. If I return from h 
bring disgrace to my family. I am a slave of the Baluchi V Wa ^ ,t * 1at wi * 1 
refer to my relationship with Him and thereby claim equart° r< ** * 001 

is worse than death”. That is what the maxim says. Hence I ^ Separation 
in His search rather than stay at Bhambhore. I shall not . move °ut 
that-1 were to see the Beloved before I die!. cspair. Would 
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Note: 


{J* I ' s more appropriate than Hence I have 


substitute the former for the latter. means ^ es ' re 

and £ j means sign. The difference is patent. 

Roomi 

Be not an expectant looker-on in this path. By Allah! there is no death 
worse than expectancy. 


Note: In this verse Shah has referred to his illustrious lineage which, 
he thinks would be disgraced if he gave up his struggle for union 
with the Prophet. 



10. It is hardly possible that the frustrated Sasui can remain alive without 
Punhoo. His companions had taken away the latter on camels at dawn time. 
Sasui's eyes shed tears at the sight of Punhoo’s places in his absence. 


ss ' * + * ~ v' 's' 


•i 


11 If once you abandon your individual entity, you will get close to the 
Wonderful Allah. “Since there is nothing (in the universe) which is devoid 
of Divine manifestation”, you too should get assimilated in Allah. If you 

do so, He will never forsake you. 

Note: Substituted V^SJor ligand for r 

as per the Bombay edition. “ " 


Roomi 



1091 


Scanned with CamScanner 


O imbecile! Forsake your personal entity just as queen Balkis did it for 
Prophet Sullaiman. 



12. The Beloved is in your lap. Why are you enquiring from fellow travel¬ 
lers about Him? And in your own selves (are signs for those who have 
certainty of faith), will you not then see?” This Divine exhortation is to be 
understood and implemented. The Beloved is not a marketable commodity 
that could be had at a shop. 

And on the earth are signs for those who have certainty of faith. 

And also in your ownselves. Will you not then see? (20, 21, Al-Azriyat). 

TRADITION: He who knows himself shall know Allah. 


Note: The Quran reminds us to know ourselves, our mission and 
our potentialities. . _ 


He is under your carpet. Why do you fumble for Him here and there like a 
blind person. 



13. The Beloved is in your lap and you want to have a clue to Him' “A 
We are nearer to him than the jugular veins”, says Allah. Accordi | A ° d 
Lord is with you (all the time). But your personal identity or ego^ ^ y ° Ur 
as an impediment to your meeting the wonderful Lord. 8 operates 


And assuredly have We created the man, and We know what tho h 
enter his mind, and We are nearer to him than the jugular veins” U8 " tS 

(16, Kaf). 
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Saadi 

Your beloved is in your arms and you are searching for him! Your lips are 
parched due to thirst though you are sitting on the bank of a stream. 



14. I looked in vain at all places for the Baluchi friend. The real clue to 
Him lies in the Quranic verse that "Allah encompasses every thing". That 
is His specific trait. (He is present at all places). Verily He supervenes the 
entire universe. There is none else besides the Lord, or without Him. 


Note: Replaced 
tion. 


c/Vt b v LTvU-* 


as per Mr. Trumpp’s edi- 


And to Allah belongs all that is in the skies and all that is on the earth; 
and Allah encompasses all things. (126, Al-Nisa). 



15 How can I keep quiet after knowing my Beloved and realizinw (that 
| in love with Him?) In fact the fire of love within me has intensified 
' t a blaze ‘Love is the fire kindled by Allah’. It is burning like a furnace. 
The Lord alone is the Omnipresent! He is ever near me. O friends! I know of 

none else. 

It is Allah’s kindled fire. (6, Al-Humaza). 
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!r Jr's fS 


The love is a flame which, when kindled, consumes everything except the 
Beloved. 



16. O friends! My Lord within me supervenes my entire system. I see daily 
within myself the mountains (of the Lord’s land). Since I was love afflicted, 
the Lord (viry kindly) met me half way in the course of my journey. 

Note: (1) Replaced AtSs by which is more appropriate. 

(2) The conflict between the law and love is a favourite subject 
for sufis discussion. They always assert the primacy of love to 
law and reason. According to them the stages for a seeker are: 
a) love for Allah, b) self-abnegation and submission and c) ab¬ 
sorption in Allah. 






17. With a love intoxicated mind Sasui marches in pursuit □ « 

is striving in his direction even while standing, sitting or at i Pun ! 100 ' She 
love acts as a veil between the lover and the beloved - Sa«.i ?' ? Ut SmCe 

drop it aside by neutralizing her identity. Lord alone exkt« ^ bettCr 
I know of none else. sts - ® friends! 

Note: Replaced by asper the Bombay edition. 

' by Up, 


•» * 


Also replaced if 

m 

as per Mr. Trumpp’s edition. 
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The (i.e. the men of understanding) remembers Allah while standing, 
sitting, and lying on their sides. (191, Al-lmranj. 

Mir janullah Shah 

Due to your self-consciousness you get separated from the Beloved, w o 
otherwise is not separated from you. 



18. My sisters! I am a stupid woman. I entered into this wedlock rather 
precipitately without examining its pros and cons. Punhoo’s brothers have 
caused me a lot of misery and anguish. But those women who are in love, 
(like me,) will definitely have to explore the mountains (notwithstanding 

their physical handicaps). 



IQ Mv sisters' I am an unsophisticated ignorant woman. Unwittingly I 
entered into wedlock with Punhoo without knowing him intimately. Else 
I would have been spared so much hardship of running amidst the moun¬ 
taineer The tawdry pleasure of that momentary dialogue with Punhoo 
gotme entangled in this wedlock. 


Hafiz 

How so much experience 


I had, it did not help me. 
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VAI 



But I do rely on the guide (i.e. the Prophet) in my difficulties. Yes, 

he is my mainstay. He would not abandon me in the swift current (of the 
world). ^ ^ j 

Note: Rewrote as wherever it occurred in 

the vai, as per Mr. Advani’s edition. 


He tends to stop in mountain passes, and he looks after and relieves 
those of his followers who lag behind (due to burden of sins). (He is par¬ 
ticularly interested in his sinner-followers, who find themselves in pre¬ 
dicament.) > ^ v 

No sinner shall feeMwndicapeddue to his sins if he has a leader liL* th 
Sayed (i.e. the Prophet). Ke ine 

King Punhoo would supply raiment to the naked persons (i e he would 
cover up the faults of the sinners and get them salvation.) ' ’ * u 0 

Note: In this vai Punhoo is to be identified as the Prophet of Islam 
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SUR SASUI ABRI 


CHAPTER - VI 



1. He (i.e. Punhoo) served a cup of love-sickness to this miserable woman 
(Sasui). He kindled a flame within me and set it burning, I lost peace of mind- 
after seeing a lock of hair of the beloved. (I have been restless since then). 

TRADITION: The Prophet is said to have curly hair reaching his ears. 

(Shamail-e-Tirmizi) 

Hafiz 

Still is my ear ringed of his locks ringlated, still on the cup bearer’s door 
prone I lay. 





2 The medicines which were administered to me (by the physicians) proved 
ineffective The image of the curl (of the Beloved) (on the other hand) sank 
deeper in me. It was but yesterday that I had witnessed the curl beautifully 

poised on the beioved’s face. 
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The more they administered medicines, to me the more misery they in- 
creased in me and made their use undesirable. 



3. I had noticed his matchless ringlet in Bhambhore the other day (w en 
saw Punhoo for the first time). Alas for those who could not survive a 
glimpse thereof. 

Note: Replaced i* by as per the Bombay, 

Bhit and Mr. Trumpp’s editions respectively. I have translated 


(yesterday) as the other day. 



They made the snare from the trenes of the moonfaced for capturing the 
bird of the lover’s life. 



4. M*' personal entity and consciousness diasppeared and became extinct 
outright at the sight of the ringlet. The curl of the ringlet is simply killing 
the afflicted women. 
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5. My friends! I cannot live now, having been affected by the curly ringlet, 
he latter, as I saw it here in Bhambhore, has killed me. 

Roomi 

t e rope of your trees should fall into this snare (pit), a hundred hearts 
would clutch every hoop and twist thereof. 


Dara Shikoh ^ 

The ringlet of the Beloved is responsible for my captivation. It acted as a 
trap, a rosary, a chain and as the orthodox thread. 



6. The woman who has been killed by the beloved’s ringlet, does not.need 
the conventional postmortem (bath and) coffin. She is a martyr, and as such 
she proudly enjoys the Divine benefits and blessings. 


TRADITION: A martyr.need not be bathed or coffined. His foot wear 
and head wear only should be removed before burial (in the same 

clothes.) 





. '. „ f the mountains! (i.e. the Prophet) Do not be annoyed with 
• “ M V Lord f |ike me " According to Latif, you are the mainstay of the 
elplcss persons hk not a dd to my misery by administering a 

.ankind. O auspicious Lora, u g 
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reproof to me (for my lapses.) For the sake of Allah, 0 you who know 
everything! get reconciled with pedestrians (i.e. sinners). My Lord! Do not 
forsake or by-pass the woman who has been affiliated to you, and honoured 
on that account. 

Hsf 17 J-i 


How long should Hafiz run about after you? may Allah make easy your way 
to realization! 



8. O King of the mountain! You may appropriately show temper to those 
who are your equals (or who claim to be so.) How can you lose temper 
with me who am a slave of your entire clan? My Hero! Kindly relent to me, 
who am on my way to you. 



9. O mountain! Do not try to over awe me. I am already dead. Though 
a miserable weak woman, I am inherently connected with Lord Punlioo 



10. Sasui may sacrifice her feet, softer than silk, by moving amidst the 
mountains. The soles of this poor woman have got wounded and rendered 
profusely bleeding. But whatever her physical condition may be, she would 
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co ntmue her march towards Punhoo. Would that he were to return to her, 
w om she is affiliated as a bondwoman! 


Iqbal 

It is just like offering one's self for martyrdom in love. People think it 
easy to be a Muslim. 



11. She sacrifices her feet, softer than silk, on probing the rocks. She was 
being consumed on account of love for the beloved and she was therefore 
oblivious of her injuries. The Harho mountain of the beloved is definitely 
far off. I wonder how he passed through these mountain passes! 

Not that I would ever forsake my beloved. But what can I achieve with 
these blisters on my feet? Besides the caravan marched fast. 



12 O friends! The loss caused to me due to my sleep is extreme. In fact it 
h ' lost me the union with the beloved. 

Note: This verse perhaps refers to the tradition that 'sleep is the sister 
of death*; 


VAI 
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I hope and wish that my Lord beloved would return safely to me a blind 

woman! He would take this washer woman in his charge and then escort 
her to his land. 


I hope he would discard the comforts (to which he is entitled) and 
suffer some inconvenience (to come and relieve me of my distress ) ' 

He would place his cheek on mine and whisper to me a message of 
love. He would take this orphan washer woman with himself and not for 
sake her here. 


TRADITION: The prayer of an oppressed person 
erally accepted by Allah. 


or a traveller is gen- 


Note: This vai refers to the Prophet. 
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SUR SASUI ABRI 


CHAPTER-VII 



1. Your beloved’s footprints have reached his land. It is no use searching 
for or tracking them here, nor is it desirable to stop on the way (either for 
enquiries or for rest) without the Kechi Lord. (That would be reprehensi¬ 
ble). O Allah! May you return to me Punhoo who has gone to his tract - 

Vindur! 

Note: Vindur is a name of a mountain or a river. Here it may mean 
a distant place. 



men who are determined to undertake (the tedius) journey 
2. Those w may we || gird up their loins. Why should others do it — 
to the Lor serious about it and who would eventually unbind the 

those who are abancJon the journey mid-way.) 

girdle? (i* e - tliey n * 

'' ^ ^ * 
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3, The Lord’s land is far away from my land. The Lord himself is still 
more remote and further off than that (i.e. the Prophet is in Paradise further 
off from Madina.) Accordingly Sasui has to undertake a very long journey 
indeed for the sake of Punhoo. My Lord! I live for you whereas you are 
going to the royal (i.e. the Divine) court for His manifestation. 

Note: ‘Huzur’ means the manifestation of Allah and the sphere where 

it pervades. That sphere is known as or the 

Realm of particles or Nur-e-Mohammadi. 



4. I was hardly gathered to Punhoo in union when at the dead of night 
his party left (along with him). Punhoo has set my heart in a string of 
successive sorrows. O death! Just a moment. Let me meet my beloved once. 


6 


' o-y•> * Q * > 








5. My heart is least at rest. How can it be otherwise in th* ^ < 

the beloved? In fact Punhoo has fastened my heart with a strnn ^ ° f 
breakable chain of love. Accordingly my heart, body and all =» 8 . and un ' 
ar^ow «he property of the beloved. is 



6. Those who are interested in Ponhoo and seek Him t h 11 

love Him for their life. Wherefore should the base creatures (i * constant, V 

reproach or envy them? (They do not know His worth poseurs > 

n and they are not 
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in love with Him). Those who die in the way of the Beloved, are very for* 
tunate indeed. 


And if you are slain in the cause of Allah or you die (in its course) 
surely forgiveness from Allah and mercy shall be better than what 
they hoard. (157, Al-lmran). 



7. You are surely fortunate if you have located the footprints o un oo 
(i.e. you have received his guidance.) O Sasui! stick fast to this P 1 ar ° 
print (on the analogy of the palm trunk in the mosque against w ic 
Prophet used to lean when delivering a speech), and weap torrentially (UK 
it) in his memory. But surely you cannot sit idle here! You must strive o 
meet him. (Effort is necessary according to a tradition.) 

Note: ‘Pillar* may also mean a relic here. 


Those of the believers who sit still, except the disabled ones, and those 
who strive in the cause of Allah with their wealth and their person 
„ e no. equal. . . And Allah has exalted those who stnve above those 
who sit still, by a great reward. Al-iNisa). 



Those seekers, who (do not believe in effort and) merely sit inert, will 
tQ get n ear the Beloved to receive the love’s coil. Similarly those persons, 
a ' on |y s |eep away and waste their time, will have no association with him 
* a || Their life would be gratuitous. But whoso believe in action, and 
3 rifice themselves on the alter of love, they will win the race and meet the 
Beloved. Such persons will move slowly but confidently, fully knowing 
the hurdles and dangers on the way. They shall reach the Lord. 


4 
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9. Whoso merely sit or sleep (and make no effort), such persons shall not 
meet the Beloved. But those seekers who plod along tracks (and spare no 
pains or tears), will surely join the Beloved. 



10. While tracking the footprints of Punhoo, Sasui toiled as well as pined. 
However, she had resolutely fastened on herself the girdle of love for the 
search of her beloved. Shah Latif says: "she had struggled through difficult 
passes and suffered mentally and physically on that account. (But that is 
hardly of any consequence because) even if she were to continue the process 
of search for the rest of her life with the same experience, she would not be 
worth the dust of Punhoo’s footprints". (The game is very much worth the 
candle.) 

Note: The above verses No. 8, 9 and 10 are complementary to each 
other. 

Hafiz ~ 

What a difference between the Advisor and me a rake! Behold the different 
between our different positions!. 



11. (Sasui enquires!) Should I track the footprints of Punyoo? Should I toil 
and languish for him? The painful fact is that his brothers have punished me 
for my love for him and for no other lapse, and gone away to a remote 
place. 
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12. (The reply is:) “Yes, inspite of the odds do toil for Punhoo and dp 
track his footprints. That way alone you will catch up with him in the 
mountains, O woman! “(That is if you struggle hard in your devotion to 
Allah and face the hardships in His way, you will meet Him half way all of 
a sudden). 

Note: Allah had similarly asked the Prophet to continue his mission 
even though he encountered many difficulties from the Meccan 
pegans. 


I shall surely show the road to Myself to those who suffer hardships in 
My way. (69, Ankabut). 



• i 

13 Sasui was afflicted by the travails of separation and hardships of the 
journey. Yet (without losing heart) she set right her girdle and climbed the 
mountains in search of Ponhoo. Her love gave her good recompense. She 
was united with Punhoo. Latif says: “her patience and humility were re¬ 
markable. They helped her in recovering her Lord. Through tearful entreat¬ 
ies the Brahmin woman made her Lord retumfom the Hab tract. 

Note: Replaced by as per the Bhit, Mir, 

and Mr. Trumpp’s editions respectively. 


I * 4 




1 
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14. She was injured and bleeding due to gravel; yet she climbed to the 
summits and explored the mountains. Latif says: “She passed through 
the passes and proceeded to the Lord’s place. Her head wares etc. were all 
left behind and abandoned in the wilderness”. The fact is that it was the 
hardships which she endured in her search, rather than the homely com¬ 
forts, that joined her to the Lord in the end. 


And We shall try you with something of fear and hunger, and loss of 
wealth and lives and fruits; but give glad tidings to the patient. 

(155, Al-Baqarah). 






Razai 

My head was under the towering mountains and my feet trod on stones. 
My head suffered due to contact with rocks and my feet became lame. 



15.0 Sasui! Enquire from your love i.e. mind (where it is centred \ an w «/>♦ 
from all and sundry about Punhoo. Sift the dust of the great he a / d w! 
(i.e. use discretion and discrimination, and avoid the trash** if P W ° r ^ 

“t- - -—- 


loved.) 
Note 


(1) Replaced T*»■* % -- 

Tk U ' . perMr - Trun »PP’s edition. 

(2) The world is a collection or a heap of dust li llc i , 

ephemeral things or particles. If you are discrJl* *??, a " d 
praise them well and skillfully and discard the V ° U *' ap ' 
result of this process of elimination TH ' 

the entire heap; and by the time you finish diSCird 
self abnegation, you will have got close to Allah J ° b ^ ad ° Pt 


And worldly life is (merely) a deceptive commodity. 

Make your life after death your capital money and your 
profit. (Hazrat Ghous-e-Azam “Futuhul Ghaib”) 


(20, Al-Hadid) 
worldly life its 



1108 


Scanned with CamScanner 


16. The woman is in convulsions. She is eaten up by grief. But she did not 

give vent to it. Latif says: "all the same she is following up the footprints 
of Punhoo in silence. 



17. If the love’s flame has been kindled in you, fan and intensify it till its 
glow reaches the sky itself. Forsake all worldly possessions. In fact your only 
investment should be self-renunciation. 



18. How can you reach Punhoo while you hold your head so high? O Sasui! 
The more you try to hold your own against Him, the more you would be 
broken into smithereens. O miserable woman! Be humble. Any stiffnecked¬ 
ness that you demonstrate, would cost youyour Beloved. 

I,W 1 7 I f 

Note: Replaced b Y as per the Bulri edition. 


And when it is said to him to fear Allah, he is led by arrogance to (more) 
sins. Sufficient for him is Hell. (26, Al-Baqarah). 



19. The poor damsel has received the (Cupid’s) arrow. Behold! She is broken 
into bits thereby (i.e. she is beside herself on that account). Such a woman 
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would neither die nor live but would always be in convulsions, struggling 
with existence. The Syed says: "Sasui, however, has braced herself for the 
travails. 


VAI 
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The Baluchi Lord is very merciful. Hence I will follow Him briskly 
amidst the mountains. I intend to bind myself to his camel’s reins and 
thus accompany him. 



A 



# 






Roomi 

So long you hold the reins of your lovers, I shall be in their file day and 
night. 

The Prophet is a mercy for those who believe. (60, Al-Toubah). 

I would feel happy if I covered by the beloved’s dust during the 
journey. 

I have none except the friendly Lord to rely upon in Bhambhore (i.e. 
this world). 

I would not let go the shirt of the Ari Lord (and thereby forego or deny 
myself his patronage). 

Note: Replaced by the colloquial /O as per Ad 

vani’s edition. 

The re j ns of my life are in the hands of the Lord. 
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He did not halt anywhere on return after fixing the peg of love (in me). 
O my Guide! Kindly raise your hand and beckon me to yourself. 

Except for Ponhoo I have no other companion or friend in the Pub 

region. 

During your absence I will not use oil or a comb for dressing my hair. 

Abdul Latif says: “my sisters! I am overwhelmed by my yearning (for 
the beloved).” 
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SUR SASUI ABRI 


CHAPTER-VIII 

- V ^ 


* 




Ok^ u s r J C^ k '- 



i i am without a patron, resources, strength and knowledge of the route. 

wou | d shed bloody tears in memory of my Lord!". This is what Latif 
«VS "Through intense love for my Lord and in appeal to him I would shed 
torrents of tears in Hub. I would struggle to entreat and move Punhoo 
on the ground of my helplessness) for compassion and reconciliation. I am 
prepared*to grind the corn, bake breads for you, if only you take me with 

yourself, (O Lord!). » 

Note: Replaced (j 
edition. 


by as per Mr. Trumpp’s 


td a niTiDN- Allah appreciates two kinds of ‘tears’ - those that eyes 
TR thed T due to fear of Allah and the blood that is shed during a jehad 

or religious confrontation. 
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2. I am without a patron, resources, strength and a guide. I seem to have 
made the foreigner my beloved simply to court death. Syed says: “even 
in hardships Sasui remembers and relies on Allah”. O imbecile! How do 
you expect to meet Him when you have no wherewithal? (Mere struggle 

with hardships and momentary appeals are not enough. Belief and good 
actions are necessary). 


Verily Allah loves those who are righteous. 


(3, Al-Toubah). 


1 * '■• wr“Vy-* 1 

qWmt ^ mt 




3. I have no patron, resources, strength or a guide. I know that tigers and 
thieves are lurking in hide outs and so are the snakes in desert waste. O 
Punhoo! Do kindly come back to me lest, O beloved! I may die (without 
seeing you). 


The journey to eternity is difficult because life has numerous pitfalls. 

(Ghazali) 


Note: The tigers, snakes and thieves in this verse may possibly mean 
Satan and his confiderates and their wiles. 



Scanned with CamScanner 


rnnfnJ!? W, * hout a P atron » resources and strength she is in fact extreme y 
. an em barrassed. No relative hazards to accompany her ami s 
moun ains. Simultaneously according to Latif, the memory of all the tern* 
p connections checkmated her progress in the desert gravel. O Lord. 

' y ca Pfive (of love) and relieve her of the burning anxiety 

and infirmity. 

Note: (1) Replaced by as per the Bombay edition. 

(2) The righteous persons feel that they are prisoners here. 






5. She is without a patron, resources and strength. In addition she is over¬ 
whelmed by grief. Under the circumstances how can she remain unmoved, 
particularly when she is love-affected and highly shaken due to separation 
from Punhoo? She is very much reduced (in weight) on account of expo¬ 
sure to sun. She has committed herself completely to Punhoo. Since she 
has experienced all possible hardships including the simoon winds,. Sasui 
will be joined to Punhoo on a bridal bed. 


TRADITION: Allah is more Gracious to him who is more infirm. 


— ♦ • 


Your zone is very much beyond this worldly zone. Your status is higher 


than both the worlds. 


S 


s < 


. r 1 t • ^ 


' * *» 
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6. O you who are without a patron, resources and strength! Strive to be 
true (to your covenants). Syed suggests: “you should attain to bonafide 
maturity among the rocks by enduring hardships. The fact is that worries 
have simply overawed her. Latif, however says: “eventually she received 
the dye of maturity (on the way to Ponhoo) and was honoured . 


< 







7. Inspite of her being without a patron, resources and strength the poor 
woman did not retrace her steps to Bhambhore. (i.e. she pursued her Ideal 
and she did not revert to the worldly comforts.) According to Latif she 
continued her journey uninterruptedly to the Lord. However, as a weakling 
she whimpered to the Lord for aid. 






8. When Izrael (the Angel of death) rudely disturbed Sasui in her sleep 
(or trance,) she speculated that he was a messenger from Punhoo. 

Note: Izrael comes to a dying person and not to a dead person. 

4 oi6f js/i 

9. When she saw Munkir and Nakir, (the two emissaries of Allah who 
visit a corpse in grave for interrogation as to who were his Lord and Prophet 
respectively in this world), she raised herself before them, and (without 
allowing them time to hold enquiries), she asked them whether they had 
met the party of her beloved passing by on their way. 

Note: Replaced the second stanza as under as per the Bombay edition- 
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If Nakir comes to me and enquires as to who my Lord is, I shall tell him 
that He is He who has robbed this insane woman of her heart. 









10. The poet advised Sasui! "Feel like a co-traveller (who has lagged behind), 
and speed up after the Lord, breaking the gravel in the course of brisk 
walk. No matter if you stain the latter with blood of your feet. Latif sug¬ 
gests that you should explore the rocks and pass through difficult gorges. 
(Once again you are advised to) hurry up to get close to the Baluchi Lord 
who was going at high speed." 


tl 










11 But the woman is completely way-worn. She is neither dead nor alive. 
‘* not inclined to confide in any person in this bad Bhambhore (world) 
?d thereby feel relieved). Latif says: “She simply cannot forget her union 
•h P hoo (O Lord!) get reconciled and do her the favour of reunion! 
How long can this slave woman plod after you?”. 

Note: Replaced by 

edition as the rest of the verse is in third person. 


as per Mr. Trumpp's 
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12. “You should be much too impatient and keen to enter the woods (i.e. 
to search) for the beloved. But make no enquiries about him amidst the 
Harho range. O Sasui! the fact is that your pains of separation shall guide 
you and help you, through the rocks as a good companion. That way, O 
damsel! shall you meet the beloveds’ party half way.” 


Note: 


seems to be a distortion of 


IU UC d U IMUI HUM UI 

« . y* 

. It means thigh. is from 

It means striking in earnest preparation. 

And vie with one another in asking for forgiveness from your Lord 
and for Paradise prepared for the Allah-fearing. (133, Al-lmran). 

Khayam 

By enduring hardships a man becomes carefree. When a drop of rain sought 
the enclosure of an oyster it became a pearl. 


\Y* 




✓ J 
4 








s 




3 v 


4 

7 





13. "Even though fatigued push on and climb to the mountain-summits 
During your march in quest of Ponhoo never get demoralized due to farl, 
tediousness of the journey. Bestir yourself and got on the Qr^\ to 
ber that) those who sit inert and make no effort are cnJtr-A * ^ mem " 
(of frustration). * COVered U P b V “ nd 

Note: The last stanza of the verse may possiblv ref*.- . .. 

in the poet’s life when in his early adolesc'en^, L ^had"w“d 
among sandy dunes; and while sitting beside one nf t . d d 

contemplation he was covered up by sand; and his father ha™ to 
retrieve him from it. ' ,au lo 


1 * 
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14. “(Cheer up). Here are the fresh stools (of camels). This is the ground 
where they seem to have halted. This rock and this track bear marks of 
the party having passed this way”. The poor woman did her best to follow 
the elusive party. Latif says: “There is the clue among the rocks to the 
movement of the camels”. Sasui earned a good name in this world, because 
she followed the way of the Lord (i.e. the Prophet). 


16 


Note: (1) Replaced by as per Mr. Advani s 

edition. •• ~ ** 

(2) The verse means that if a person maintains faith and sin¬ 
cerely adheres to his spiritual covenants, he is rewarded in 
both worlds. 

oz a'* 




ii; “O Sasui! make the maximum possible effort (to go after Punhoo). Do 

15 t inert in Bhambhore. Climb the steep mountains and locate his foot- 

n0t Sl if v/ou maintain the search for him, you will obtain clue to the 
prints. !■ y uu 

beloved. 

TRADITON: It is necessary for a human being to make efforts. 

Room i 

Effort imp ,ies thankfulness for Divine favour. Dependence on predestina- 

,ion means its denial. 


J / 


IM 



' ' / \ 

i 
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16. "0 Sasui! It is very essential for you to make the utmost effort for the 
sake of (reunion with your) relative. (Beware!) Do not abandon the track 
of the camels due to exhaustion. The other co-travellers or seekers would 
supply you further clues to the Baluch party. 

Note: The verses 12 to 16 are the Poet’s exhortations to Sasui as her 
guide. 


VAI 


I 


j v 





< 
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O friends! The beloved is about to leave me. How to deter him there 
from? y ^ p - 

Note: Rewrote ^■ l " as wherever it occurred. 


Fie on couches and bungalows! The delicacies have become bitter and 
unpalatable to me. 

How nice it would be to have the Lord dwelling at my working place, 
(so that while I work or pray, He would be available near me)! Lord Punhoo 
distributes his favours among the miserable supplicants. 

I am washerwoman of the Lord. I will wash his clothes so constantly that 
my wash basin would be blackened by fire and smoke. 

The Lord's party harnessed the camels and the latter became the instru¬ 
ments of my death (i.e. separation). 

Mind you, O neglectful self! Do not miss the Lord’s footprints (i.e. do 
not be neglectful of his commandments). 

O handsome Friend! You alone are the patron of the blind (helpless 
sinners). Kindly (relent and) return to me! 

Note: In this vai Punhoo implies the Prophet. 
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SUR SASUI ABRI 


CHAPTER - IX 


I 



1. Do not sit apathetically (i.e. do not forsake the beloved and give up the 
attempt). Do not enquire about the distance to be covered (i.e. do not be 
calculating in your ardour). Those who maintain the effort, will meet the 
Holy Lord, who encompasses everything, (or with the grace of the Holy 
Lord.) ^ 

Note: (1) Replaced by Uf to maintain the rhythm. 

(2) This verse perhaps refers to the tradition that Namaz is 
‘Mairaj’ for a Momin. 



2. Those who have no guide, may have passed through considerable area, 
but they are still in the wilderness. The fact is that none without a guide 
will get on the proper track to reach the beloved. * 





Room! 

Select a guide. Without him this journey is full of dangers. 
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3. O wind! Do not obliterate what I am tracking. O storm! I commit to 
your care the footprints of my Lord on the rock against obliteration. (For 
goodness sake) see that by your action you do not cover up what is actua y 
guiding me in this stark wilderness. 

•• ^ y / 




4. Yesterday the wind 'E 

»= r ttzgz&zztt 

are 'put'out shouid, on rea.izin* it. inrnre- 

diately restore the communion.) 

i . 



C> ] 



^ f^l fatigued. Look! yonder is the dust raised by (the rapid 
5. Do not - rame is O miserable woman! Depart from this world with 
re^-nUau oTnonexistence on your shoulder. 





6 “O Sasui! Do not conduct the search over a long distance nor sit un¬ 
concerned. Do not follow up the prints (of Punhoo); nor sit immobile. 
Syed advises you to forego all affiliation with comforts, and conduct the 
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search with your heart, so that the journey, pursued not on feet but on your 
heart, may soon be brought to an end. 


4 o 




7. I am dead tired. I am constrained to halt because I canno 
step. O Lord Punhoo! kindly come to me. This way-worn woma 
much in love with you, and as such she is crawling towards you on si 
(She cannot walk straight, much less briskly.) 



8. Every step that the way; worn woman took, brought her nearer Him. 
(When Punhoo relented to the exhausted woman, the distance between 
them was immediately shortened). In an instant through one pull from Him 
she covered the whole span of Pub mountain and reached her goal. (It 
seemed as if by a single effort she covered the entire distance upto Pub.) 

Note: The verse means that Allah is unusually gracious to those persons 
who get exhausted in His service. 


I shall surely show the road of Myself to those who suffer hardships 
in My way. (69, Ankabut). 


TRADITION: Allah says: 
towards him. 



any person walks towards Me, I run 


fit 

Behold the love’s power! we have hardly taken a step in this limitless 
desert, and we find that we have reached the goal. 



9. O exhausted woman! You should take one step. Let others cover hun¬ 
dred miles. Only if you maintain the tempo, the distance would soon be 
covered. 


1124 


Scanned with CamScanner 



10. The Baluch, an “enemy” from some remote land, awakened me with His 
love. (He disturbed my normalcy with His affection.) He gave me in my 
hands a tablet prescribing for me the travails of separation. 



11 O Lord! I have really fallen on evil times. The lice have infested me. 
While moving towards the rocks my heart (through their awe) is broken 
into pieces Latif says: ‘the fact is that I am in an excruciating anguish for 
union with the Friend. So long my companions, the sorrows of separation, 
egg me on in my search, I consider the lofty mountain passes as mere stun- 


t6< * Note: (1) Replaced b y&*>* as per the Bombay, 

Bhit, Bulri and Mirza Kalich Beg’s editions. 

(2) Replaced f b / ,0 be in rh y me wi,h 



l2 I shall march alone and forthwith towards Punyoo. I shall meet the 
ountaineer Lord and during that happy reunion, I shall have a good tete- 
£tete with him. I shall somehow divest myself of my faults by wandering 
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amidst the mountains. I am unsophisticated and ignorant (of the route), 
but sorrows, the wages of love for my Lord, would sustain me. 


TRADITION: Fever for one day is an atonement for the sins of a year 
(for Momin). 



13.1 will march alone to Punhoo this moment (without further ado). I 
know I have before me steep mountains with difficult passes and un-sur- 
mountable summits. But so long the travails of separation from the Beloved 
are with me, they shall adequately serve as my companions and sustainers. 

Note: (1) It is said that during the course of his early travels the poet 
came upon a rustic who chanted the first stanza only of the 
above 


Note: 


(1) It IS said that during the course of his early travels the poet 
came upon a rustic who chanted the first stanza only of the 
above veise. He did not know its remaining portion At his 
request Shah recited the full verse. He had hardly finished i 


(2) Replaced 



^ by w w _ 

asjjer the Bulri, Bhit, Bombay and the Mirted.^ re spec 



14. She saw the Beloved through the medium of her mind h; • 
always there. Under that influence she would neither lose h ‘™ ag * was 
and forsake him, nor sit quiet. Latif says: “she would penetrat* ;° rt,tude 
and continue her journey”. The wealth of her (unimpaired! irw* * 0 °°^ 
honour (in both worlds). ' got ^ asu ' 
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VAI NO. 1 



As I proceed further, the distance will decrease, and I will gradually 
get nearer the Beloved to see Him. .0 Beloved without a compeer! Kindly 
come back to me as there are mountains and passes ahead of me, (and I 
am afraid to negotiate them). 

O goat herd! I am wife of another man. How do you expect me to 
address you as beloved? 

Note: This refers to the accost of Sasui with the maliciously minded 
goat-herd during her journey to Kech. 

I need the moisture or the tranquilizer of love. I am absolutely parched 

without it. 

Jami 

Your love’s wine imparts to me warmth and ecstasy. The other one gives 

apathy and ego. 

Whoever is not inclined to proceed to the beloved is base born (i 
ignoble). * e * 
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VAI NO. 2 



‘ SrHi" L^*' cr*i 


O mother! It is only by searching for my beloved amidst the mountains 
that my sufferings will be alleviated. 

Whomso I meet on the way, I take him to be a messenger to me from 
the beloved. 

The community of the Baluch is hard-hearted. They have annihilated 
me physically. 

I will search for the beloved even by passing nights in desert wilderness. 

With the sight of the trees of my beloved’s tract my thirst has been 
quenched (automatically). 
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SUR SASUI ABRI 


CHAPTER-X 



£pj«x^.L« • ^jy*>** Os*’Is J 



1 o beloved! Pray come nearer. Do not get further away from me. I am 
dead tired in this wilderness due to raising arms and uttering cries. My 
pathetic cries shall surely kill me. Do kindly return to me! 


V 




s J 





2 Dear me! Please come nigh. O beloved! Do not get away far from me. 
Until I see you, believe me, I shall not get depressed and walk back home; 
(or) (the poet says:) “I have seen Sasui. I am convinced, and you accept 
'' word, that she shall not falter due to any reason and retreat”. "Unless 
you are pleased to show your countenance to this wretched woman, she 
is likely to perish (in the course of her expedition”.) 
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3. 0 Beloved! Kindly come near me. Do not go further away. Kindly do 
return to me, else I am bound to die amidst the mountains. In fact you 
alone are the sustainer of my life. Lord Punhoo! Do not forsake this pedes¬ 
trian, (i.e. sinner), during the course of her journey (of life). 

Note: Replaced by as per Mr. Trumpp and 

Mir’s editions respectively. 



4. O beloved! Kindly come near me. Do not brand me (as discarde ), 
as I am already in distress. My Lord! You have left me of love (what behaves 
like) a (wild) tiger. # 

-<• (J-» —<4^ 


Malkani 
Since the word 
more than the word 
the condition of a sick man. 




or (a visit to a sick person) has one dot 
or prayer, kindly come to enquire about 



5. O Beloved! Kindly come near me. Do not brand me (as discarded). 
Kindly come to my house and enquire about my condition, I may die at 
any moment. 



6. My Lord Punhoo! In the name of Allah do not forsake me! My heart 
always remembers you, bemoans the separation and yearns for you. 


4 
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Datienrj n^ 1 S . ee that y0u do not for sake me. I cannot afford any further 
My BelovedM)© 301 3 * Ways on tbe '°°kout for you, ( or ) * et me gaze at you * 



8. Simultaneously I should not cease to be patient (in my hardships), 
or be ungrateful to you (for many favours). My Lord! I have completely 
lost interest in the gaities of this world. 



9. But of what avail are to me the patience and gratefulness vis-a-vis the 
separation? My primary requirement is be with whom I am concerned. I 
want him to be with me. (Normally the patience and gratefulness, the two 
requisites of a righteous believer, offer a good dividend as they are appre¬ 
ciated by Allah. But Sasui’s ambition is to get united to him. In that case 
the patience and gratefulness are of no use.) 



10 Notwithstanding I have stuck to patience and thankfulness. My Lord! 
Do kindly come back and meet some day this distressed woman. 


Therefore remember Me and I shall remember you; and be thankful to 
Me, and do not be ungrateful to Me. (152, Al-Baqarah). 

i * / - . * 

“ ♦ Cl 




11 On reconsideration I have resolved to be patient and grateful. My love! 
Kindly enquire personally from this afflicted woman. 

Note: Replaced by as per Mr. Trumpp 

and Bulri editions respectively. 
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Hafiz 

My malady has been caused by my 
for it. 





jjJ 


friend and he alone holds the remedy 



12. My mind knows no peace or tranquility after the beloved’s departure. 
O Allah! Kindly restore him to me who gave me a taste of love. 



13. After the beloved has departed, my mind has lost all tranquility here. 
Punhoo’s love has given me the taste of what love is. 



14. After the departure of Punhoo my mind has lost all rest I like him 
(from the core of my heart). He has given me the taste of love. 



15. My mind now knows no rest after the departure of my beloved I will 
explore the mountains of Vinder for him. ea * i will 


VAI 
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Mv mind will not forsake you even for a minute. Kindly return O Lord 
Baluchi I will graze your camel amidst the mountains (while you rest). 

Note: Replaced by^U^as per Mr. Trumpp’s 

edition. 


| would carve out flesh from my shoulders and offer it to the beasts 
(of Kech). 

_ nf k>rh claw me of my flesh and eat it. 

Let the ravens of Keen ciaw 

have a good tete-a-tete with the wonderful Lord and thereby 

absolve my mind of sorrows. u . * 

yl* 17 


I need a peaceful 
of my full story. 


night and a full moon, so that I should disburden myself 
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and meet me half 


Abdul Latif says: “the Lord would remember me 
way”. 

Note: ReplacedV^*>+ > *>* *■ ^ by 

as per Mr. Trumpp’s edition. 
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SUR SASUI ABRI 
CHAPTER-XI 




1. Be all ear to him (Hear him patiently.) The Lord (the Prophet) speaks. 
Do not interrupt him. You can well appreciate his exortations by main¬ 
taining silence; you may, by associating with him and hearing him, imbibe 
ecstasy from him. 

O you who believe! do not be impetuous in the presence of Allah and 
His Apostle. (1 f Al-Hijrah). 

Would you (Muslims) interrogate your Apostle as Moosa was interro¬ 
gated before? (108, Al-Baqarah). 

TRADITION: Do not interrupt me till I have finished disscussion of a 


subject. 



Roomi 


Since he is the lover, you had better remain quiet. Since he draws your ear 
you should lend it to him. 



Sir Sayed Ahmed 


I do not want the Quran that Jias come as a relevation through Ancel 
Gibril. I have the Quran that consists of the speeches of the Beloved. 
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2. He has beckoned you today. (That is a distinct sign of his pleasure). 
Hear him patiently to get into ecstasy. His exhortation-in-chief is to aban¬ 
don ego completely. That is what he is trained to say. Do not raise your 
voice discordant to to the music-like notes of the Prophet. Hear him pa¬ 
tiently so as to absolve yourself of all ego. 


O you who believe!. . . . hearken (patiently what the Prophet says. 

(104, Al-Baqarah). 



3. Hear him patiently to disburden yourself of ego. There is nothing like 
“I” with him. Remove the cumbersome collar of interruption (or presump¬ 
tuousness) from yourself. Be all ear to him. The Lord has so advised. 








4. Be all ears to him and retain (what you hear). The Lord has spoken. 
Do not discuss it. His speech does not call for any comment or argument. 
The Lord has concluded his speech. He is completely free from ego. In 
fact he has uprooted the tree of self-consciousness (and submitted to Allah 
completely.) 

Note: Normally ego in a man grows like a tree and has deep roots in 
the system. 
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And do not turn away from him after you have heard him. 

(20, Al-Anfal). 

Sachal Sarmast 

The love unites the two into one. It uproots duality from between 

5. Our policy should be to pay all attention to what the Prophet (orJea 
says and to be vociferous (against the detractors of Islam). 1 sacri- 
should wage a war against the baser self and in turn e /. ourSe 
fice like a goat (in self-renunciation or in the cause of Al a ). 

TRADITION: The Prophet once observed: I am social and simil g 
But I am given to warfare also. 


■ — *- 3 

** . -/ / / 



\ u- i j /; p Allahl keeps a dagger ready for slaughter in His 
6. The Baluchi Lord (i.e. AM hi* ^ prQgr “ there . Those who die in the 

wTof ^the'Lord'get their requital (blood money) in the form of union with 
Him. 


r'* t 

I — _ J a 1—1 I I* «ltiA 


R °°hi duly requited with my price and blood money. Hence I have 

hastened to"he stake to offer my life. 

, u/ rt ,,id vou be allowed to stay unworried amidst the things that 

areVvailable in'this world? (146, Al-Shura). 

The original verse No. 7 is transferred as No. 33-A in chapter 11 
NOtC: of sur Khambhat. The succeeding verses are renumbered. 





Since my eyes have been affected by dust, how can I track the foot¬ 
prints of the Lord? Who would remove the dust from the eyes of a miserable 
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woman like me? (So long the worldly cravings and ego obstruct our vision, 
we cannot pursue our journey along the path of rectitude.) 

Note: Replaced </ by o* as per Mr. Trumpp’s edition. 

The man’s own ‘nafs’ is the veil between him and Allah. 

(Shah Waliullah) 


The guide acquaints you with Divine light. By his guidance, he makes the 
Divine light even accompany you. 





8. But the eyes of the Lord are with me (or) (are on me and they serve) the 
blind woman. They guide me to the yonder trees of the Vinder region. 
They behold and then make clear to me the countenance of the Lord. 


Allah guides unto His light whomso He wills. (35, Al-Noor). 


TRADITION: Indeed the true believer sees with the Divine light. 




9. The eyes of the Ari Lord are with this blind woman. They shall them 
selves see His countenance for me. 




10. (So long you are not seasoned in what love imports), you should not 
call upon or invoke the beloved till you know what it means and you 
ready to bear the consequences. Similarly so long you are not prepared^ 
equal to endure hardships of all types and you are not serious about the 
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ir- 1 ° se * V° ur in quest of the beloved. Are you ready for 

se immo ation? If you are, then kindle the flame for your neutralization, 
t is no use shedding tears for the sake of tears, unless you are sincere about 
them (and they emanate from your heart.) 


VAI 



O gracious beloved! You are the cure for this miserable woman’s mala- 
Kindly return to me. Please believe my word that I have received the 
wages of love - its chastisement. My relatives have caused me a lot of 

misery. 

Note: Replaced by per Mr. Trumpp’s edition. 
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The comforts of this world threw me over board while its discomforts 
always kept me company and looked after me. Possibly on that account 
people discuss me a lot in Bhambhore. 

Life of this world is an illusory enjoyment. (185, Al-lmran). 

O my sisters!" says Abdul Latif: “I have received in my body the spikes 
of love.” 
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SUR SASUI ABRI 


CHAPTER-XII 


(MISCELLANEOUS VERSES) 



Rut what has happened to the love and (its camp follower) the travsils 
7 B wpcterdav? (or) where has he, who has created love in me, gone away 
SmCe Y esterday? This reckless person has kindled a blaze within me, O my 
since • „,i Thp wound of separation has made me restless and its pains 

companions! i ne wuu. 
make sleep impossible. 


* 


*3 


s'?' 







2 My joints ache and my bones feel a lot of pain in remembrance of the 
Beloved. The anguish caused personally by the latter’s separation does not 
vouchsafe me sleep. (In fact l am so fed up with this life without my love 
that) I invoke such pains to visit me as are normally fatal to human beings’ 
(I remember Allah at all times, even at the cost of sleep and that rai.cU 
pain in my body. But I prepare myself for self-effacement) 
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3. I had requested the mountaineer Lord for pains and he assigned to me 
what transforms the unchaste into the chaste. (He gave me guidance which 
transforms an unchaste pagan into a chaste Muslim; (or) the misfortune 
caused by Him has in fact purified me). 


TRADITION: Bear your troubles and misfortunes patiently as they 
are the means of your salvation. 



4. O Sasui! If you are mature (in love), assume the dress and habits of a 
nomad. Latif says: “Disdain respectability and bashfulness and roam about 
in the desert waste like a tramp, (i.e. discard all worldly restraints and be 
free). If you do it, you would get in the presence of the august Lord some 
where on the way.” 


TRADITION: In reply to a question as to who was the best person 
the Prophet said: “the first place is for the believer who wages a 
a religious war personally and financially; then comes the person 

who secludes himself, who is a believer and who causes no harm to 
any human being". / % ° 

When there is no autumn how could spring exist? The chastitv of a_ 

lies in her being without the folding sheet. y oman 


oL—1/>-3 J 


X. 





5. Sasui had received the Divine call (when she was a child) It w n, 

our lullaby. This is clear from the fact that none else, who is not ex i 
called, would embark on this endless journey. pressly 
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Allah has created every person with a particular purpose, and then im¬ 
planted in him the love for it. 



6. Behold! How Sasui is face to face with distresses, (not of her creation 
but) caused by others, who (ironically) hold her responsible even for their 
own grievances (or sins). 


Whoso commits a fault or sin, then imputes it to an innocent person, 
certainly bears the burden of calumny and a manifest sin. (112, Al-Nisa). 



7 But she is not one of those who would qrake at the sight of mountain 
passes She has learnt (and adopted) habits of the mountaineer tramps 
like snake charmer-cum-pickers of wild fruit. 



« O damsel! Abandon the shade of hutments (i.e. comfort), and march 
out in sun shine (for Punhoo). You have contracted relationship with him 
who belongs to a distant land. Visit and make enquiries from each (road- 

side) locality about the beloved. 

Note: This verse preaches self renunciation. 


* 








1143 


Scanned with CamScanner 


4 



9. Sasui has no acquaintance or friend in Bhambhore now. (On the other 
hand) Punhoo’s brothers arc already incensed with her and they would 
continue their march. Latif says: "O King Punhoo! Kindly be quick to 
give her relief, (or) help this exhausted woman to clear the rocks. This 
miserable woman is practically dead. O perfect Lord! Do not go any where 
(abandoning her)”. 

Note: may be interpreted as ‘quickly’ or as 'exhausted'. 

Replaced by as per Mr. Trumpp’s edition. 




* 

10. The agonizing sorrows caused by separation from the Beloved have 
seriously affected her, the pitiable woman. O Lord! Do not forsake her 
a mere plebian, and worthless or immature member of the community. O 
Sasui! You will be well matured in love due to these test pains and thus shall 
you reach the goal. Remain true to the Lord; abandon all worldly connec¬ 
tions, and then continue your march. Latif says: "You will be matured in 
the course of your journey and you shall reach its terminus with honour. 
Note: In the above verses Punhoo may be identified with the Prophet 
of Islam. 


• Ufa ^ 
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VAI NO. 1 



O My friends! I have lots of stories or links connecting my heart with 
the Baluchi Lord, (or my heart has to relate good many stories to the Balu¬ 
chi Lord.) 


Accordingly I will minutely explore the mountains for his sake. I would 
even try to get to the summit of these mountains. No matter if in that 
process I may get broken into fragments. O Lord! After roaming about 
amidst mountains I have lost all knowledge or consciousness of self. But I 
shall never abandon the treasure of your love. O Punhoo! Kindly accom¬ 


modate this obscure woman in the camel pen. 



Razai 
In frenzy 
Its fetters. 


of ‘existence’ and 


m . % 




ave broken the bonds of ‘existence’ and become free from 


VAI NO. 2 
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My friends! Do not deter me. I must go to my beloved. (O Punyoo!) 
disburden this wretch of the load of Bhambhore (i.e. relieve me of the 
liabilities and commitments of this world.) 


It is fundamental for the otherwise helpless seekers to make an effort 
to see the Lord. Personally I would not be content to sit inactive in seclu¬ 
sion, since I have neither father nor mother (to depend upon). I must there¬ 
fore march in pursuit of Ponhoo). Do not detain this plebelian in her village 
to long for you and suffer from travails of separation. Take this Sasui — 
a victim of love — on a camel saddle (to her destination). I am bound for 
my Lord Punhoo. Practise no wiles to detain me (in Bhambore). Abdul Latif 
says: “O sisters! my Patron Lord (i.e. Allah) has joined me to my beloved.” 

*l _ % 

Note: Replaced u i* , both having the same 

meaning by the more relevant as per 

the Bombay and Mr. Advani’s editions respectively. 

VAI NO. 3 
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ectable Kechis! Please do not drive away camels, as I have to make 
° r 7to the Lord. O Beloved! Do not (disgrace and) put to shame this 
wretched woman by going away from her. 


You are the only support to this destitute woman. 

Kindly bring round your camel and make it sit near this washerwoman, 
[sjote: Replaced by as per Mr. Trumpp’s edition. 

Let all musical instruments play on the occasion of this destitute’s 
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wedlock. 


O Punhoo! Kindly give raiment personally in the courtyard to those 
naked women who belong to your fold (i.e. be munificent and get pardon 
to the stark sinner followers.) For the sake of Allah, my Love! do not 
strain too much my craving to see your face. 

Note may be interpreted as the judgement court or site. 

Kindly settle down in this town and elevate this miserable woman 
(by wedlock.) 

Note: Replaced by ^ as per Mr. Trumpp’s edition. 

O Lord Punhoo! Please have a good tete-a-tete with this washerwoman 
and share her sorrows. 

Let Punhoo be relieved of his kit bag in Bhambhore and prepared for 
nuptial. Simultaneously let his bridal party be served with cooked food. 

After wedlock let Punhoo be led out of the bride’s (i.e. my) house. 
He may then show dower to this love affected Brahmin bride as her com¬ 
panion or groom. 

9 

* V 

> ^ as per the Bulri and Bom- 


Abdul Latif says: “O sisters! The Lord be glorified by you all”. 


Note: Replaced by 

bay editions respectively. 
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O brother tramp! I ask you for advice (as to how I could reach Kech, 
the country of Ponhoo). I am an outcast being full of sins. I have no pre 
tensions whatever. I do not belong to the (well known) communities o 
Samas, Soomras, Jats or camel owners. In fact I am an outcast fu o sins. 


Note: Rewrote the second stanza as per Mr. Trumpp’s edition for the 
sake of metre as under: 



I shall serve as a washerwoman; I shall be solicitous about him and I 
shall then cleanse my head cover. 


Mv beloved left me early lest night. I enquire about him (whether you 
u cnmpu/here) My beloved had left me soon after sunset (yesterday) 

Ms fTht ttt I am enquiring. (The tramp replied): “the party of 
i u I f, ^rlv Mast night) and you are enquiring about them so late. The 
" e b f r, a whom ou g ari enquiring, had passed .his way. However, you 
Baluch abo V d thr0U gh love. First burn your house, (i.e. 

PUrSU f , fo^akeTour worldly affiliations) and behave like a model wife. 
As m .he facts stand Jou are to blame, because Punhoo’s party left long ago 

inj you are enquiring about him so 

• , J by 0^5*i asperMr. Trumpps 

Note: Replaced ** * ^ 

edition in the penultimate stanza. 

, , shedding tears in this wilderness. How did I happen 
Alas for me! I am she & nothing*) 

*o be here? (It is a pity that recollect nothing.) 
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VAI NO. 5 



What relationship can an imbecile (like me) have with the beloved? I 
am all alone in Hub region. I have no relative whatsoever. Besides I am a 
pedestrian, without a camel or any other mount; and the distance (up to 
the Beloved’s land) is considerable. 

I cannot climb to the summits of these rocks and they have no steps. 
But I will enquire about the beloved (so distinctly and) audibly in all direc¬ 
tions in the Pub region — that even the trees there would resound with it. 

I am slowly licking the saliva which Punhoo had favoured me with. 

O beggar woman! Do not observe fast without seeing (the countenance 
of) the beloved; (or) let there be no respite for you till you behold the 
beloved. 

I shall not allow any deterrent to my union with the beloved nor make 
the least contribution in the form of lassitude etc. to mar it. 

I will first sacrifice (renounce) my hearth and health (i.e. all worldly con- 
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flections), and then seek guidance (with unfettered and unstained mind), 
in^c®nn^tjoQfWitlvthe road leading to Punhoo). 

So long you do not clean your path with the broom of ‘La’ 

(no god), you cannot enter the place of Except Allah. 

Complete self-abnegation, annihilation and self-effacement are preludes to 
admittance unto Allah’s pleasure.” 

(Futuhal Ghaib — by Hazrat Ghous-e-Azam) 


VAI NO. 6 

W ^ 

* o'—J Jr? ‘ 

Would that I were to meet some messengers from the beloved! O sisters! 
I would start the journey at early dawn time as I have to explore the moun¬ 
tains. 

I shed tears at all times like the monsoon rains. 


VAI NO. 7 
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My friends! Congregate in the courtyard, all of you, and pray to Allah 
(i.e. offer congregational prayers in mosques) (and bless me to reach my 
goal safely). There is no end to the transit of caravans. The traffic goes on 
unabated. (All human beings are mortal and they die in turn). All denizens 
of this world are mere travellers; none of them would settle down here 
permanently. 

All of them (on interrogation) will recollect their prayers in graves. 
But what would the emissary of Allah enquire from me there? May Allah 
then favour me, a delinquent, with His light! Would that I may say then 
the words that “Allah is Unique and that Prophet Mohammad (may peace 
of Allah be on him!) was really His apostle”! 

Note: Rewrote .as as per Mr. Advani’s edition. 


(35, An-Noor). 


Allah guides unto His light whomso He wills. 


TRADITIONS: 

(a) He who recites the Kalima as the last thing in this world (before 
death), shall be admitted in Paradise. 

(b) He who recites it in his grave will have no hardship there. 


Note: Replaced 



by. igtj 


in the second stanza as per 


Mr. Trumpp’s and the Bombay editions respectively. 


VAI NO. 8 
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# baiu | 0 u lavon 

‘ v-J'S U5VS; 1 




Cl»h 




My friends 1 I would not openly discuss, much less remonstrate, with 
my husband or his relatives. My beloved would not return to me merely 
because of my relationship. He may be moved by my entreaties. O Sisters! 
There is no room for influence or agruments with the Mountaineer Lord. 
(Would that he may be moved by my entreaties and return to me!). 


You are the Lord, who do not turn away supplicants! O Lord! You 
have favoured innumerable supplicants by your munificence. 


Whoso obeys the Apostle, indeed obeys Allah. (80, Al-Nisa). 


VAI NO. 9 



My Baluchi Lord seems to have something in His mind. I wonder if 
the general public know it. 


O vou who have been famous in public (as Punhoo’s wife)! bestir your¬ 
self and march along the trodden path. Who would refer to Sasui as dead 
so long she marches along the road? 


‘•Those who are martyred in the way of Allah should not be referred 
to as dead” (vide verse No. 154 of Sura Al-Baqarah). 

Note: The trodden path and the road imply the Sharah. 
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(The Poet says:) She would never get tired if she continued her journey 
to the beloved. O village folk "Did you observe a way-worn woman some¬ 
where under a tree amidst the mountains"? 

Note: Replaced LSjl by L_lj 1 as per the Bhit edition. 


VAI NO. 10 



I thought I was close to the trees of Vindar, (which is Punhoo's region). 
I was even of the opinion that I had got on the path leading to the beloved. 
(But all that turned out to be a mere speculation, a mirage. In reality the 
mountains, which seemed near me, were still for off. 


Hafiz 




™ k j" g Seemed easy at first but lots difficulties have cropped up 
in its process. rr 


Note: Replaced 


Trumpp’s edition. 


^ in the first stanza as per Mr. 
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If they had not harboured evil intentions, why should the P* rt y (° 
Punhoo’s relatives) have come all the way from Kech? Obvious y t ey a 
the intention to ‘kill* me. 


The love affected women should better have their abodes on the high 
way (i.e. as to be able to watch movements of their beloveds and to pursue 

them quickly.) 


I am not taken into confidence with regard to what is decreed about 
me at Vinder. I understand that the camelmen had decorated their came s 
with pearls (as an incentive to them for performing the return journey). 

It is evident from what Latif says that the Lord’s party had safely 
reached and encamped on the summit of the mountains. 
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